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INTRODUCTION
DISCIPLESHIP AND DISCIPLINE
"Teach us, Dear Lord, to love You as you deserve.
To give, and not to count the cost.
To fight, and not to heed the wounds.
To labor, and not to ask for any reward
save knowing that we do Your will.
Through Jesus Christ our Lord."
Ignatius of Loyola
The prayer of Ignatius of Loyola quoted above touches the deepest chords of all true Christians. The
actions portrayed here--loving, giving, fighting, laboring--as well as the motivation that accompanies them--that
of self-sacrifice in the service of Jesus--are all parts of the new nature wrought by the spiritual re-birth that
places one into the family of God. But all Christians eventually become aware that the new birth imparts none
of these qualities instantaneously. There is a process of growth that lasts for many years and that involves hours
of study and practice. Using concepts found in the Bible--particularly in that portion known as the New
Testament--Christians have coined the term "discipleship" as a name for this process of growth in its entirety.
The concept of discipleship is not a mystery reserved only for special initiates or a spiritual elite. The
word "disciple" is simply the English translation of the Greek word mathetes, meaning "a pupil, a learner." A
"disciple," then, is the term the Bible uses to describe a pupil of Jesus, and "discipleship" is the commitment
that a person makes and the procedure that he or she follows to learn and put into practice the principles and
commands that Jesus presented and to imitate his lifestyle. What is problematic, however, is the fact that these
are not words that form a part of our modern vocabulary. We no longer speak of ourselves as "disciples" of
someone, preferring to reserve this word for the twelve original followers of Jesus named in the biblical
accounts of his life. This is unfortunate, for it means that we cannot go immediately to the page of our Bible
and begin to study the concept as we find it there. It will instead be necessary for us to begin with a word that is
related to "discipleship" but which has the advantage of familiarity: the word discipline. According to
Webster's dictionary the derivation of this word is from the Latin dis, meaning "apart," and capere, meaning "to
hold." Discipline, then, involves "holding apart" or "being held apart;" and disciples are thus persons who are
"held apart." Putting the Greek and Latin roots together we conclude that a disciple is a "pupil" or "learner"
who is being "held apart" in some way.
Since it is our desire to establish a biblical definition of discipleship, it is necessary to ask next how well
our modern dictionary definitions mirror the Bible's use of the terms we are discussing. It appears that our
conclusion accords well with what we find in the New Testament. The writer Mark records in the third chapter
of his story of the life of Jesus that "He [Jesus] appointed twelve--designating them apostles--that they might be
with him ..." (Mark 3:14). And it is recorded of the disciples who had been fishermen that "they pulled their
boats up on shore, left everything and followed him" (Luke 5:11). These men were thus "held apart" from
society for a period of time in order to receive training from Jesus.
The "holding" aspect involves control, for when we hold something we control it. The significance of
being "apart" lies in the singleness of the focus or commitment of the disciplined person. The idea of "control"
is particularly emphasized in Webster's definition of what the word "discipline" means in contemporary
English: "Training that develops self-control, character, or efficiency; orderly conduct; submission to authority
or control; a particular system of rules or methods." Breaking this definition down, we find at least five
separate items for discussion:
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1.
2.

3.
4.
5.

"Training." There is a systematic process of learning involved. A disciplined person learns special
skills in order to perform specific tasks.
"Self-control, character, efficiency." These are mainly internal attitudes. Self-control is selfexplanatory; it involves the ability to control oneself; to make proper decisions and carry them out.
Character is "moral strength; a good reputation." And efficiency is "the production of a desired effect
with a minimum of effort or waste," implying an ability to think through an action before performing it.
Thus discipline involves the will, the heart, the emotions, and the intellect.
"Orderly conduct." Conduct has to do with our behavior; what we do. Discipline is therefore not just
internal; it is external as well. It is not enough to have right ideas and attitudes; these must be expressed
in actions.
"Submission to authority or control." A disciplined person does not live independently, but submits to
authority.
"A system of rules or methods." Discipline is systematic. It includes rules for our behavior and it
involves an approach to life that is methodical rather than spontaneous or haphazard.

As we will see in the chapters that follow, Webster's definition accurately reflects the discipleship we
see in the New Testament. All five aspects mentioned above appear in some form in the training that Jesus
imparted to his followers. I suspect, however, that some readers are already finding this discussion of
discipleship somewhat "heavy" and overpowering. They may be asking if Jesus actually taught such a strict
approach to life, for these ideas are rarely mentioned in Christian circles today. I am well aware that there are
many different views as to how one should live the Christian life. The view that I have been presenting is one
that for the most part emphasizes an individual's own responsibility for the shaping of his or her life, and maintains that Christians are required to live a highly disciplined lifestyle of obedience to the precepts of the Bible.
Those who hold this view are sometimes considered to be "fanatical" or "ascetic," meaning that they have strict
moral and physical requirements for themselves and for others. The following quotation from Leroy Eims' No
Magic Formula (NavPress, 1977) gives an idea of how a person who holds this view of Christian living thinks:
"We are prepared for our battles of life through the Word of God. We must fight our spiritual battles with the
Word of God ... But the farewell challenge then and now is this: love God, and remember that there is no magic
formula for victory" [emphasis added]. Life is thus a battle, Christians are soldiers, the Bible is a weapon, and
there are no "magic formulas" available for instant successes.
But not all Christians believe that the view described above accurately reflects the teaching of the Bible.
Some prefer to focus on God's part in the development of the Christian life and maintain that Christian individuals can actually do very little to further their own spiritual growth. These Christians teach that we do not
need to try--indeed, we should not try--to live what is commonly called "the Christian life." We should instead
"let go and let God," to use a phrase often heard in certain circles, or "let Jesus live His life through us." We are
advised to remain passive, and do nothing but "look at Jesus." An example of this teaching is seen in this
quotation from Miles J. Stanford's Principles of Spiritual Growth (Back to the Bible Broadcast, 1972): "If I am
to be like Him, then God in His grace must do it, and the sooner I come to recognize it the sooner I will be
delivered from another form of bondage. Throw down every endeavor and say, I cannot do it, the more I try the
farther I get from His likeness. What shall I do? Ah, the Holy Spirit says, You cannot do it; just withdraw;
come out of it. You have been in the arena, you have been endeavoring, you are a failure, come out and sit
down, and as you sit there behold Him, look at Him. Just be occupied with Him. Forget about trying to be like
Him. Instead of letting that fill your mind and heart, let Him fill it. Just behold Him, look upon Him through
the Word." Life for the proponents of this view is meditative and mystical. "Endeavor" (effort) is useless,
"withdrawal" is essential, and no attempts are to be made to imitate the lifestyle of Jesus.
Leroy Eims and Miles Stanford represent recent expressions of these very different views of discipleship
within the Church, but one can look back through history and see that this dichotomy has existed for several
centuries. Which side holds the correct view? Or might it be that each side focuses on different aspects of a
single Truth?
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Perhaps the most helpful Bible passage on this subject is found in the second chapter of the apostle
Paul's letter to the Philippian church, where he exhorts the members to "work out your own salvation, with fear
and trembling" (verse 12). This verse does not mean that a person must perform "works" in order to receive
salvation or in order to keep salvation. It means rather that Christians are to develop the salvation that they have
received as a free gift from God. The idea of "working"--of taking an active role in the development of one's
Christian life--would seem to support the thoughts of Leroy Eims. The verse that follows, however, reveals
another aspect: "for it is God who works in you to will and to act according to his good purpose" (verse 13).
Here we discover God's part in this process: it is He who gives us both the will and the ability to accomplish
what He requires.
It appears, however, that we cannot personally influence this second aspect. The verse is a statement of
a fact, and what it indicates is something that we must simply trust is taking place "behind the scenes." God
will do His part--of this we can be certain. But we have our own part. Our responsibility is to obey the
command of verse 12: to work out our salvation, with fear and trembling.
We find this approach to discipline to be a consistent theme in the writings of Paul. Another instance is
found in 1 Corinthians 9:24-27 where he writes that "everyone who competes in the [Olympic] games goes into
strict training." His point here is that if athletes go to so much trouble to win an earthly prize, how much more
should Christians be willing to "engage in strict training" in order to please God? Paul was himself willing to
go to extremes in applying this principle, and even admitted to "beating his body" and "making it his slave" in
order to maintain a life of discipleship that would be pleasing to God.
We find a further example in his second letter to a young disciple named Timothy, who is counseled to
do five things: teach and train other Christians, endure hardship like a soldier, avoid involvement in "civilian
affairs," follow the rules of the Christian life, and be prepared to do "hard work" (2:2-6). There is no hint here of
"withdrawing," of "coming out and sitting down," of "just looking at Jesus." We find instead an active
involvement in the lives of other people, hardship and hard work, and single-minded devotion to the cause of
Christ, constrained only by the rules set down by God Himself for our involvement in society.
Now there are some who object that discipline of the type described here only characterizes a certain
personality type. From this it is concluded that if one does not happen to have that particular kind of personality, then he or she can never be a disciplined person. The Bible, however, makes it clear that discipline is
not linked to a personality type. It is rather a quality produced by the Holy Spirit who lives within every
Christian from the time of the new birth. The apostle Paul told the Galatian Christians that the Spirit produces
"love, joy, peace, patience, kindness, goodness, faithfulness, gentleness and self-control (discipline)" in each
believer (5:22-23). And to Timothy he stated that "God did not give us a spirit of timidity, but a spirit of power,
of love and of self-discipline" (2 Timothy 1:7). All of God's children have the ability to exercise discipline in
their lives. This characteristic lies within each of us--and it is our responsibility to learn to bring it out, to make
it real and visible. But to do so we need some idea as to what it looks like. What does discipline actually
consist of? We have already spoken above of several items that were brought out in the dictionary definition.
To gain the Bible's perspective we would have to turn again to Paul, who summarizes the disciplined life in his
letter to the Ephesians: "Be very careful then how you walk. Live purposefully, not as the unwise, but as wise,
making the very most of the time, because the days are evil. Therefore do not be vague, but understand what the
will of the Lord is" (5:15-17). The essence of discipline, then, consists of an ordering of one's life; being
careful how we move through life, planning out each step, making the most of every minute, conforming our
thoughts and actions to the will of God.
Probably for most people these phrases are challenging. They strike chords deep within the heart; they
appeal to the image of God--who is not a God of disorder according to 1 Corinthians 14:33--found, at least to
some extent, in every human being. But what do these ideas mean in terms of attitudes and actions in real life?

4
Here I will to begin to speak of some of the experiences and practices in my own life. I would like to do
this throughout the book, and you will find at the end of nearly every chapter some suggestions for developing
the material of that chapter into spiritual disciplines. My intention is not to create clones of myself, but rather to
present practical outworkings of what may otherwise remain only theoretical knowledge. These illustrations are
to make you think and to give you ideas. You may decide to use some of the suggestions exactly as they are
presented; you may discard them completely; or you may modify them to fit your own personality, your own
needs, and your own situation. This third option is the one that I personally recommend.
When I was beginning my life of discipleship, the first step in learning to "live purposefully" and "make
the most of the time" was to apply some very basic time management principles. I know that some resist the
idea of scheduling their daily life so rigidly, but after pursuing several other options I became convinced that
unless I resorted to such a structuring procedure, my human weaknesses would cause me to waste an
extraordinary amount of time and I would look back at the end of my life on a long series of unproductive years.
To control these weaknesses, I instituted a series of disciplines that corresponded to the three aspects of my
selfhood that are spoken of by Paul in his first letter to the Thessalonians: "May your whole spirit, soul, and
body be kept blameless at the coming of our Lord Jesus Christ." This passage, as well as others in the Bible,
teach that there is a spiritual, a mental, and a physical component of our beings. It became my goal to adopt
disciplines for my life that would develop each of these components, and these disciplines are currently the
following:
Spiritual Disciplines: Bible Study, Scripture Memory, Prayer, Discipling of other Christians
Mental Disciplines: Reading carefully selected literature, Writing influential prose,
Foreign
language study
Physical Disciplines: Jogging and muscle toning exercises, Balanced nutrition, Time
with family,
Time with friends and acquaintances
Here I will explain briefly the reasons for choosing these specific activities, and I will amplify them as
we proceed through the following chapters. With regard to the spiritual disciplines, Bible Study and Scripture
Memory are of the utmost importance. As we will see in Chapter Five, mastery of the Word of God--the Bible-is one of the three primary characteristics of discipleship spoken of by Jesus. Prayer--talking to and with God-is of equal importance. Discipling of other Christians involves assuming responsibility for the growth and
development of new or immature Christians into mature disciples of Jesus.
The mental disciplines that I now practice have been chosen on the basis of my profession and ministry.
As a college professor, I need ways of gaining new information and knowledge so that my classes will meet the
needs of my students. We live in a rapidly changing world, and since the printed word offers opportunities for
insight and analysis that no other communications medium does, reading--of various kinds of literature--is vital
to my work. I also seek to express what I am learning from my reading and from my other disciplines through
writing. These expressions can take the form of class lectures, which I structure and orchestrate prior to
delivery, articles and books for publication (in order to share my insights with a wider audience) and even
letters to family, friends, and disciples. Since many aspects of my teaching and research require me to maintain
and improve my understanding of certain foreign languages, I have made it a practice to read and study material
in a language other than my native tongue each day.
The physical disciplines that I have adopted for my life are divided into two categories. Some involve a
commitment to caring for my physical body. Daily jogging and toning exercises (a simple set of basic
calisthenics), coupled with good nutritional practices--including avoidance of the sin of gluttony (overeating)-serve to preserve the "temple of the Holy Spirit" (see 1 Corinthians 3:16-17 and 6:19-20) and keep me well and
fit. Physical well-being, of course, plays a vital role in the maintenance and enjoyment of spiritual and mental
fitness as well.
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It may seem odd that I would include time with my family, friends, and acquaintances under the
category of "physical disciplines." One might think that this would come more naturally under the spiritual or
mental aspects. But placing it here reflects my commitment to being physically with these persons--spending
time with them and being involved in activities with them. Certainly I spend time praying for them (a spiritual
discipline), and--in the case of some friends and acquaintances--writing to them (a mental discipline), but I also
want to engage in a more direct and personal relationship with as many as I can, and consequently this becomes
for me a physical discipline.
I have arranged these items on a chart such as the one reproduced on the next page. The chart lasts for
an entire week, and I fill in the boxes for each day early in the morning of the following day. Some of the items
I simply check off when I have completed them. For others I write in titles (of books read, or of writing
projects completed), names (of persons discipled or of family, friends, and acquaintances with whom I have
spent time), or even statistics (number of miles jogged, etc.). At the bottom of each page I have several blank
lines in a section entitled "Notes." This part of the chart allows me to record special events, ideas, observations,
decisions, and other such items, very much like a journal or diary.
I maintain these charts for every week of the year. On most days I am able to write something in each
square, and this is always my goal. There are some days, however, when nothing, or almost nothing, is checked
off, due to the varying circumstances of my life. On such days, I simply note that I have been involved in other
activities, and when these cease, I return to my routine. I have never allowed myself to become a slave to the
chart; it acts only as an overall guide for the ordering of my life. I hold to it--and find great satisfaction in the
productivity that it helps me to maintain as a general rule. But in the midst of circumstances which God ordains
in which I am unable to accomplish all of these--or even any of these--disciplines, I function as a disciple of
Jesus in the midst of those circumstances and rejoice in the skills and effectivity that my daily disciplines have
allowed me to attain.
Each of these activities has served as a channel for the development of my own discipleship, and in the course
of helping others follow Jesus, I decided many years ago to condense and summarize all of the aspects involved
into a diagram that presents the various facets of the disciplined life. This model is reproduced on the next page
and forms an outline for the remainder of the book.
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I have practiced most of the above mentioned activities for over twenty-four years. Daily Bible study,
Scripture memory and prayer have equipped me spiritually to make decisions concerning my life that are based
on biblical truth. They have also enabled me to make disciples of others. Reading carefully selected literature,
putting the results of my studies down in writing, and learning to appreciate other cultures through foreign
language learning have together equipped me to meet, relate to and converse with a variety of persons. Physical
exercise and proper nutrition have produced robust health which has enabled me to live a highly productive life,
and my relationships with family and friends have fulfilled all social needs and have stimulated my growth and
development as a Christian and as a human being.
We begin with what I call Foundational Characteristics. In this section it has been my desire to reflect
as accurately as possible the teachings of Jesus regarding discipleship. Many Christian organizations today
have developed contemporary models, some of which have a biblical basis, but many of which do not. It is my
belief that if we desire to be true disciples of Jesus, then we must conform to the model that he presented as
recorded by his inspired biographers Matthew, Mark, Luke, and John. When we examine their accounts closely
we find that he spoke of three prerequisites for discipleship, and then gave three
primary characteristics of true disciples. We will examine each of these in their turn.
The next level--actually only an outgrowth of the foundational level--is entitled Theological Precepts.
Remember that we determined previously that biblical discipleship involves an ordering of the various facets of
our lives. At this second stage of development, disciples order their knowledge of biblical concepts (which we
call theology) into a systematic form.
But our theology must not only consist of neatly ordered lists of names and perfectly memorized
definitions. It must be expressed in decisions relating to our life in the world. Our view of God, of the human
condition, of life after death, and of salvation--to mention only a few items--will determine how we live from
day to day. Decisionmaking regarding these Lifestyle Issues are vital for the disciple of Jesus, for the Bible
makes it clear that all Christians are to be characterized by a lifestyle that is distinct from that of non-Christians.
This does not mean, however, that God demands or expects a uniform appearance or behavior on the
part of Christian disciples. The Bible also makes it clear that God has deliberately gifted His people with
different backgrounds, talents, abilities, and "spiritual gifts" that enable Christians to fulfill differing roles and
meet specialized needs. The fourth section of our model deals with these aspects of the Christian life, called
Individual Specializations.
The final section includes a discussion of how we can keep the cycle of discipleship and disciplemaking
continuous and ongoing. Since among the last words of Jesus to his original disciples was a command for them
to go and in their turn make disciples of others, it becomes our responsibility to continue this process and carry
on the work of "making disciples among all peoples." These Reproductive Imperatives mainly involve
assuming responsibility for other Christians and helping them to master the aspects included in each of the
levels of the discipleship model.
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As mentioned previously, I will be ending each chapter with a series of suggestions for activities and
practices that I believe will aid in the development of a disciplined life. This first group of recommendations
may be difficult for some to carry out. The activities may seem strange; they may feel unnatural or artificial.
Some may not understand the reasons for performing these functions and therefore will be reluctant to engage
themselves. All of these reactions are normal. The transition from a lifestyle modelled on the non-Christian
world around us to the kind of carefully ordered lifestyle that the Bible condones is for most people a slow and
often difficult process. Do not become discouraged, if matters do not proceed as you expect or have been led to
expect. It may be necessary for you to modify many of these suggestions so that they will be suitable to your
needs in the situation you are in. Here we can learn a lesson found in all of nature: in the long run, the
important thing is not that you grow quickly. The important thing is that you become deeply rooted.
Suggestions
1.

Study the sample discipline chart and the explanations of the individual items under each category
carefully. Take pen and paper and begin a list of the activities you would like to include in your own
discipleship. Leave out the items on my chart that do not apply to you; add items that are either already
a part of your daily life or that you would like to be. Then create a blank chart of your own, either by
drawing on blank paper with a ruler or by computer. Fill in the items you have selected, and photocopy
enough for several weeks (you can find a photocopier at most libraries or at a print shop).

2.

Begin each morning determined to accomplish as many as possible of the activities you have decided
on. Plan your time so that each item can be accomplished. You may find that you will have to get up a
little earlier each morning, or go to bed a little later each evening, or cut out an activity during the course
of your day and replace it with one or more of your new disciplines.

3.

Let me suggest that you try adopting at least five disciplines. These would be Bible Study, Scripture
Memory, Prayer, Reading, and a Physical Exercise/Nutrition Plan. I will suggest some things for each
of these areas just to get you started.

4.

For "Bible Study", begin reading one of the four accounts of the life of Jesus (often called "Gospels"):
Matthew, Mark, Luke, or John. I would suggest beginning with either John or Luke, but any of them
will be fine. Let me also suggest that you use the New International Version of the Bible; you can find
one of these, new or used, at almost any bookstore, and there are several kinds that are quite
inexpensive.
Read at least one chapter per day in the account that you choose. Underline in your Bible and/or
write in a notebook or on a separate piece of paper any ideas that occur to you and any questions you
may have about what you are reading.

5.

For "Scripture Memory", memorize the following Bible passages:
Ephesians 5:15-17

2 Corinthians 5:17

Galatians 2:20

If you are unfamiliar with the order of the books in the Bible and have trouble locating these passages,
use the Table of Contents at the beginning of the Bible. All of the verses above are in the New
Testament.
One method of memorization is to write out each verse on a 3 x 5 index card. These can be
carried with you to work or school, allowing you to review the verses during spare moments in your day.
The verses should be reviewed time and time again until they come easily to mind.
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Think about what these verses mean in relation to your own life. We will speak more about this
later, but try from the beginning to cultivate the habit of not just learning verses but thinking about how
they apply to situations in which you find yourself.
6.

For "Prayer," I would suggest that you begin with the following three categories:
a.
b.
c.

Yourself -- praying for specific needs that you have personally.
Family members -- praying for their salvation (if they are not Christians) or their spiritual growth
(if they are already Christians).
Friends -- praying the same way that you pray for family members.

Once again I would suggest that you use 3 x 5 index cards. Write out specific items that you feel it
would be good to pray for individuals in the categories listed above. We will say more about prayer in a
later chapter, but you may want to begin by looking at what has become known as "The Lord's Prayer,"
recorded in Matthew 6:5-15. This prayer is actually a series of topics of specific items to pray about
from day to day. Do not worry about being precise or using the right words. Talk to God as if you were
talking to a close friend. If you are unsure as to what or how to pray, tell Him that, if nothing else.
7.

When it comes to reading, it is difficult to know exactly what to suggest. People have such varied
interests. Some are avid readers; others read very little. Let me point out that the main purpose of this
activity is intake of knowledge; and reading is only one avenue by which this is accomplished. Some
prefer to listen to audio tape recordings; some prefer educational video recordings or television
programming. I am personally convinced that reading is superior to these other sources of knowledge,
but, again, I am aware of the differences in personalities that exist.
In any case, the goal of this discipline is to become a learned person; a master of a specific area
(or areas) of knowledge. I recommend that Christians discipline themselves to become experts in the
following areas:
a.
b.
c.

d.

Current events. Subscribe to, read and study carefully one of the major weekly news
magazines (Time, Newsweek, or U.S. News and World Report).
Christian theology and lifestyle issues. You will find in chapters nine and eleven a
number of suggested books and articles that will help you develop expertise in many
areas of the Christian life.
Your chosen profession or trade. For some persons this is a requirement for continued
employment, but it should be the goal of all. No matter what the occupation is,
Christians in particular should seek to stay current and deepen their knowledge
concerning their work and their ministry, in order to be the best they can possibly be.
Contemporary literature. While not all enjoy reading fiction, this can be an excellent
means for understanding the changes taking place in one's own culture as well as gaining
an understanding of the cultures of others.

Reading does not require as much of a time commitment as some would think. A half-hour to an
hour per day, several times per week, can make an enormous difference in one's understanding of the
world and in one's ability to communicate meaningfully with others.
8.

As for physical exercise and proper nutrition, there are numerous books and video recordings on the
market today which discuss these subjects. Many of these are excellent, and Christians would do well to
apply the principles contained in them. My own preference is to keep this aspect of my life somewhat
simple so as not to become overburdened with elaborate programs that can eventually take so much time
and effort that they become impractical and frustrating. I suggest that one think in terms of three basic
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categories:
a.

b.
c.

Aerobic exercise. A regimen that affects one's cardio-vascular system (heart and lungs);
any form of exercise that increases one's heart rate and lung capacity for a full 30 minutes
at a time, at least three times per week. Jogging, rapid walking, swimming, and aerobic
dance are a few examples of aerobic exercise.
Muscle toning. A regimen that contributes to the conditioning of muscle tissue to support
one's basic physique. Calisthenic exercises and weight-lifting serve to keep the muscles
toned.
Proper nutrition. This area includes careful selection of foods that supply essential
vitamins and minerals as well as the avoidance of excessive eating.

I recommend that the Christian disciple devote at least one-half hour per day to aerobic exercise and
muscle toning. Purchase one of the many available programs for physical fitness, consult with a family
doctor, or consult with someone you know who is committed to this kind of physical discipline.
As for nutrition, examine honestly your eating habits. Do you eat a balanced diet? Do you eat
only moderate amounts of food? It is almost certain that you will need a partner who will hold you
accountable to decisions that you make in these areas. Find someone who is willing to work with you.
Design a program of exercise and of diet and decide how your partner will evaluate and help you to
maintain your progress in this area.
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PART ONE
THE PREREQUISITES FOR DISCIPLESHIP
"Forsaking your own will is of greater value than raising the dead."
Ignatius of Loyola
A prerequisite is "something that is necessary to an end or for the carrying out of a function." Simply
put, it is whatever a person must know, have been, or have done before that person can know, be, or do some
other thing. Certain college classes have prerequisites, for instance. Students have to have taken an
introductory level course before they can be admitted to a higher level course. Some job positions have
prerequisites; one must have had experience in an area or have attained certain academic degrees before he or
she will be given an offer of employment. Prerequisites are not optional. To ignore them and attempt to attain
specific goals that require them would most likely have disastrous consequences.
Jesus spoke of three prerequisites for those interested in becoming his disciples. They are all found in
the fourteenth chapter of Luke's gospel. All of them are somewhat startling. None of them fits very well with
the contemporary portrayal of Jesus as a meek, passive, and somewhat tragic religious figure. There is nothing
meek, passive, or tragic about any of the three. Indeed, they are considered by most who read them for the first
time to be brutal in the extreme. But the wording of them leaves no room for misinterpretation, and their
message is clear: apart from these prerequisites, we cannot be disciples of Jesus.
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CHAPTER ONE
THE FIRST PREREQUISITE
"If anyone comes to me and does not hate his father and mother,
his wife and children, his brothers and sisters -yes, even his own life -- he cannot be my disciple" (Luke 14:26)
At first glance, this passage strikes us as so monstrous that we can scarcely believe it, for it appears to
contradict everything we have heard that the Bible teaches concerning the importance of family and
interpersonal relationships with family members. The apostle Paul, for instance, states in a letter to his disciple
Timothy that "if anyone does not provide for his relatives, and especially for his immediate family, he has
denied the faith and is worse than an unbeliever" (1 Timothy 5:8). How then could Jesus require that we hate
these same people?
Some writers have tried to soften these words by claiming that Jesus was actually making a comparative
statement here. He is saying that people should love him so much that their love for family members will look
like hatred in comparison. But this explanation is faulty for many reasons. For one thing, Jesus says nothing
about loving himself here; there is nothing to suggest that any comparison is being made. Secondly, the Greek
verb that is used here is miseo, a harsh term that lexicons indicate means "to hate, to persecute in hatred, to
detest, to abhor." Thus the statement is certainly not made any more acceptable by appealing to the definition
of the term used. Thirdly, we would have to ask ourselves in what ways a person could love Jesus so much that
his or her love for family members would look like hatred in comparison. There are many recorded incidents of
family members--even non-Christians--sacrificing their lives for other family members. While some may argue
that there exist sacrifices even greater than this that one could make for Jesus, what would be a sacrifice that is
so much greater that it would make even a willingness to die for a family member look like hatred in
comparison?
For these reasons, we must abandon the idea that this is just a comparison. We are consequently left
with what appears to be a shocking statement. What does Jesus mean when he requires hatred of one's nearest
and dearest as a prerequisite for discipleship?
We are helped to some extent by acknowledging that Jesus often used the rhetorical device known as
hyperbole in his teaching. This is more commonly known as "exaggeration." Since exaggeration is considered
by some to be "lying," there is resistance to the claim that Jesus would ever indulge in the use of hyperbole. But
scattered throughout the gospels are several instances of the use of this technique. Did Jesus intend to be taken
literally when he recommended that people cut off their hands or pluck out their eyes rather than yield to
temptation to sin (Matthew 5:27-30)? Does he actually require the literal eating of his flesh and the drinking of
his blood in order to attain salvation (John 6:53-56)? These and other examples show that Jesus used hyperbole
as a tool to accomplish a very specific purpose: the derailing of ingrained patterns of thought. Human beings
are notoriously conservative and resistant to change. Once patterns of thought and/or actions have been adopted
and repeatedly exercised, they are difficult to break. Something unusual--even shocking--is required to
overthrow established mental patterns. And that is what Jesus is doing in this passage. By making such a
pronouncement he has forced his followers to consider a specific idea in a radically different way.
Surely his first century Palestinian listeners were even more troubled by this speech than we are. For the
importance of both the nuclear and the extended family in Middle Eastern societies has always been great.
Family is everything. Kinship is the central focus of one's worldview. A person's personal identity and social
status are derived solely from family, kin, and tribal relationships. In saying what he did, Jesus struck at the
very core of his listeners' worldview. With these few words he changed the center of their lives from a "thisworldly" focus on family and kinship ties and demanded that they choose a new focus for their existence. To do
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so would mean that their surnames would lose their significance, their social position would become
meaningless, and their economic security and psychological well-being would become tenuous.
Can one actually attain such a mental state? Can an individual ever actually sever the ties which he or
she has had from birth? For anyone it would be difficult; for some, it would seem to be impossible. But we
find in the pages of the New Testament at least one example that will encourage us. The apostle Paul had
apparently mastered this prerequisite and had become the kind of disciple that Jesus sought. In the third chapter
of his letter to the Philippians he gives a summary of the lineage and status to which he could lay claim: "If
anyone else thinks he has reasons to put confidence in the flesh, I have more: circumcised on the eighth day, of
the people of Israel, of the tribe of Benjamin, a Hebrew of Hebrews; in regard to the law, a Pharisee; as for
zeal, persecuting the church; as for legalistic righteousness, faultless" (Philippians 3:4-6).
But Paul had succeeded in severing his ties to his background and was able to state with conviction:
"But whatever was to my profit I now consider loss for the sake of Christ. What is more, I consider everything a
loss compared to the surpassing greatness of knowing Christ Jesus my Lord, for whose sake I have lost all
things. I consider them rubbish, that I may gain Christ" (Philippians 3:7-8).
Taking Jesus's words at face value, we might believe that this "hatred" of family must exist prior to
following Jesus. But Paul makes it clear that only an initial decision, implying a willingness to proceed in a
new direction, is required to fulfill Jesus' qualification. Paul himself had apparently not attained this attitude in
its totality, for he remarks: "Not that I have already obtained all this, or have already been made perfect, but I
press on to take hold of that for which Christ Jesus took hold of me ... one thing I do: forgetting what is behind
and straining toward what is ahead, I press on toward the goal to win the prize for which God has called me
heavenward in Christ Jesus" (Philippians 3:12-14).
For Paul this commitment to "count all things but loss" was primarily--perhaps solely --a matter of
attitude. There is no indication that he ever found it necessary to sever ties physically with his family or kin.
Indeed, after his conversion and escape from Damascus, he was sent by the Christian leaders in Jerusalem to
Tarsus, his home town (Acts 9:30). He remained there until he was sought out by Barnabas to assist in the
establishment of new churches in Antioch (Acts 11:25). Had there been problems with his family due to his
conversion to Christianity--if he had been forced to sever his relations with his Jewish family--it is doubtful that
he would have been able to remain in Tarsus. This may be the experience of most disciples, particularly those
who reside in Western nations. In these cultures, conversion to Christianity--either from a non-Christian
religion or from a nominal Christian background--is rarely seen to be a negative step. Thus converts do not
usually find it necessary to sever ties with their families and kin in a literal sense.
For men and women residing in countries where religious ideas conflict with those of Christianity,
however, the action that Jesus demands may of necessity be interpreted more literally. In many situations a
Christian may be left with no choice but to "hate" his or her father, mother, spouse, etc. In such cases a decision
to follow Christ requires a complete break from family and tribe. For Muslims, Hindus, Buddhists, and others,
the decision to leave the old religion and follow Jesus can result in their becoming an outcast from society or
even their execution as apostates. For people who have been confronted with or who have actually made such a
decision, Jesus's words penetrate much more deeply and have a much more clearly defined meaning than they
do for those who have not faced such a decision. But Jesus makes no distinction between these various groups
of people. All are called to "hate" their family and kin.
There is, however, need for caution here. Not all who have severed family ties have been justified in
doing so. It is sometimes the case that a misguided and immature zeal, often seen in newly converted
Christians, alienates family members who are simply incapable of comprehending the kind of changes that
accompany conversion to Christ. Every effort needs to be made to create understanding in such situations. If in
time, however, such efforts prove to be useless and it becomes evident that resistance arises from a purposeful

15
rejection of the gospel rather than an unfortunate misunderstanding, then separation will perhaps be the only
available alternative. Paul's words in Romans 12:18 should be the standard we all seek to live by: "If it is
possible, as far as it depends on you, live at peace with everyone."
There is one other short phrase included in this passage that we have not yet discussed. Not only is one
called to hate father, mother, spouse, brother, and sister; one is called to hate his or her own life as well. This is
not popular advice in a day when Christians and non-Christians alike are counselled to affirm themselves and to
make the development of their own self-esteem a priority. Weekend seminars for professionals and lay persons
tout the advantages of bringing out one's full "life potential." But a biblical disciple is called to hate his or her
own life. Why?
We have said that the family relationship was the focal point of Middle Eastern society at the time of
Jesus, and that his words were aimed at shifting that focus to himself. If this is true, an appeal to hate one's own
life may have sounded odd, since individualistic self-affirmation was probably not a widespread phenomenon in
Palestine during the first century. This is not to say that selfishness did not exist in Jesus's day; certainly it did.
But perhaps this phrase, which appears to be almost an afterthought on Jesus's part, was intended primarily for
those he knew would some day read his words; those of us who reside in individualistic societies. For us,
"hating" our family and kin may not seem as difficult a task as it must have seemed to first century listeners.
But to hate our own lives--that is a different matter. The focus of people who live in Western societies does not
need to be shifted so much from family and relatives, for that is not where our focus lies. Our focus is inward,
not outward. But this tiny clause--"even your own life"--makes this prerequisite equally applicable to us. The
focus of those who live in individualistic countries must be shifted from themselves just as radically and just as
completely as the focus in family-oriented societies must be ripped away from relationships and attitudes that
detract from commitment to Jesus.
In contemporary Western societies this prerequisite has radical implications, for it requires an attitude
almost the opposite of that which even a casual observer would discern in evangelical Christian circles today.
As a reaction to the current disintegration of the family witnessed in contemporary society, a number of
Christian organizations have sprung up, seeking to re-affirm the sacredness of "the traditional family." While
the intent behind this emphasis is doubtless an admirable one, is it possible that this trend serves to glorify
"family" at the expense of biblical discipleship? Could we be advocating in certain cases the exact opposite of
what Jesus himself taught?
The Bible, as we have said, affirms the importance of the family unit, and we must therefore affirm it as
well. But in the passage we have been discussing, Jesus states that family is not to be central in our lives. So
forceful did he desire to make this point that he resorted to hyperbole, claiming that it was necessary to hate
one's family if one wishes to follow him. While some might be tempted to write this passage off by calling it
simply an exaggeration, this would make too light of Jesus's words. Discipleship is ruthless at times, and
although this is not a word that we normally associate with Christianity or a Christian lifestyle, biblically
speaking it is as much a part of Christianity as are "love" and "gentleness." We are shocked by Jesus's use of
the whip of thongs (John 2:15-16), and we cringe at the rage and abuse he hurled at the scribes and Pharisees
(Matthew 23). The gritting of teeth, the setting of one's face "like a flint," prayers so intense that sweat pours
from the body "like drops of blood"--these are marks of fanaticism, and we fear them.
But paradoxically, ruthlessness is necessary if we are to become as "other-oriented" as Jesus intends us
to be. An all-absorbing focus upon one's own life or upon family is not easily--and not painlessly--broken.
Ruthlessness is necessary to overcome the tendencies toward self-indulgence that exist in all of us. Here again,
Paul is an excellent model. This master disciple compares the Christian life to a long distance race and to a
prizefight, confessing that he found it necessary to take extreme measures with regard to his own discipleship:
"I beat my body and make it my slave so that after I have preached to others, I myself will not be disqualified
for the prize" (1 Corinthians 9:27).
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We must ask ourselves honestly--and ruthlessly--whether or not our focus in life is upon ourselves, and,
if it is, in what ways this is so. These areas must be stripped away until our life is properly focused upon Jesus.
"Hating my own life" would imply--at least-- that I may not live according to my own agenda. As a disciple I
am called to live wholly according to Jesus's agenda, and it becomes my responsibility to discern what this
means practically in my day-to-day life.
Suggestions
1.

Read and study carefully the following passages that relate specifically to the family. Write down in a
journal or notebook a list of principles and commands contained in these verses.
Exodus 20:12
Proverbs 31:10-31
1 Timothy 5:8
Deuteronomy 6:6-9 Ephesians 5:22-6:4
Once you have begun determining biblical precepts with regard to the family, decide how these may be
practically implemented in your own family situation. Hold "family councils" to discuss these issues on
a regular basis and to determine whether or not these principles are actually being applied.

2.

Memorize the following passages:
Luke 14:26
1 Timothy 5:8

Exodus 20:12.

3.

The implication of Jesus's statement is that while family is important, there are things that are more
important for individual family members to be involved in. Think of what these might be. Record these
in your journal and notebook and review them with other family members.

4.

Decide that you will fulfill this first prerequisite by forming a new mental attitude with regard to family.
Decide then what this will mean practically in your life. There may be changes that you will have to
make with regard to how much time you spend with family members, what you do with them, etc.
Think through your family and kinship relationships one by one; father, mother, wife, children, brothers
and sisters. Examine carefully each relationship, and ask yourself honestly if any of these persons has a
greater claim upon your affection, your loyalty, and your time than Jesus. If so, then you must begin to
transfer affection, loyalty, and/or time to the one who has the primary claim. Record these decisions as
well.
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CHAPTER TWO
THE SECOND PREREQUISITE
"And anyone who does not carry his cross and follow me
cannot be my disciple" (Luke 14:27)
There are few details regarding the setting in which the prerequisites for discipleship were given. Luke
simply states that "large crowds were traveling with Jesus, and turning to them he said ..." Put yourself in the
place of a first-century Palestinian who was a member of this crowd of people. You have been listening intently
to the lectures of this radical young rabbi. You have noted what others before you have noted: "he teaches as
one who has authority, and not as the teachers of the law." You like that; it is good to hear raw,
uncompromising truth. Suddenly, you see him come to a halt once again and turn to address the people who
surround you. When all is silent, he speaks words which are the most shocking you have heard yet. They are
like a punch in the stomach, taking away your breath and leaving you gasping in disbelief. For this second
requirement for discipleship is brutal in the extreme: "Carry your cross."
In today's society this phrase has no meaning apart from that which the Christian influence upon
Western civilization has given it. For most people, "crosses" are objects that adorn church steeples or hang
from gold chains around the necks of believers or of fashion buffs. To the theologically initiated, "the cross"
connotes powerful images of the defeat of sin, death, and the devil. These are all positive and victorious
images. But those who heard these words directly from Jesus could not have thought of any of these things.
The imagery aroused in their minds was horrific, for a cross in their day was a means by which persons who had
been convicted of capital crimes were executed; upon which they died slow and torturous deaths.
Much has been written regarding the agonies of crucifixion, but we who live in the West lack the mental
imagery needed to receive the full impact of Jesus's statement. Capital punishment is too controversial an issue,
even among Christians. But in Jesus's day there were no discussions as to the "morality" of the death penalty.
There were no philosophical protests regarding "cruel and unjust punishment." Crucifixion was a fact of
existence of which every resident of the Roman Empire was aware. While there were no television cameras or
newspaper photographers to record these events for the masses, what occurred in the course of a crucifixion was
common knowledge to the majority of the populace. Certainly the Jews of Jesus's day had seen their share. The
little hill called Golgotha had been used for the execution of criminals long before Jesus and the two thieves
who were crucified with him were brought there.
One of the more humiliating aspects of the execution process was the custom that required the
condemned person to carry the cross (or, according to some, just the horizontal crossbeam) to the execution site.
In our day this would be the same as being forced to carry the noose with which you will be hanged, the rifle
with which you will be shot, the hypodermic with which you will be injected, or the cannister of gas with which
you will be suffocated. It is an aspect of cruelty that is not practiced in modern society, but in Jesus's day it was
customary.
Imagine, then, the shock these words must have given the listeners: "Carry your cross, or you cannot be
my disciple." Imagine the looks of consternation that must have crossed the faces of the crowd as they strove to
understand his words. Voluntarily submit yourself to one of the most torturous means of execution ever devised
by humankind? Could that be what he is asking us to do?
Here we are again spared the nonsensical conclusion to which a strict literalism would lead us by
acknowledging Jesus's practice of using hyperbole to get a point across to his listeners. Obviously, a strictly
literal interpretation would result in a very short-lived Christian movement, for if all of the followers of Jesus
fulfilled this prerequisite literally, there would soon be no disciples left to accomplish the tasks entrusted to
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them. So we find Jesus again forcing our thinking to assume a different direction, at a higher (or deeper) level.
"Carry your cross and follow me," he said. What could he have meant?
Even if we are not to take this statement literally, we must at least consider some of its more literal
implications. What might be true of a person carrying a cross to his execution? What might be the thoughts
and actions of such a person that could be of practical value to us who seek to be modern-day disciples?
A person carrying a cross is on their last journey, with perhaps only a hundred yards left to go in life,
with only a limited amount of time remaining to them. Surely one would find uppermost in his or her mind
thoughts concerning death and the possibility of an afterlife. For the atheist or the agnostic, this is the end.
Even for those who believe in an afterlife, there is the paradoxical realization that while this fast-approaching
event could be considered a "beginning" of sorts, it is at the same time undoubtedly an ending as well.
The call to discipleship, then, includes a call to an awareness of the brevity of time that we have at our
disposal. As with the first prerequisite, we find that this concept was mastered and further recommended by
some of the New Testament writers. Remember that Paul advised the Ephesians to "be very careful, then, how
you live--not as unwise but as wise, making the most of every opportunity, because the days are evil." And
James, the brother of Jesus, had come to understand that "you do not even know what will happen tomorrow"
and asks the poignant question: "What is your life? You are a mist that appears for a little while and then
vanishes" (James 4:14). The truly biblical disciple lives his or her life as if he or she had only a hundred yards
left to go in life.
Those who are carrying a cross to their execution are no longer concerned about their own agenda for
life. There are no more plans to be developed, no more decisions to be made, and it is not hard to imagine that
in the midst of the fear and loneliness that one would certainly feel, a quiet peacefulness might also begin to
pervade the senses. This would be akin to the security a child feels when under the total supervision of his or
her parents; when responsibility for our decisions and actions has been taken away, there is often great peace
indeed.
Recall that in our discussion of the first prerequisite we noted the necessity of living according to Jesus's
agenda rather than our own. This idea is supported even more clearly in this second prerequisite. Jesus is
calling his followers to a life lived "on the edge of death;" to a life that is so totally aware of the brevity of
earthly existence that one would constantly be conscious of the silliness of living according to one's own finite
agendas. When we have adopted the state of mind of a person on their way to their execution, the only agenda
that has any significance is one that is timeless, eternal, and supra-cultural. But until we are carrying our cross,
until we are on our way to death, the significance of such an agenda will not impact us as it otherwise would.
Of course, voluntarily carrying our cross--signifying willing participation in our own execution--has
implications for what theologians call our "sanctification"--our progress in becoming like Jesus. There are
passages in the New Testament in which we as Christians are exhorted to "put to death" various aspects of our
being. These exhortations usually have moral overtones, as when Paul commands the Roman Christians to "put
to death the misdeeds of the body," and Peter counsels that we should "die to sins and live for righteousness."
Here we glimpse again echoes of the ruthlessness we noted in our previous discussion of Paul's disciplinary
attitude regarding the Christian life (1 Corinthians 9:27). But this is an even more extreme idea than that of
"beating the body." Paul and James both advocate capital measures against the "sins" and "misdeeds" of the
body. Their counsel is not to slap them on the wrist or to put them in prison. These measures will not produce
the desired effect. Rather than a slap on the wrist, sentence them to death. Crucify them. Kill them.
It may be that these sins and misdeeds will die a slow and torturous death, for crucifixion is notoriously
slow and torturous. But there is at least one positive aspect about this method of execution. Once the process
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has begun, it is irrevocable. Death will eventually ensue. And this is one of the implications of Jesus's words:
"Carry your cross. Voluntarily begin a life that will consist of a slow but sure execution of the deeds of the
body that are not in conformity with God's revealed standards of right living."
With this prerequisite, as with the first, the primary focus must be on the development of an attitude.
We must daily adopt a mindset that is equivalent to the attitude of one who is proceeding toward his or her
execution. Note how our thinking would change. It would no longer matter if we were poor or rich, young or
old, physically perfect or imperfect. It would no longer matter if we were laughed at, spit upon, mocked, jeered,
or scorned; or if we were praised, honored, applauded, adored, or even worshiped. In short, physical
circumstances would fade to the point of insignificance and would be replaced by a fixity of purpose usually
associated only with fanaticism.
Also, one's concept of time would undergo the transformation that occurs whenever one is deprived of
the power to make decisions regarding his or her circumstances. Time is "drawn out," our sense of it
lengthened, and we are able to appreciate and enjoy aspects of life that we have previously had no time for.
Everything looks different when you only have a hundred yards left to go in life.
Applied literally, this idea appears passive, more in line with the message of Philippians 2:13 than of
2:12. To adopt such an approach, some argue, would mean that little or nothing would be accomplished in life.
Our evaluation of this claim, however, would depend upon our definition of "getting something done." True,
had a more passive attitude prevailed in the West, it is doubtful that the same kinds of technological advances
and materialism would have been produced. But not all Christians would consider this a negative prospect.
Indeed, some would prefer an entirely different orientation to the one experienced in modern Western societies.
It seems to many that quality of life has been sacrificed for the sake of quantity of material goods, and the kind
of attitude espoused here would lead to a correction of this situation.
"Passivity" is a relative term in any case. It does not necessarily imply, as is often assumed, a complete
lack of initiative. Passivity can also be characterized by a depth and sensitivity that are highly dynamic,
particularly when applied in interpersonal relationships. It is this kind of passivity we should strive to attain and
then maintain. The exercise of heart and will required to carry the cross and follow Jesus are radical in the
extreme. We will want to derive the maximum amount out of every minute we have left in life, and this will
require detailed planning and then careful execution of those plans. Begin now. Don't waste another minute.
Suggestions
1.

Read and study carefully Matthew 6:25-34, 1 Thessalonians 4:11-12, and James 4:13-17. What do these
passages tell us about living life as though there were only 100 yards left to go?

2.

Memorize the following passages:
Luke 14:27
1 Thessalonians 4:11-12

James 4:13-17

3.

In your notebook/journal, write at the top of a blank page "Carrying the cross: 100 yards left to go" and
make a list of the implications of this idea for you. What things need to change because of your new
awareness of the brevity of life? How should your priorities be re-arranged? Think of these things in
conjunction with the Bible passages listed above that you have studied and memorized. Write down
what steps you will take to make these changes and review these every morning until they are a
permanent part of your awareness.

4.

In conjunction with Paul's example in 1 Corinthians 9:27, make a list of areas where you need or would
like to exercise greater discipline in your life. What "deeds of the body" do you need to put to death?
Be honest with yourself; write these items down in your notebook/journal. Be careful here, though. The
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teachings of Christian groups concerning what is acceptable or unacceptable for a Christian do not
always match what the Bible actually teaches. At the same time, the Bible does not list every specific
expression of sin found in today's society, but often speaks only in generalities. Begin to think in terms
of "voluntary crucifixion" (execution) with regard to these items, of "beating your body and making it
your slave, as Paul describes his own practice. Do not let your body tell you what to do. Begin to tell it
what to do. Make it your goal to become the master of your own body, bringing it into conformity to the
models provided by Jesus, Paul, and other Bible figures.
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CHAPTER 3
THE THIRD PREREQUISITE
"Suppose one of you wants to build a tower. Will he not first sit down and estimate the cost to
see if he has enough money to complete it? For if he lays the foundation and is not able to
finish it, everyone who sees it will ridicule him, saying, 'This fellow began to build and was not
able to finish.' Or suppose a king is about to go to war against another king. Will he not first
sit down and consider whether he is able with ten thousand men to oppose the one coming
against him with twenty thousand? If he is not able, he will send a delegation while the other
is still a long way off and will ask for terms of peace. In the same way, any of you who does
not give up everything he has cannot be my disciple" (Luke 14:28-32).
At first glance, the beginning of this passage seems to be something of a sidetrack. But the first words
of verse 33--the verse that actually contains the third prerequisite for discipleship--make it clear that this is not
the case. The illustrations contained in verses 28 - 32 are connected to verse 33 by the words "in the same
way." Therefore we must carefully analyze the preceding verses before we attempt to understand the
prerequisite itself. What do these verses say?
The message here has often been summed up in the brief exhortation to "count the cost." There is an
implied question that I should be asking myself: do I have the resources necessary to complete the task I am
considering undertaking? To put this question in the context of discipleship, do I have what it takes to follow
Jesus? If not, Jesus seems to be saying, then I had best resign the game and go home.
The point of both illustrations seems to be so obvious that one wonders why it was even necessary to
speak of it. But actually the illustrations are well-timed. They serve to provide a moment for recovery after the
shock of the first two prerequisites. Coming on the heels of exhortations to "hate your family" and to "take up
your cross," the pause to consider the mundane idea of building a tower must have seemed something of a
relief. Talk of building construction, kings, soldiers, and warfare was far more palatable than ideas of hatred
and death by execution. These homely illustrations would bring the listeners down to earth again; bring them
back to things they could comprehend. But at the same time, there is a definite edge to these statements and to
the questions that are contained within them. This edge is seen clearly when we understand the three main
points Jesus is seeking to make here.
First, biblical discipleship requires a careful inventory and assessment of our personal resources for
living: our spiritual gifts, our talents, our skills, our financial discipline, etc. Second, biblical discipleship is not
something that one leaps into on the spur of the moment, or as the result of an emotional "high." We had best
be cold stone sober before we make the decision to follow Jesus. And third, Jesus requires that we choose
carefully, intelligently, and with full knowledge of what we are committing ourselves to, for the life of
discipleship could cost us everything we have.
Putting all of these items together, we can paraphrase Jesus's meaning like this: "Count the cost.
Carefully assess your own resources; the depth of your commitment, your awareness of the importance of your
cause, the measure of your gifts, your talents, your skills, etc. This is not something to be entered into lightly.
Count the cost -- because it can cost you everything you have."
Occasionally we read of situations concerning which it is stated that it is best that we do not know what
lies ahead, because if we did know, we would never begin. But Jesus would not agree. He wants us to know
"up front" what we are getting into. He wants us to make a deliberate decision based not on a naive "faith" but
on realistic trust in God. To make sure that this occurs, he describes a "worst case scenario." Had he said that it
would only be necessary to give up a tenth of what we have, or a quarter, or even half, he would have attracted a
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much different kind of person than the one he was seeking. He cuts quickly to the heart of the matter: "you will
need to be prepared to give up everything you have."
I suspect that the reaction of most readers to this prerequisite is to think in terms of giving up material
possessions. There is little doubt that this is indeed one of the things that Jesus was referring to. The Christian
lifestyle presented by the New Testament is one characterized by simplicity, a minimal number of possessions,
and even poverty. Contrary to the teaching of some well-known contemporary Christian speakers and authors,
no other kind of lifestyle is ever advocated. From Matthew to Revelation the message is the same: a
preoccupation with money and material possessions leads to a selfish and corrupt lifestyle not in conformity
with the will of God. Few Western Christians have taken this truth to heart. Yet here is one of the criteria for
biblical discipleship: unless we give up everything we have, we cannot be followers of Jesus. These words
should make all of us stop and think carefully about our attitude toward material possessions, but it is safe to
say that few who read these words will significantly alter their way of living.
Why is this the case? Why do we cling so tightly to the things we call "ours?" Here our evil nature
works together with our culture. Many--perhaps most--are helpless before the flood of commercial advertising
with which we are bombarded daily. Few Christians are radical enough in their convictions to take the steps
necessary to develop an immunity against this bombardment, and so their lives are lived with the same priorities
that characterize the secularist: "What should I buy next?" Most have extensive lists. But Jesus says that we
cannot be his followers if our lives are lived from one purchase to the next.
Materialism, however, is surely not the only thing Jesus had in mind here. There are many other
"things" that a person "has" that he or she must be willing to give up. In our discussion of the first prerequisite
we spoke about the necessity of sacrificing family and kinship ties. And the second prerequisite for discipleship
requires one to put to death his or her own agenda for life, social position, educational status, and the like. Also
implied is the forsaking of habits and practices that do not belong in a life dedicated to Jesus.
But what remains when one has given up "all that he or she has" in order to follow Jesus? The answer
may appear simplistic but it holds a beautiful significance: what remains when we have given up everything we
own is simply ourselves; without all the external trappings of our culture, our status, our social position, and our
possessions. Just ourselves--as God made us, with our spiritual gifts, talents, and abilities residing within us
and ready to be honed to a razor-sharp effectiveness. Just ourselves--instruments in the hand of God, ready to
be used with devastating effectiveness. Just ourselves, convinced of what Paul told Timothy in his first letter to
this young disciple: "for we brought nothing into this world, and we can take nothing out of it. But if we have
food and clothing, we will be content with that" (6:7-8).
There is another aspect to this prerequisite: the necessity of adopting a calculating attitude when it
comes to making decisions in the course of day-to-day living. The two illustrations that Jesus used--involving
the building of a tower and the conducting of a battle--both emphasize how vital it is that we not be naive
concerning the choices that we make. We must be realistic about our capabilities; aware of both our strengths
and our weaknesses. We must know what we can do and what we cannot, and we must be honest both with
ourselves and with others concerning these. Jesus's call to discipleship is not an invitation to be accepted
spontaneously or thoughtlessly. And even once the decision to become a follower is made, the calculating
attitude regarding decisionmaking is to be continued. Indeed, in Matthew 10:16, Jesus instructs his disciples to
be "shrewd as snakes," a phrase that implies that Christian disciples are to be characterized by the cunning,
craftiness, and slyness usually associated with Satan, the original serpent. But we are to add to snake-like
wisdom the "innocence of a dove," a quality that certainly distinguishes the Christian from satanic agents. Thus
disciples who fulfill this prerequisite will through serious strategizing and careful decisionmaking turn their
discipline toward goals that serve God and their fellow humans.

23
Suggestions:
1.

Read and study carefully Matthew 19:16-30, Luke 16:1-9, Philippians 4:11-13, and 1 Timothy 6:6-10.
What do these passages tell us about how we should deal with financial matters and material
possessions?

2.

Memorize the following passages:
Matthew 10:16

Luke 16:8

Philippians 4:13

3.

Simplify your life. Sit down and make a list of the things you own that you absolutely need; things that
you use everyday or on a regular basis. Be ruthlessly honest with yourself. More than likely it will be a
very short list. Assemble just those items and live for one week with only those items--nothing else.
You may find that there are a few additional items that you need, and you may find that you do not need
some of the things you thought you needed. Adjust your list accordingly.

4.

Then begin a program of slowly discarding everything else. De-accumulate. Instead of a mental list of
items that you intend to purchase when you save up enough money, begin to form a list of all that you
intend to discard. Try to discard at least one item per day. You may either sell these items or give them
away. Place any money earned from your sales in a savings account, or donate them to a fund that
provides basic necessities to people who have few or none.

5.

Part of the prayer that Jesus taught his disciples to pray asks for "daily bread." Make a prayer card
entitled "Material Requests." List the material needs of people in your family, in your neighborhood,
and/or in various countries around the world. Do not list items unless you are sure they are justified.
Begin to pray specifically regarding these items; try to find out how and when these requests are
answered by God.
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PART TWO
THE PRIMARY CHARACTERISTICS OF DISCIPLESHIP
"Speak even in the deepest recesses of your heart
as you would speak before all of humanity."
"Love even the most godless of men; love what little of faith in Christ they have.
And if they have none at all, love the virtue they lack,
love the holy image of God that they bear;
love the blood of Christ,
through which they can through faith be redeemed."
Ignatius of Loyola
As we discussed in the opening pages of this book, "discipleship" has become a popular subject in
Christian circles during the last thirty years or so. The concept has been defined in many different ways by
various Christian organizations and ministries, and it is easy to see how an outside observer might become
confused as to what discipleship actually consists of. Obviously, if we want to determine a biblical definition,
we will need to look at the Bible passages that speak of discipleship. Does Jesus himself ever define what it
means to be a disciple? Indeed he does. We find three passages in John's Gospel that contain what may be
called "the primary characteristics of discipleship." In the chapters that follow we will look at each of these and
seek to determine what they imply for us who live in the modern world.
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CHAPTER FOUR
THE FIRST PRIMARY CHARACTERISTIC
"If you hold fast to my teaching, you are really my disciples" (John 8:31)
According to Jesus, one of the characteristics of a true disciple is "holding fast to his teaching." At lease
two things are implied here:
1.
2.

that one knows where the teachings of Jesus are found and understands what they are; and
that one holds to--obeys--those teachings.

It is the historic belief of Christians all over the world that the teachings of Jesus are contained
exclusively in the book known as the Bible. While there are many who would claim that this is too limited a
view and that spiritual truth is found in other places besides this one book, such a position is not supported by
the words of inspired men of God as recorded in the Bible itself. The main problem is in knowing how to
determine and recognize truth. While spiritual truth may indeed exist in other sources, how would we recognize
it as "truth" unless we already know what "truth" is? The Christian believes that we can recognize something as
truth only if it duplicates biblical precepts. To believe that there is some other standard for ultimate truth
implies that human beings have the ability and authority to determine what such a standard might be. The
writers of the Bible make it clear, however, that humans are incapable of determining such standards. Paul, for
instance, says in 1 Corinthians 2:9-16 that "This is what we speak, not in words taught us by human wisdom but
in words taught by the Spirit, expressing spiritual truths in spiritual words. The man without the Spirit does not
accept the things that come from the Spirit of God, for they are foolishness to him, and he cannot understand
them, because they are spiritually discerned." Christian discipleship, then, includes acceptance of the Bible as
the only valid source of Jesus's teachings, and his followers therefore make this book the chief object of their
study.
All followers of Jesus are to be lifelong students of his words. This does not mean, however, that every
disciple must be a college-educated academician. It does not even mean that all disciples must necessarily be
literate. It does require, though, that we all be students ("studiers") of biblical revelation. Being a student of the
Bible, however, is not an end in itself. Mastery of the contents of this book is not sufficient unless this mastery
leads to the conformity of one's life to the image of God revealed in those contents. Understanding this is the
key to understanding why the Bible is so important to the Christian. Simply put, it is important because it
reveals God to us.
God by His very nature is eternal, infinite, and spiritual, and no person can discover anything about Him
unless He chooses to reveal Himself to that person. Historically, He has in fact chosen to do this in two ways.
First, and most importantly, He has revealed Himself through Jesus Christ as a living revelation. Hebrews 1:1-2
says that "in the past God spoke to our forefathers through the prophets at many times and in various ways, but
in these last days He has spoken to us by His Son ..." And in Colossians 1:15 and 19, Paul states that "He
[Jesus] is the image of the invisible God, the firstborn over all creation ... for God was pleased to have all his
fullness dwell in him." In Jesus God took on human form so that He could understand and identify with us, and
so that we could understand and identify with Him. He showed Himself to be a holy God, angered by men who
refuse to live according to His will, but at the same time a loving God, willing to forgive those who seek
forgiveness and to offer even His own Son as a sacrifice for the sins of those He loves.
God has also revealed Himself through the Bible as a written revelation. Peter tells in his second letter,
chapter 1:16-19 how the apostles (who were among the first disciples) heard God's voice from heaven while
they witnessed what is commonly called "the transfiguration of Jesus" (see Matthew 17:1-6 for an account of
this event). He then adds a very important statement: "And we have the word of the prophets made more
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certain." He is speaking here of the Scriptures (the Bible) which at the time he wrote included the entire Old
Testament, Paul's letters (see 2 Peter 3:15-16) and some of the Gospels. The implication of Peter's words is that
it is better to have the written Word (the Bible) than to hear God's voice directly from heaven as he and others
did. The written word is "more certain," because we can come back to it time and time again to read it, study it,
commit it to memory and apply it to our lives. Consequently, Christians today have a great privilege in that
they have the entire Bible, which reveals God's plan for the human race from the beginning to the end of time.
There have been very few generations that have had the complete Bible like today's generation has it, printed in
great quantities and in thousands of translations. This is something that we should appreciate and never take for
granted.
2 Timothy 3:16 tells us that "All Scripture is God-breathed"--God Himself has "breathed out" the words
of the Bible through human authors--"and is useful for teaching, rebuking, correcting and training in
righteousness." Thus we can consider the Bible to be God's textbook for our lives. It contains everything that a
person needs to know in order to live the kind of life that God originally intended for all people to live.
Our lives are made up almost completely of the decisions that we make. We decide what we will think
about, what we will believe, what we will say, and what we will do. We make these decisions according to
information that we receive from a variety of sources, from models that we see, and from motivations that we
feel. This is all essentially mental activity in that it has to do with the mind and the heart. Indeed, the Bible
tells us that "as we think in our hearts, so are we" (Mark 7:17-23); and that not being conformed to the nonChristian world around us involves renewing our minds (Romans 12:1-2). What goes into--and comes out of-my mind determines the way that I live. Therefore I have personally made the decision to make the Bible the
primary source for what goes into my mind. Not the only source, but the primary source. All other sources are
treated as having limited value.
In his letter to Timothy Paul divides the various ways the Bible influences our lives into four categories:
1.
2.
3.
4.

Teaching. The Bible teaches us both what we should believe and what we should do in life.
Rebuking. The Bible shows us what "sin" is; it shows us what is offensive to God by providing a
standard against which we can measure the thoughts and actions of our lives.
Correcting. The Bible teaches us how we can change, and gives us models of what the Christian life is
like so that we know how we should be changing.
Training in righteousness. The Bible shows us how we can live in ways that will be pleasing to God.

Verse 17 of this passage reveals what God's ultimate purpose for the Bible is: "that the man of God may
be thoroughly equipped for every good work." God's Word provides us with the "equipment" we need to
perform any and every "good work" we find opportunity for in our daily living.
The Bible was never meant to be a collection of pious words and phrases, but rather a living book, as
relevant today as it was in the past. According to Matthew 24:35, it will always be relevant: "Heaven and earth
will pass away," Jesus said, "but my words will never pass away."
As we stated earlier, it is the belief of Christians that the Bible is authoritative, that is, the only authority
from which we can learn spiritual truths about ourselves, about nature, about life, about death, about salvation,
and the like. Opinions about religious and philosophical matters are worthless if they have no basis in the
absolute truth that the Bible presents itself as revealing.
But not only is the Bible authoritative, it is also powerful. Hebrews 4:12 says of the Word of God that it
has the power to reach to the depths of a person's being: "For the word of God is living and active. Sharper
than any double-edged sword, it penetrates even to dividing soul and spirit, joints and marrow; it judges the
thoughts and attitudes of the heart."
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In the Old Testament, the prophet Jeremiah stated that the Word of God has power to break down resistance to
God: "Is not my word like fire," declares the Lord, "and like a hammer that breaks a rock in pieces?" (23:29). 1
Peter 1:23 and James 1:21 show that the Word of God has the power to cause unbelievers to be born again: "For
you have been born again not of perishable seed, but of imperishable, through the living and enduring word of
God"; "Therefore get rid of all moral filth and the evil that is so prevalent and humbly accept the Word planted
in you, which can save you."
There is, however, nothing magical about the Bible. It does not contain spells or incantations that
attempt to force God to do our bidding. It is rather a book that shows us in what ways we are to submit
ourselves to God so that we might please Him. In what ways can we gain the knowledge that is in this book?
1. We can hear the Word preached or taught. Paul commanded his disciple Timothy to "devote
[himself] to the public reading of Scripture, to preaching and to teaching" while he was pastor of the church in
Ephesus (1 Timothy 4:13). In this way the members of the Ephesian church had the opportunity to hear the
Word of God read, preached, and taught.
2. We can read the Word. In the book of Revelation, the last book of the Bible, the apostle John calls
blessed "the one who reads the words of this prophecy ..."
3. We can study the Word. In Acts 17:11, Luke (a disciple who was the author of the gospel of Luke
and the book of Acts) commends the citizens of a city named Berea for studying the Scriptures to see if what
Paul was teaching them was true: "Now the Bereans were of more noble character than the Thessalonians, for
they received the message with great eagerness and examined the Scriptures every day to see if what Paul said
was true." The Bereans made Bible study a daily practice.
4. We can memorize the Word. Deuteronomy 6:6-9 indicates how much God wants His Word to be a
part of our lives: "These commandments that I give you today are to be upon your hearts. Impress them on your
children. Talk about them when you sit at home and when you walk along the road, when you lie down and
when you get up. Tie them as symbols on your hands and bind them on your foreheads. Write them on the
doorframes of your houses and on your gates." The result of such a preoccupation with the Word would be that
one would in effect be committing it to memory. We also find that in the sermon preached by Peter on the Day
of Pentecost (see Acts 2:14-36), fully half of the text of the sermon consists of quotes from the Old Testament.
Peter--probably under the direction of Jesus himself--had been memorizing passage after passage.
Some new Christians are overwhelmed at the thought of reading or studying the whole Bible. They feel
that they could never get through the entire book. But actually by reading just three chapters on weekdays and
five chapters on Sundays, one can read the Bible in just one year. There are other kinds of Bible reading
programs available as well, and some Christians make it a practice to read the entire Bible through each year!
This is certainly commendable, but it is not necessary for everyone. I would suggest to all, however, that
instead of starting in Genesis, the first book of the Bible, one should begin with one of the Gospels, the first
books of what is called the New Testament. If one reads just two chapters per day, the entire New Testament
can be read in only 19 weeks.
Which translation of the Bible should be used? There are many good versions available today, but the
most commonly used are The New International Version, The New American Standard Version, The King
James Version, The Revised Standard Version, and The Living Bible. Of these, the New International Version
is recommended as being the easiest to read. It is also a very accurate translation of the Greek and Hebrew
manuscripts we have of the biblical texts as they were originally written.

28
APPROACHES TO STUDYING THE BIBLE
Studying the Bible involves more than just reading it. Studying means that we think long and carefully
about what we read. We try to understand what each verse means and in what ways it might be "teaching,
rebuking, correcting or training us in righteousness." There are several different ways to approach studying the
Bible; the following are only suggestions.
1. A verse-by-verse study. This method involves the study of a section of the Bible (a chapter, a book or
a group of books), using the verse order as it appears in that particular section.
2. A topical study. This method involves the study of a particular subject (which can be a word, such as
"sin"; a concept, such as "the love of God"; a doctrine, such as "the second coming of Jesus", etc.). In this kind
of study, verses from different parts of the Bible are examined and compared with each other in order to gain a
complete understanding of a particular issue.
3. A biographical study. This method--which is really a type of topical study--involves the study of a
particular person or group of persons, such as David, or the apostles.
A BIBLE STUDY METHOD
No matter which of the above approaches we use in our study, there are three steps we can follow in
order to get the most out of each passage. These steps can be put in the form of three questions that we ask
ourselves about each verse we read.
1. What does the passage say? Here we are not concerned with what the verse means or what it
implies, only what it says. Remember the first prerequisite for discipleship in Luke 14:26? This verse says that
unless we hate our father, mother, and other kin, we cannot be disciples of Jesus.
2. What does the passage mean? Here we attempt to find out what the passage actually teaches. What
does God want to say through this verse to all Christians? What is the general teaching of this passage? To
answer these questions, we will want to determine such things as, Who is speaking? To whom is he or she
speaking? Who is the writer of this letter or book? To whom is he writing? What is the context of the passage?
(In other words, what comes before and after it? Where does it take place?) We might even ask highly
technical questions, such as, What does the tense of the verb imply? With regard to Luke 14:26, we might ask,
"How can Jesus ask me to hate my father, mother, and other kin when in other passages I am told to love them?
What does the word "hate" mean here?" As we did in Chapter One, we would here begin to explore the
importance of "family" in Middle Eastern societies to see what Jesus wants to teach us about how we derive our
sense of identity and place in society.
3. How do I apply this passage? Here we ask ourselves how this teaching should affect our own
personal lives. What should we believe or do as a result of the teaching of this passage? At this stage we will
need to be discerning as to whether or not the passage can actually be applied to us and our situation or whether
it refers to God's dealings with one individual in a specific time and place.
The person who intends to study the Bible using these steps should purchase a spiral or loose-leaf
notebook and write down his or her observations, interpretations, and applications, in order to be able both to
review them and pass them on to other Christians.
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PREREQUISITES FOR BIBLE STUDY
Anyone who begins to study the Bible in this manner on a regular basis will soon discover that the Bible
is not an easy book to understand. There are many things that can be confusing or disturbing, such as the
prerequisites for discipleship that we have discussed. The Bible student should not be troubled by this,
however, for the Bible speaks of life, and life is complicated. God's Word does not reduce the Christian way of
living to a simple formula. It deals with all the various aspects of living from God's point of view. Just as there
were certain prerequisites for discipleship, there are also certain conditions which need to be met if we desire to
study and interpret the Bible correctly.
1. The necessity of the new birth. It is more than likely true that nearly all who are reading these words
have been "born again of the Spirit" as Jesus speaks of it in John 3:1-6. It is helpful, though, to understand just
how important this event actually is. As we saw in 1 Corinthians 2:13-14, the non-Christian can neither accept
nor understand the Bible. The help of the Holy Spirit is required to comprehend spiritual truths, and nonbelievers do not have the Spirit dwelling in them. We should remember this when we read books or articles by
authors whose spiritual condition is unclear. Those who do not or who cannot give testimony concerning a new
birth experience are not qualified to interpret the Bible accurately. We should seek to find out as much as
possible about an author's background to see whether or not that person's interpretation of the Bible can be
trusted.
2. Willingness to obey. In John 7:17, Jesus says that "If anyone chooses to do God's will, he will find out
whether my teaching comes from God or whether I speak on my own." In other words, we must be willing to
obey God's will for our lives if we really want to know the truth of the Bible. If we approach this book having
already made up our minds about what we will or will not accept, it will be difficult, if not impossible, for us to
discover truth.
3. A knowledge of geography and customs. In many cases it is necessary to have at least a basic
understanding of the geography and the customs of the lands and peoples involved in the various accounts
contained in the Bible. Otherwise there are many events, teachings, and illustrations we will misunderstand or
not understand at all.
4. A knowledge of history. It is also best to have a basic understanding of the history of the time periods
the Bible covers, since the writing of the books spans some 1500 years.
Regarding these last two Bible study prerequisites, there are many books that are designed to help the
student gain a quick understanding of geography, customs, and history. We will speak of these study aids in a
future chapter.
PRINCIPLES OF BIBLICAL INTERPRETATION
During the course of the history of the Church, at least eight different theories of Bible interpretation
have been suggested, but only the grammatical-historical method treats this book as the literal Word of God.
As its name suggests, this method is based on a grammatical and historical understanding of the Biblical texts in
their original languages (Greek and Hebrew). Each book is accurately translated in accordance with the rules of
grammar and is interpreted according to the historical situation that existed when the book was written.
Following are some general principles of Bible interpretation that may help the new student understand more
about this book.
1. There is both order and arrangement in the Bible. The Bible in its entirety, certain books, and even
certain chapters have been arranged in a specific way by God, who inspired the individual human authors to
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write as they did. We need to understand these arrangements, but at the same time we should avoid creating
arrangements which do not really exist. Generally speaking, we can say that the Bible has as its central theme
Jesus, the Son of God, and that the main divisions of the Bible display the following content:
a.
b.
c.
d.
e.

The Old Testament - a history of the nation of Israel, with whom God made a covenant and
through whom His son Jesus was born.
The Gospels - stories of the life of Jesus told by four different men who either accompanied him
during his ministry or who were companions of someone who had followed him.
The Acts - a history of the early Church of Jesus, as His followers moved out into the world to
obey His last command to "make disciples among all peoples."
The Letters - further explanations of the teachings of Jesus, written as letters to various New Testament churches.
The Revelation - a prophetic account of the events surrounding the return of Jesus to Earth.

Sometimes a single passage in a particular book contains an outline of the entire book. Acts 1:8 is an
example of this: "... and you will be my witnesses in Jerusalem, and in all Judea and Samaria, and to the ends
of the earth." Chapters 1-7 of the book of Acts speak of the work of the apostles in Jerusalem and Judea; in
chapters 8 and 9 we see the expansion of the work outwards to Samaria; and in chapters 10-26 is seen the
beginning of the spread of the gospel to the ends of the world.
2. A Bible passage can have only one correct interpretation, although it may have many applications.
When we write a letter to someone, each sentence is intended to communicate just one thought or idea. The
same is true of the various books that make up the Bible. The purpose of Bible study is to come as close as
possible to the original meaning the author intended for his words to communicate. Resources such as lexicons,
dictionaries, and commentaries can aid us in discovering this original meaning. Once we have determined the
correct meaning of a passage, it becomes our responsibility to apply it to our own life situation. Applications
will naturally vary from person to person, and from place to place.
3. The context of a Bible passage is neither meaningless nor accidental. Understanding the context of a
passage is essential to its proper interpretation. We can often gain clues as to the meaning of a passage from the
verses that surround it. Sometimes it is necessary to consider a whole chapter, a whole book, or even a whole
testament in order to understand a single verse. 2 Peter 1:20 tells us that we should not attempt to interpret a
passage--in particular a prophetic passage--by ourselves. We will often need the help of other, more learned
disciples who can help us with regard to the context of specific passages.
4. Sometimes words which describe a person or a situation at a certain time or in a certain place can
also be applied to another person or situation in another time or place. There are several instances of this
occurring in the Bible. For example, Ezekiel 28:11 is addressed directly to and appears to concern the King of
Tyre, a city on the Mediterranean coast north of Israel, but it is clear from the wording that there is a much older
and much more majestic personality that is being addressed as well. The same is true of the "abomination that
makes desolate" that Jesus speaks of in Matthew 24:15, a prophecy taken from Daniel 9:27, 11:31, and 12:11
(written in the 6th century B.C.). These words were applied by many in 167 B.C. to an event during the reign
of Antiochus Epiphanes, but Jesus, living approximately 200 years later, speaks of it as still future.
5. Sometimes there are gaps in the historical accounts recorded in the Scriptures and occasionally the
Bible is silent concerning details of events. This is especially true in the area of eschatology (the study of the
events surrounding the second coming of Jesus). An example would be Luke 4:18-19, where Jesus quotes only
a part of a prophecy found in Isaiah 61:1-2. "The year of the Lord's favor" and "the day of vengeance" are both
together in the verse as it appears in Isaiah, but in the plan of God there are several centuries between the "year
of the Lord's favor"--symbolizing Jesus's first coming--and "the day of vengeance"--symbolizing his second
coming.
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6. We must assemble all of the teachings concerning any one subject before we attempt to understand
that subject. In Matthew 4:6-7 we see that Satan, the devil, quoted a part of Psalm 91, but he used the verse in a
wrong way. Essentially, Jesus's reply to him could be paraphrased as: "No, that is not all that the Scriptures
say." Attempting to gain an understanding of the controversial spiritual gift known as "speaking in tongues" is
impossible if we look only at Acts 2 or only at 1 Corinthians 12-14. We must look at both of these passages (as
well as others) to gain a complete understanding of this phenomenon.
7. The Bible is to be interpreted literally except where doing so would clearly be absurd or
contradictory to other passages of Scripture. The grammatical-historical method of interpretation calls for a
literal interpretation of the Bible, but this does not mean that those who use this method do not acknowledge
that the authors in the Bible use figures of speech such as hyperbole, which we saw that Jesus used in his
discussion of the prerequisites for discipleship. Isaiah 55:12 is another good example. When Isaiah says that
"the mountains and hills will burst into song before you, and all the trees of the field will clap their hands," we
know that he is speaking figuratively.
8. It is sometimes helpful to look at commentaries and other writings which Christians throughout the
history of the church have written about certain issues. But commentaries should never be considered the last
word on any subject. We must be careful to look at the reasons that authors give for why they say what they
say, and we should compare different commentaries.
PRINCIPLES OF BIBLE APPLICATION
Correctly interpreting the Bible is vital to our understanding of God's will. But it is never enough just to
interpret the Word; we must also apply its principles and teachings to our lives. Remember our discussion of
Philippians 2:12-13. Our responsibility is to "work out our own salvation." Christians are to think, plan, be
active, and persevere; these are responsibilities of all of God's people.
But "the Christian life" is not just something that we create for ourselves. It is rather a path we are to
find and follow. In Ephesians 2:10 Paul says that "we are God's workmanship, created in Christ Jesus to do
good works, which God prepared in advance for us to do." God has already planned "good works" for
Christians to perform. Think of the implications of this statement. To "work out our own salvation" means to
discover day-by-day what God has planned for us to do and then to do it.
If something is written in the Bible as a general command to all Christians, we know automatically that
it is God's will for our lives. Sometimes this is apparent; for example, 1 Thessalonians 4:2-8 begins with the
words "It is God's will that ..." When we find such phrases, we know that what is written is for all of us. It is
not necessary, though, that a general command be preceded by a specific statement such as "this is God's will."
If through proper study of a text containing a command or precept we do not find that it is limited to a particular
person, time, or place, it becomes our responsibility to apply the command or precept as well as we can with the
understanding we have.
Suggestions
1.

Continue to read two chapters per day in the New Testament. Remember that you can read the entire
New Testament in just 19 weeks by using this method. At the end of the 19 weeks, begin reading in the
Old Testament book of Genesis. Read three chapters per day during the week and five on Sunday. This
will take you through the Bible in one year. I would recommend that you read two chapters in the Old
Testament and one in the New during the week, and four chapters in the Old and one in the New on
Sundays.

2.

Up to now the suggestions have included portions of the Bible to read. Now that a simple Bible study
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method has been described (What does the verse say? What does it mean? How do I apply it to my
life?), the student should begin to use this method until it becomes a practiced habit.
3.

Study the following Bible passages, using the method we have discussed. This assignment will be
mainly practice, but will also be an actual topical study on the subject "The Assurance of Salvation."
This is an important issue since many Christians are confused as to whether or not they can really know
that they have eternal life. A related question, of course, is whether or not one can lose eternal life once
it has been attained. Study the following verses, recording in a notebook what each verse says, what
each means, and what the application of each to your own life will be. Feel free to add the results of
your consideration of previous passages, such as 1 Corinthians 3:9-15.
John 10:27-30 1
John 2:3-6
Romans 8:14-16

4.

Memorize the following passages:
2 Timothy 3:16-17 Hebrews 4:12

5.

There are several prayers recorded in the Bible. Studying these gives us some ideas as to how men and
women of God prayed and what they prayed for. Study these carefully, listing the items prayed for, and
incorporate these into your own prayer life.
I suggest that you begin with the entire chapter of John 17. This contains what is often called
Jesus's "high priestly prayer," and it contains many items that he prayed for concerning his disciples,
both then and now.
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CHAPTER FIVE
THE SECOND PRIMARY CHARACTERISTIC
"A new command I give you: Love one another. As I have loved you,
so you must love one another. By this all men will know that you are
my disciples, if you love one another" (John 13:34-35)
A second important responsibility that falls on disciples is "to love one another." Here Jesus does not
speak of "loving humanity" or of "loving the whole world" in an abstract sense. He tells the twelve disciples
that are with him to "love one another" and in so doing present an unmistakeable image of discipleship to a
watching world.
At first glance this may seem to be cause for relief. We are not called upon--at least in this passage--to
love the "heathen," the "pagans," the unbelievers. We are told to love our Christian brothers and sisters--surely
a much easier task. But after some thought--and experience--one wonders if this is indeed so easy an
assignment. Is it not possible that this command may well prove to be the most difficult of the three
responsibilities we are examining? The first, to "hold fast to the teachings of Jesus," involves gaining an understanding of and maintaining a commitment to obey the Bible. Essentially, this is something I can do by myself.
I can listen to, read, study, and memorize Bible passages in isolation from other Christians. And we will see
shortly that the third responsibility, to "bear much fruit" (John 15:8), can also be carried out individually and
privately. I am not advocating such isolationism, but wish to point out that it is conceivable that one could
perform these two functions of discipleship with little or no contact with other human beings. This is not the
case with the second primary characteristic, the one we are now examining. There is no possibility of "loving
one another" in solitary isolation. This aspect of discipleship requires social contact, an opening of oneself to
other people. It requires one to abandon contemporary Western narcissism and enter into relationships with
other people.
In what ways are we to love one another? Jesus gives us a pattern to follow in verse 34: "As I have
loved you, so you must love one another." In the same way that he loved his disciples, we are to love each
other. What characterized his love for the disciples? A few things that immediately suggest themselves are the
following:
1.
2.
3.
4.
5.

He gave up any claim to "spare time" for them. His original invitation to them was to be "with him"
(Mark 3:14).
He taught them, trained them, gave them a direction, meaning, and purpose for their lives (see Matthew
4:19, Matthew 5-7, and Matthew 10 in particular).
He prayed for them, specifically and passionately (John 17).
He disciplined them when they needed it (Matthew 17:14-20).
Ultimately, he loved them enough to give up his life for them (see John 10:11, 14-18).

Another way to determine what this love would consist of is to examine carefully the description of this
attribute that the apostle Paul left us in his first letter to the Corinthian church. Love, according to chapter 13 of
this epistle, is characterized by the following:
1) patience
2) kindness
3) lack of envy
4) lack of boasting
5) lack of arrogance

6) lack of rudeness
7) lack of selfishness
8) lack of touchiness
9) lack of bitterness
10) lack of enjoying evil

11) joy at truth
12) protectiveness
13) trust
14) hopefulness
15) perseverance
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Jesus demonstrated each of these characteristics in his relationship to his disciples. He was patient with
them, and always took time to answer their questions, even when they displayed what must have been a
maddening lack of understanding with regard to his strategy for ministry. Even though at times he found it
necessary to be stern with them, he was always kind. His gentleness showed on a number of occasions,
particularly toward Peter, the brash and often uncouth fisherman who was one of his inner circle of friends. His
lifestyle, materially speaking, remained a model of simplicity, and since this was obviously a deliberate choice
on his part, he was without envy or jealousy. One never finds him boasting about his extraordinary power,
authority, or abilities, but we discover instead that his consistent plea to those whom he had healed or to those
for whom he had performed a miraculous work was "tell no one--let it remain a secret between you and God"
(see, for instance, Luke 8:56). We search in vain for any trace of arrogance, even in the face of the taunts and
jeers received from the soldiers and authorities at his trials. Nor do we find a hint of rudeness; on the contrary,
he defied the established customs of his day when he spoke to the Samaritan woman at the well (see John 4:9).
His voluntary sacrifice of himself when, as he admits, he could have summoned ten legions of angels to rescue
him (Matthew 26:53), is the ultimate proof of his selflessness.
He grew angry at times, but not over trivialities. Violations of spiritual standards revealed in the Old
Testament drew strong reactions from him, but he could enjoy the company of tax collectors, publicans, and
other socially despised persons. We find no hint of bitterness, even when undergoing the torture of being nailed
through the hands and feet to the cross. His only words were "Father, forgive them. They don't know what
they're doing." Evil did not shock him as it did the pious hypocrites, although he hated it because of the
defilement and brokenness it brought to those created in the image of his Father. He rejoiced whenever truth
broke through to his disciples in their confused attempts to grasp the often incomprehensible radicalness of his
teaching. He shielded them as much as he could; witness the fervor of his prayer for them in John 17 and the
tenderness of his admission to Peter that he had prayed especially for him in his struggle against the temptations
of Satan (Luke 22:31). His trust was total within the parameters he had purposely set for it; he revealed to them
all of his inner thoughts, plans, and strategy that they could comprehend (John 14:14-15).
His hopes for his followers were boundless--he was confident that despite persecution, desertion and
betrayal, the "gates of Hell" would never win out over them (Matthew 16:18). His love persevered and was
unfailing, even winning out over the terrible temptation in the Garden of Gethsemane to back out of the role he
had freely volunteered to play in the only viable plan available for the rescue of humans from eternal damnation
(Matthew 26:39-46). Never before had the world seen--and never again would it witness to the same degree--a
portrayal of love like the one left by Jesus. And all of these illustrations together form the standard by which
we are to measure our own love for each other: "as I have loved you, so you must love one another."
The context of the verse serves to give emphasis to the characteristic, for, at first glance, it almost
appears out of place. It is inserted suddenly into an explanation by Jesus of his departure from the earth in the
very near future. "I am leaving soon," he says, "and where I am going you cannot come." Peter inquires as to
where he is going, but Jesus only repeats his original statement. In the middle of this discussion he interjects
this characteristic of discipleship. Why here? Why not in the Sermon on the Mount or some similar passage
that speaks of moral and ethical values? The answer is this: because he was leaving, the world was soon to be
deprived of any further demonstration of divine love on Jesus's part, and so he leaves to the disciples the
responsibility of carrying on in his place. "I will no longer be here to show the people of the world what true
love is," he is saying. "You will have to show them for me, by loving one another as I have loved you.
Otherwise, they will never understand when you speak of 'the love of God.' It will remain an abstract and
incomprehensible concept, the stuff of dreams and fairy tales."
The form in which this responsibility is conveyed is not a form that Western culture would find
acceptable. Our concept of love is characterized by romance and volition; we emphasize that it must be a
sincerely-felt and freely-given emotional response to the qualities, actions, or even just the existence of other
humans. The idea of forcing or constraining someone to love someone else is unacceptable. Few--if any--
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would consider the result to be true love. But Jesus commands his disciples to love each other; "a new
commandment I give you," he says. He is not making a request or an appeal. This is an order, such as a military
officer might give to a subordinate. It is the responsibility of the disciple to know the characteristics listed in 1
Corinthians 13 and exhibit them. We are to be patient, to be kind, to refuse to be envious, etc. Failure or
refusal to act in accordance with this command is disobedience to God.
As strange as it may appear to us, the concepts of "love" and "obedience to commands" are closely
related in Jesus's thinking. While we read in romantic literature of certain "looks in the eye," "sweet nothings
whispered in the ear," physical caresses and the like, Jesus seeks a completely different kind of evidence that we
love him. John records in the fourteenth chapter of his Gospel the words of Jesus to his disciples that "whoever
has my commands and obeys them, he is the one who loves me." Obedience is thus the proof of love. Words of
love spoken in prayer are, of course, pleasing to him, but they are not the expression of love that he ultimately
desires. James, the brother of Jesus, writes that we are to be not only hearers of the Word, but doers as well"
(James 1:22-25). By obeying the revealed will of God we prove our love for him. Once we have understood
this principle, refusal to obey any command of Scripture becomes essentially a refusal to love him.
Not only are we to love in the same way that Jesus loved, but in Matthew's Gospel we find yet another
standard by which we are to measure our love for others. In Matthew 22:37-38 Jesus was asked what he
considered to be the most important commandment that God had ever given. He replied: "Love the Lord your
God with all your heart and with all your soul and with all your mind." He then went on to speak of the second
greatest command: "Love your neighbor as yourself." Although, as we shall see, this command has broader
implications than the commandment given in John 13:35, at the very least it would include other Christians as
being our "neighbors," and it therefore gives us further insight into how we are to love our fellow Christians and
show the world that we are disciples of Jesus. We are to love them as we love ourselves. We are to spend as
much time on their interests as we spend on our own.
It is important that we understand the implications of this verse. Unless we love ourselves, we will be
unable to love others. If we have a poor self-image, if we struggle with an inferiority complex, or if we have
never come to terms with deep-seated psychological problems, we will not be able to relate to either Christians
or non-Christians the way God would have us relate to them. Only when we understand who we are in Christ
and have come to terms with our own identity can we experience a biblical love for other Christians. For if we
have no confidence in ourselves, if we are afraid and unsure in front of others, how do we behave? Usually in
one of two ways. Either we try to hide our insecurities by disguising ourselves and pretending to be something
we are not in order to attract attention to ourselves in the hope that such attention will indeed make us
important. Or we try to gain the sympathy and pity of others. We believe ourselves to be inferior and so we act
in an inferior manner. Probably we all know people who attempt to make others feel sorry for them, and most
of us have a difficult time relating to such people. Their emotional needs tend to drain those who try to help
them.
Jesus, of course, struggled with none of these problems. In John 13:3-5 we are given an intriguing
illustration of just how totally secure he was in the knowledge of his own identity. Here we read how he
voluntarily chose to wash his disciples' feet; an act usually performed by a slave or household servant. Verse
three gives us insight into the awareness out of which his humility arose:
1. "He knew that the Father had put everything under his power." He knew precisely where he stood at
that point in time and space. He knew what his relationship to God was and what his relationship to everything
else around him was. He knew what power he had and the source of that power. He was completely stable,
grounded, and secure.
2. "He knew that he had come from God." He was conscious of where he had been and what his origin
had been.
3. "He knew that he was returning to God." He knew where he was going; he knew what the future held.
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These three things must be true in our own lives before we can "wash the feet" of others, expressing our
love for them through acts of humility. Like Jesus, we must understand where we are right now; we must
realize who we have become by virtue of our new birth in Christ. We must understand where we have been,
which would include an acknowledgment of who we were before we became Christians and the fact that we are
no longer what we were. And we must understand where we are going; we must know what lies ahead for us in
the future.
Who We Were
The concept of "identity" is problematic for most who live in today's world. People are confused; trying
to find "their place in the sun" and searching for happiness, peace, and security. Some have turned to chemical
substances in an attempt to understand who they are, while others have given themselves to various "causes."
And we must not believe that only non-Christians are involved in such struggles. Christians also wrestle with
the problem of identity and few seem to understand what the Bible teaches about the radical difference between
who they were prior to becoming Christians and who they are in Christ.
In the 6th chapter of his letter to the church in Rome, Paul speaks about the totality of the change that
takes place in those who have made the decision to become Christians in the biblical sense of the term. When
we give control of our lives over to God, He considers us to have undergone a process of death, burial, and
resurrection with His son Jesus. He no longer sees us as we were before, but instead sees us as "a new creation"
(2 Corinthians 5:17). Being "born again" (John 3:6 and John 1:12) makes us children of God. We are adopted
into His family as sons and daughters and become the recipients of the love of a new Father.
Romans 6 also tells us that if we have "died with Christ," then sin (which the Bible defines as the
principle or spirit of rebellion that inhabits the members of our body [see Romans 7:7-25]) has lost its power
and dominion over us (v.6,14). Prior to being born again, all of our actions and thoughts were tainted by sin.
The apostle Peter graphically illustrates this in his second letter, chapter 2:22, where he states that "a dog
returns to its vomit, and the sow that is washed goes back to her wallowing in the mud." It is the nature of both
the dog and the pig to do what they do. The implication of Peter's message is: "And human beings sin because
they are by nature sinners." But at the time of our new birth we receive a new nature. Romans 6 teaches that
while Christians may still choose to sin occasionally--even often--they are no longer compelled to sin. Before
their conversion they had no power to oppose the old nature. The principle of rebellion, inherited by every
human being down through the generations from the original father and mother of the human race, causes every
person to disobey the laws of God. In Romans 3:10 Paul quotes from the Old Testament: "There is no one
righteous, not even one; there is no one who understands, no one who seeks God. All have turned away, they
have together become worthless; there is no one who does good, not even one." But this is no longer our
situation if we have submitted to Jesus as the supreme authority of our life. Through the Holy Spirit, who
comes to dwell inside each believer at the time of the new birth, we acquire the ability to resist the promptings
of the old sin nature.
But, as we have indicated, it is still possible for Christians to disobey God's commands. What, then,
must a Christian do to keep from sinning? In Romans 6 Paul speaks of a three step procedure.
1. "Count yourselves dead to sin, but alive to God in Christ Jesus" (verse 11). This step involves an
attitudinal change. We must develop a new way of thinking about ourselves; a new way of seeing ourselves.
This goes deeper than just "saying no" to sin. Paul says that we are to consider ourselves dead to sin. Any kind
of force--sin or otherwise--is powerless to influence a corpse. In such an identity concept, sin is seen as a part
of a past life that no longer exists. In the new life we live as Christians, sin simply has no place.
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2. "Do not let sin reign in your mortal body so that you obey its evil desires" (verse 12). With a new
understanding of ourselves as a foundation on which to build, we can get down to work. Verses 12 and 13
indicate that we are not to let sin be the master of our lives. We must refuse to allow sin to use the members of
our bodies for its purposes. Here we move from a purely attitudinal concept to one that is both attitudinal and
physical. Refusing to yield our bodies to sin means that we are to live lives that are carefully monitored with
respect to what is and what is not allowed. Paul speaks of this monitoring process as something akin to slavery:
"I beat my body and make it my slave, so that after I have preached to others, I myself will not be disqualified
for the prize" (1 Corinthians 9:27).
Many Christians grow discouraged when they try to break a sinful habit and discover that their will is
not as strong as Paul seems to indicate. Often the problem is that we do not fully understand how much like a
newborn infant a newly born-again person is. Like all infants, it takes time for Christians to grow and mature.
They will need to experience a great deal before their wills are developed to the point where they can be used in
an effective way. The writer of the letter to the Hebrews talks about how mature Christians are those who have
by constant use trained themselves to distinguish good from evil" (Hebrews 5:14). The words "by contant use"
imply that maturity takes time and experience. Some may believe that God will become impatient or angry
with them for their failures, but God understands completely the problems that we struggle with. During his
time on earth, his son Jesus experienced all the temptations to sin that we do. Jesus admitted at one point that
even in his case "the spirit is willing but the flesh is weak" (Matthew 26:41), and the book of Hebrews indicates
that he was tempted in every way that we are, but without sin (Hebrews 4:15). God commands that we continue
to train our wills to resist sin and refuse to yield our bodies to sin's demands. But in cases of failure, we are to
remember the promise given in 1 John 1:9: "If we confess our sins, He is faithful and just and will forgive us our
sins and purify us from all unrighteousness."
3. "Offer yourselves to God as those who have been brought from death to life, and offer the parts of
your body to him as instruments of righteousness" (verse 13). While step 2 involves a refusal to allow sin to
rule over our bodies, here we find something to put in its place. Instead of involving ourselves in sinful acts, we
are to concentrate our talents and abilities on doing godly acts. We are not to concentrate all our efforts on
defeating particular sins. Focusing our attention on them in this way may actually make them more difficult to
conquer. Instead, we should turn our attention to performing good deeds. We should fill up our thoughts and
our time with good things (see Philippians 4:8), and sinful thoughts and deeds will simply be crowded out of
our lives.
Who We Have Become
We are no longer who we were. As non-Christians we were "dead in trespasses and sins," separated
from God and unable to enjoy the benefits of His salvation. It was impossible for us to be what we were
originally created to be, for the "image of God" in which we were created (Genesis 1:27) was ruined by sin. But
since the moment of our new birth, our status has changed in numerous ways.
The Bible teaches that the new person each of us has become is a result of our being "in Christ." The
New Testament gives us several illustrations to help us understand our new identity. The apostle John, for
instance, says in his Gospel that we have become "sons and daughters of God" (John 1:12). Paul says that we
have become "Christ's ambassadors" to whom has been committed a "message of reconciliation with God" (2
Corinthians 5:19-20). We are also now "citizens of the kingdom of heaven" with all the rights, privileges, and
responsibilities that go with being the citizen of any country (Philippians 3:20). We are "soldiers" engaged in
spiritual warfare (Ephesians 6:11-18, 1 Corinthians 10:3-4). We are counted as "spiritual descendents of
Abraham" and are therefore "heirs of all the promises" made to him (Galatians 3:29). According to the apostle
Peter, we are a "chosen people, a royal priesthood, a holy nation, and a people belonging to God" (1 Peter 2:9).
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We could speak of many other things, but we will limit ourselves to these few illustrations. It is
important that we study the New Testament carefully, with a view to understanding more and more what our
new identity is, and we must do whatever is necessary to step into the role God has designed for us.
We have spent a great deal of time on what may seem like side issues to some, but in actuality these are
not side issues at all. If we are to love one another as Christ loved his disciples and love our neighbors as
ourselves, we will have to understand who we are, become secure in that knowledge, and step into the role we
are to play. We will have to deal with the left-over tendencies from our "old life" if we wish to be free to love
others in the way that God intends for us to love them. Without a clear understanding and application of the
concepts discussed above, it will be impossible for us to attain and display the second characteristic of
discipleship.
Suggestions
1.

Continue your Bible reading according to the plan suggested at the end of Chapter Four.

2.

Using the Bible Study method described in Chapter Four, study the following passages:
John 1:12
2 Corinthians 5:19-20
Philippians 3:20
Ephesians 6:11-18
1 Corinthians 10:3-4
Galatians 3:29
1 Peter 2:9
Romans 6, 7, 8

3.

Memorize the following passages:
John 1:12
Romans 6:11-14

4.

Spend several weeks studying and memorizing 1 Corinthians 13. List and define the qualities of love.
Write down what they would mean in your everyday life. Test yourself. The aspects you have already
learned to practice should be continued and improved. Begin to pray about the aspects you do not
perform well. Confess these failures to God, to your spouse or to a close friend who is a Christian.

5.

Make a list of people you know or have contact with, beginning with family members, neighbors,
colleagues at work, fellow students, etc. Determine specific ways you can show love to each of these
persons. Concentrate particularly on ways of loving fellow Christians. Look for small, even anonymous
ways to love them.
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CHAPTER SIX
THE THIRD PRIMARY CHARACTERISTIC
"This is to my Father's glory, that you bear much fruit,
showing yourselves to be my disciples" (John 15:8)
The third responsibility of disciples is to "bear much fruit." Probably the first question that comes to
mind concerns what the word "fruit" implies. What should Christians seek to produce in their lives?
Before we attempt to answer this question we should first of all ask why Jesus would even use this
metaphor. What is "bearing fruit" all about? In nature we find that fruitbearing serves two purposes:
1.
2.

Reproduction. A species of tree, bush, or other plant multiplies itself through fruitbearing. The fruit of
each of these contains seeds from which other trees, bushes, or plants are started.
Food Production. The fruit of trees and bushes serve as food for the needs of other living things,
including human beings. These food items give nourishment and produce growth.

We will say more about these qualities shortly, but first we should look at some additional verses that
will add to our understanding of them. For instance, in John 15:16, Jesus states that "you did not choose me, but
I chose you and appointed you to go and bear fruit--fruit that will last."
The matter of being "chosen and appointed to go and bear fruit" is an important one. Did Jesus intend
this statement only for the disciples who were there listening to him at that time? Or are these facts true of all
disciples, including those of us who follow him today? If the former is true, then perhaps there are only a few
special people who are "called" to bear fruit. But if, as I believe, Jesus meant these words for all disciples, then
all of us are to be producing fruit in our lives.
For several hundred years the Christian Church has been crippled by an incorrect view of the role that
individual Christians are to play in the spreading of God's Kingdom on earth. Long ago a division was made
between what are called "professional Christian workers and leaders" and "laypersons." The development of a
hierarchical system of priests, bishops, archbishops, Cardinals, Patriarchs and a Pope served to divide Christians
into two distinct classes of people. During the Middle ages, the Church's "professionals" were educated in
special schools and monasteries. These persons were the only people who were allowed access to the Bible as
well as other theological and philosophical writings. They were the only persons who could read Latin, and
thus were the only ones who could read the Bible, since no translations of this book were permitted. They were
the only ones who had permission to interpret the Bible, and consequently the only ones who had the authority
to preach the message of the Bible. The uneducated masses played no part in the expansion of the Church in
Europe and in other parts of the world. Their only task was to remain faithful to the churches which had been
established by "the professionals", and they did this through their participation in the sacraments such as infant
baptism, communion, and confession.
During the Reformation period of the 1500s, the reformers Martin Luther and John Calvin did little to
change this situation. Occupied with reforming a Church that already existed, these men wrote that the Great
Commission of Matthew 28:19-20 in which disciples are commanded to "make disciples among all peoples"
was given only to the original twelve apostles, and these men fulfilled that commission during the first century.
Since that time the Christian mission had been to preserve Christ's teachings through the institutional Church
with its professional personnel.
Not until the 1700s, when the Evangelical Awakening took place as a result of the preaching of John
Wesley (the founder of the Methodist Church) and George Whitefield, do we see the beginnings of a change in
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attitude towards "laypersons." This revival brought about an awareness that all Christians are responsible for
reaching the world's non-Christians with the message about salvation in Jesus the Christ. In 1792 William
Carey, an English shoemaker who became known as the father of the modern missionary movement, wrote a
tract entitled "An Enquiry into the Obligation of Christians to Use Means for the Conversion of the Heathen."
As a direct result the Baptist Missionary Society was founded and this organization sent Carey and his family to
India in 1793.
What led to such a radical change in thinking that a cobbler could be sent to India to preach the gospel
of Jesus? Historians trace this change to a new interpretation of the Bible. Thanks to the invention of the
printing press and the conviction of the Reformers that the Bible should be translated into modern languages so
that it could be read by all, this book had become available to the masses, and the concept of a "professional"
Christianity began to lose its hold in both Europe and America as Christians came to believe that previous
interpretations regarding the Great Commission were wrong. Church structures became "looser," and during
the 1800s many independent religious organizations were founded, including several mission agencies.
"Professionals" began to teach "laypersons" about their individual responsibilities and duties as members of the
Church. By the arrival of the 1900s, the "professional" attitude--although it still existed--had been
tremendously weakened, and more and more "ordinary Christians" understood that the responsibilities of
"bearing fruit" were not limited just to the "professional Christians," such as priests, pastors, and missionaries.
What implications do these truths have for us?
First, all Christians are to be involved in reproducing themselves; to "continue the species," as it were;
meaning to help other persons become Christians. This task can, of course, be partially accomplished through
physical parenthood, meaning that we marry and produce offspring that we eventually introduce to Christ and
raise to be his disciples. This should certainly be one of the main goals of any Christian who marries, although
there is no guarantee that one's children will become believers.
Reproduction can also be accomplished through spiritual parenthood, as we help other people attain the
new birth. All Christians in every generation are to perform the task of evangelism. This word comes from a
Greek term meaning "the bringing of good news." God has chosen all of us to testify concerning His grace and
purposes concerning humankind. Matthew 28:19-20, Mark 16:15 and Acts 1:8 all refer to the universality of
this task. Jesus said to his disciples that they were to teach others to obey everything he had commanded them
to do. The commands "to preach the gospel to every creature" (Mark 16:15) and "to go and make disciples"
were two of his commands, and therefore must be considered to be a part of the "everything" the disciples were
to teach others. The disciples were thus to make disciples, teaching them (among other things) to make
disciples who would be taught everything that Jesus had commanded, including to make disciples. The process
then continues down through the following generations. It is essential that we understand and commit ourselves
to this process, since every generation is composed of an entirely new group of non-Christians, all of whom
must be reached with the Gospel message.
It is difficult for most of us to grasp the fact that all persons--without exception--are lost in sin and that
they will spend eternity in Hell as punishment for their sin unless they are born again through faith in Jesus.
Most Christians have never truly understood this fact or do not want to acknowledge it as true. But in the first
several chapters of his letter to the Romans, the apostle Paul makes it clear that "all have sinned and fall short
of the glory of God." Jesus taught that a person must be born again even to see the Kingdom of God (John 3:16). When Christians realize that they are responsible for delivering the message of the gospel to each and every
person that God brings them in contact with, the foundation is laid for them to begin to bear fruit in their lives.
How do we communicate the Gospel--the good news about salvation in Jesus--to others? There are at
least three different ways.
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1. Through our presence in society. Jesus said in Matthew's Gospel: "You are the salt of the earth ... you
are the light of the world ... let your light shine before men, that they may see your good deeds and praise your
Father in heaven" (Matthew 5:13-16). We are to display biblical values and morals to the surrounding nonChristian society. This will most likely involve participation in community and civic activities, public school
events, politics, social action groups, work in underdeveloped countries, and so on. Such activities by
themselves, however, are not sufficient to bring people into a relationship with Jesus. At some point we must in
some way make it clear that our involvement in these doings arises from biblical convictions, not from
humanistic values.
2. Through our proclamation of the gospel. In Mark's Gospel Jesus tells his disciples to "go into all the
world and preach the good news to all creation." We have a specific message to give to those with whom we
come in contact. There are two essential aspects to this kind of fruit-bearing.
First, we need to be able to present our personal testimony of how we became Christians. This is simply
the story of our conversion experience. It is important that we master the art of telling our own story because
this is something that no one can deny in the same way they can deny statements about religious beliefs.
Experiential truth--particularly in our day and age--will win for us a hearing from non-Christians more quickly
than other approaches. The apostle Paul gives us a model for the arrangement of our testimony in Acts 26. In
verses 2 through 11 he tells about his past; about his life before he became a Christian. In verses 12 through 18
he gives a detailed account of the events surrounding his conversion experience. He tells what actually
happened and what he did as a result. Finally, in verses 19 through 23 he gives a brief description of what had
happened since his conversion. All of us who are born again should be able to formulate a similar outline of our
own experiences. Few of us will have a story as spectacular as Paul's, but that is not important. We need only
tell about the ways that God has worked in our lives.
Secondly, we need to be able to present the gospel. A systematic presentation of the claims of Jesus is
usually most effective when combined with a presentation of one's personal testimony. I have found that it is
very natural to incorporate the elements of the Gospel message into the third part of my testimony, in which I
relate what I have learned since I became a Christian. In presenting the gospel we seek to do the following:
1. Create an awareness of need; that something in life is lacking or not right. This can, of course, be
expressed using the biblical term "sin," although this word is not clearly understood in our society and has been
caricatured so often that for some it is almost meaningless. The ideas of incompleteness, lack, and separation
from knowledge of and about God--all of which are ideas that are included in the biblical idea of sin--communicate more to modern people than the word "sin" itself.
2. Present a solution to that essential incompleteness, lack, and separation from God. This solution is
found in the short statement made by Paul in Romans 10:9-10: "That if you confess with your mouth that Jesus
is Lord and believe in your heart that God has raised him from the dead, you will be saved. For it is with your
heart that you believe and are justified, and it is with your mouth that you confess and are saved." This passage
involves two things.
First, it involves submitting oneself to the "lordship" of Jesus. Here we have another word that is not a
part of our modern vocabulary. The idea of "lord" is that of a king or a ruler over one's life--concepts that are
unfamiliar to those of us who live in democratic societies. Confessing Jesus as "Lord" means that we bow
before him, acknowledging him as the ruler of our life. We commit ourselves to make decisions in accordance
with the Word of God, since this is our only source for knowing the principles by which Jesus rules.
The second aspect of Paul's gospel message involves exercising "faith." This means choosing to believe
and put one's trust in an event that cannot be seen or proven according to scientific or rational data. In the case
of men and women today, the event concerning which faith must be exercised is the resurrection of Jesus. To
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become a Christian in the biblical sense of the term, one must exercise faith that Jesus is not only Lord of one's
life in some abstract sense, but also that he is alive and vitally involved in one's personal life. He hears and
answers prayer, he shapes events in our lives, and he is returning to earth again at some future time as he
promised to do.
According to the teaching of Paul in this passage, all persons who submit themselves to Jesus as the
ruler and decisionmaker of their lives and who live in faith that he is indeed risen from the dead, is alive and
operating from Heaven, will be "saved," meaning that they will be born again, be adopted into the family of
God, gain eternal life, and receive the Holy Spirit to dwell within their beings. Aiding non-Christians in this
process is one of the most important ways that Christians can bear fruit in their lives.
But "bearing fruit" does not only have to do with reproduction. It also implies that we as disciples are to
be persons who give nourishment to and cause growth in others. This can be accomplished in at least three
different ways:
1. By bearing "the fruit of the Spirit" (Galatians 5:22-23). In this passage we are given a list of moral
and ethical characteristics which are to be displayed in the life of every Christian. These characteristics include
love, joy, peace, patience, kindness, goodness, faithfulness, gentleness, and self-discipline. These are qualities
to be exercised in the presence of other Christians and non-Christians. In these areas, Christians have the
opportunity to "shine like stars in the universe" (Philippians 2:15) in the society that surrounds us, where
usually only hatred, sorrow, stress, impatience, rudeness, evil, faithlessness, harshness, and self-indulgence are
seen. What is tragic is that we often do not do well; our lives are virtually indistinguishable from those of nonChristians. One of the most terrible indictments against our faith is when Christians are heard to say that they
prefer the company of non-Christians, because they are easier to work with and get along with. But this could
not be said of Christians who are truly bearing the fruit of the Spirit.
How can we begin to manifest these various kinds of fruit? First, we must understand what each of
these terms signifies. We must define them and decide what forms they will take and what they will mean
concretely in our day-to-day living. And then secondly, we must develop a plan of action for putting these
abstract ideas into action. It is one thing to develop a mental image of what each fruit will mean in our lives; it
is another thing to take specific steps to produce them in actual situations. Finally, we will need to find
someone to be accountable to in order to see to it that we actually put our plans into practice.
2. By bearing fruit in fulfilling the Great Commission to go and make disciples among all peoples. As
we discussed earlier in this chapter, the Great Commission was intended to be a procedure that would continue
from generation to generation. In other words, disciples were to make disciples who would in turn make
disciples, and so on. In 2 Timothy 2:2 we see an example of this process in action: "And the things you have
heard me say in the presence of many witnesses entrust to reliable men who will also be qualified to teach
others." We will discuss in a later chapter the amazing potential of such a strategy when thought of in terms of
a mathematical calculation. People who are faithful in leading others to Christ and helping them grow to
maturity can have a profound impact upon the world around them.
3. By bearing fruit through prayer. This is surely one of the most overlooked ways in which we can see
our lives become productive. But few Christians are willing to devote the time that is necessary to develop an
effective prayer ministry. Prayer is more than something we do. It is an attitude that must be developed; an
attitude of the heart that above all else seeks to express itself to God through words, thoughts, and feelings.
These expressions can take several forms, all of which are found in the Bible:
a.

Praise. Praise involves recognizing God's attributes, His works, His creation; all that He is and
does (Psalm 8:1-9, 9:1-11). It is vitally connected with our emotions, as when we speak of
"lifting our hearts in praise to God." Praise is an essential aspect of worship--of acknowledging
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and declaring God's "worth" to us.
b.

Thanksgiving. While this is usually thought of in terms of gratefulness for answers to prayer, it
should actually include thanking God for all that happens to us in the course of daily living (1
Thessalonians 5:18).

c.

Confession. To confess means to acknowledge our thoughts and actions that are not in
conformity to the will of God; to admit to God that we have failed to live up to His standards
(Psalm 32:5; 51; Proverbs 28:13; 1 John 1:9).

d.

Supplication. Supplication is humble and sincere prayer for ourselves and the specific needs that
we have (1 Kings 8:59; Matthew 6:11; Philippians 4:6-7).

e.

Intercession. This is earnest and sincere prayer for the needs of others (Ephesians 6:18; 1
Timothy 2:1; James 5:14-16).

It is easy to see how supplication and intercession could bear fruit. Answers from God to requests made
for oneself and for others could certainly produce change in other's lives and contribute to their growth and
maturity. We should realize, however, that regular praise, thanksgiving, and confession will have profound
effects on our own lives, contributing to our own growth and maturity. In this sense, these aspects of prayer
produce fruit as well.
How does one pray? We find that Jesus left us an excellent example to follow. Some of the
characteristics of his prayer life that are worth noting are the following: He prayed alone (Mark 1:35); he
prayed before making important decisions (Luke 6:12-13; 22:41-44); he prayed intensely (Luke 22:44,
compared with James 5:16); and he prayed even when he was busy (Luke 5:15-16). While prayer should never
be treated as a mechanical ritual, to bear fruit in this manner does require discipline and effort.
There are conditions that must be met for receiving answers to our prayers, and we will need to be aware
of these. First, we must pray in Jesus's name, as a recognition of his authority (Hebrews 4:16). We cannot pray
on our own behalf, but instead need to invoke the One who has died for us and who pleads our cause before His
father. Second, we must pray in accordance with the will of God (1 John 5:14-15; James 4:2-3). Prayers must
in a sense be "filtered" so that requests do not become materialistic, selfish, or otherwise unsuitable and
dishonorable to God. Third, we must pray specifically (John 14:13-14; Philippians 4:6-7). Prayers should not
be of such a general nature that we would not be able to recognize God's answer to them. Fourth, we must be
persistent in our prayers (Luke 11:5-13; 18:1-8). There are no guidelines mentioned in the Bible concerning
how long we should continue to pray for specific requests. The passages mentioned here, though, indicate that
what many of us would consider "nagging" is commended by Jesus himself as proper and justified persistence.
There are, then, a number of ways that Christians can "bear fruit." We can win others to Christ, train
others to be and to make disciples, exhibit the fruit of the Holy Spirit, and pray. No one of these is more
important than the others. Whenever an opportunity arises to be productive in any of these areas, we should be
quick to respond. As Paul said to the Galatian church: "Let us not become weary in doing good, for at the
proper time we will reap a harvest if we do not give up. Therefore, as we have opportunity, let us do good to all
people, especially to those who belong to the family of believers."
Suggestions
1.

Continue to read the Bible according to the plan suggested in Chapter Four.
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2.
3.

Memorize the following passages:
Matthew 4:19
Romans 10:9-10

Galatians 5:22-23

Jesus promised his disciples that he would make them "fishers of men" (Matthew 4:19). To catch "men"
we will need the same things that one needs to catch fish: motivation (we must desire to catch "men");
the necessary equipment (our personal testimony and a presentation of the gospel message); and a
strategy (knowing when, where, and how to "fish").
a.

b.

c.

Write out and memorize your personal testimony of the events surrounding your new birth. Use
Paul's testimony in Acts 26 as a model for your own. Discuss your situation before you became
a Christian, what you did to become a Christian, and what you have learned about the Christian
life since your conversion.
Learn to present the gospel message clearly and concisely. Study Romans 10:9-10 carefully,
using the Bible Study method discussed in Chapter Five. If you find it helpful, choose an
evangelistic tract or booklet that communicates the gospel clearly and practice until you become
comfortable presenting it. Always carry some of these with you. Find someone in your local
church fellowship who is an experienced evangelist and ask if that person would be willing to
take you along on evangelistic visits and teach you how to share your faith effectively.
If you do not have regular contacts with non-Christians, you will need to take deliberate steps to
put yourself in their midst. Invite neighbors to your home on a rotating basis. Take a part-time
job as a store clerk or some similar position that brings you in close contact with people. Attend
civic events, such as school parent-teacher meetings. Frequent libraries, recreation centers,
fitness centers, and certain kinds of restaurants. Make a list of all non-Christians that you have
regular contact with. Develop a plan for witnessing to each of them. This plan should be
specific and detailed, including topics of conversation to take up and how these topics might be
turned to Christian topics.

5.

With regard to "bearing the fruit of the Holy Spirit," study carefully Galatians 5:22-23. Study each of
these qualities and determine a biblical definition of them.

6.

With regard to "bearing fruit" through prayer, pray each morning that God would bring persons to you
or that He would direct you to specific persons to which you can witness, and then be on the lookout for
such opportunities. Let God plan the agenda for your day and then watch to see what He has planned.
Develop 3 x 5 cards with the topics Praise, Thanksgiving, Confession, Supplication and Intercession.
Under each of these, write specific items that you wish to pray for, and pray persistently for each of
them.
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PART THREE
THEOLOGICAL PRECEPTS

"... to aid our fellowmen to the knowledge and love of God
and to the salvation of their souls ...
the branch of theology is the means most suitable to this end ..."
Ignatius of Loyola

There are many opinions regarding the purpose and place of "theology" in the Christian life. Some
individuals--as well as some groups--are suspicious of theological systems, believing that they are essentially
manmade and that they impose structure upon the Scriptures that is artificial. Such persons or groups are often
highly critical of education and knowledge in general, taking out of context Paul's statement in 1 Corinthians
8:1 that "knowledge puffs up, but love builds up." There is a danger, of course, that these accusations could be
true in certain cases; theology can be manmade, it can involve imposing structure on the Scriptures that is not
there, and it can be artificial. But the biblical concept of theology is none of these things. What is perhaps the
best description is found in Paul's exhortation to "do your best to present yourself to God as one approved, a
workman who does not need to be ashamed and who correctly handles the word of truth." "Correctly handling
of the Word of truth" is the essence of theology.
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CHAPTER SEVEN
"CORRECTLY HANDLING THE WORD OF TRUTH"
What does "correctly handling the word of truth" actually mean? At the very least it would involve
1.
2.
3.

comparing different Scripture passages on the same subject in order to gain a thorough understanding of
that subject;
organizing various principles, commands, and other teachings into specific categories;
paying attention to matters of context and identifying clues that determine whether a passage should be
interpreted "culturally" (meaning that something was commanded only for people living at a specific
place and time) or "supra-culturally" (meaning things that are commanded for all people in all places
and times).

All of these activities are necessary because the Bible is neither chronologically nor topically arranged.
It is a collection of historical accounts, biographies, prophetic announcements, treatises, and letters, written over
a period of at least 1500 years by numerous authors. It is impossible to grasp the full meaning of the contents of
these writings without some form of arrangement.
Theology, then, becomes essentially a topical approach to the study of the Bible. Teachings from
several different biblical sources are arranged into a coherent whole. The result of this process is generally
called systematic theology, since it involves the formation of categories or systems of thought. Another form,
called historical theology, traces the development of these categories through the centuries, as various persons
have added to them and commented upon them. The most common theological topics are:
§

Theology -- teachings concerning God the Father

§

Bibliology -- teachings concerning the Bible and revelation in general

§

Christology -- teachings concerning God the Son

§

Pneumatology -- teachings concerning God the Holy Spirit

§

Anthropology -- teachings concerning the nature of human beings

§

Angelology -- teachings concerning angelic beings (including Satan and his demons)

§

Soteriology -- teachings concerning salvation

§

Ecclesiology -- teachings concerning the Church, both in a spiritual and in a physical sense

§

Eschatology -- teachings concerning the events surrounding the second coming of Christ

§

Missiology -- teachings concerning God's plan to reach out to a lost world and to expand his
kingdom within that world

Theological studies involve mastery of these topics, one by one, delving deeper and deeper and coming
to a clearer understanding of each of these areas. The goal of such studies is to establish and then refine beliefs
and convictions about the issues presented by theological subjects. While a foundation and rough framework
may be constructed even from one's earliest days as a Christian, the process of refinement is lifelong.
Why is the study of theology important? Because everyone--Christian and non-Christian alike--lives
their life on the basis of theological presuppositions. If you are a Christian, you have already become convinced
of certain elementary aspects of biblical theology; otherwise you could not truly be a Christian. According to
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Paul, you must have understood at least to some degree the Lordship of Jesus, and you must have exercised
faith in the claim that he was resurrected from the dead. Having become Christians, we can choose to remain
theologically unsophisticated, which it appears that a great many Christians do. But the writer to the Hebrews
severely chastises Christians who do not progress in their knowledge of theology. First he criticizes them in
this way: "We have much to say about this, but it is hard to explain because you are slow to learn. In fact,
though by this time you ought to be teachers, you need someone to teach you the elementary truths of God's
word all over again. You need milk, not solid food. Anyone who lives on milk, being still an infant, is not
acquainted with the teaching about righteousness..." Then he exhorts them to "leave the elementary teachings
about Christ and go on to maturity, not laying again the foundation of repentance from acts that lead to death,
and of faith in God, instruction about baptisms, the laying on of hands, the resurrection of the dead, and eternal
judgment."
How should one go about studying theological topics? Obviously, direct interaction with the verses of
the Bible itself in individual or group Bible study should be our primary means of learning. The Bible is our
ultimate source for spiritual truth. But carefully selected reading materials and a planned approach to the
various subjects can help greatly as well. There are several excellent books and articles in print today--in many
languages--which give good overviews of theological topics. Acquiring and studying these can aid greatly in
our own discipleship and in our discipling of others.
The chapter that follows contains several items of information about the various theological topics
mentioned above. Each section concentrates on a specific subject, providing a basic definition of the terms
involved, a description of the general concepts under the respective topic, a listing of appropriate Bible passages
to study, suggestions for verses to memorize, some questions for discussion concerning each area, and
recommended reading material for further study. Let me suggest that you use the following procedure in
approaching your studies.
1.
2.
3.
4.

Study carefully each of the Bible passages listed for the various topics, using the Bible study method
described in Chapter Four ("What does the text say? What does it mean? How do I apply it to my
life?")
Memorize the passages listed under "Verses to Memorize."
Answer the questions that are suggested. This can be done individually or in a group study. Record
your answers in your notebook/journal.
Purchase or borrow from a library or friend the recommended reading material if you wish to study a
specific topic further.

The following is a list of resources that will help you in your theological studies. These books do not
deal with single topics, but provide broad overviews of the Bible or of theology in general. These are very
useful in providing background information. If you are unclear as to how to use any of these works, talk with
the pastor of your church or some other Christian friend.
Gleason Archer. A Survey of Old Testament Introduction (Moody Press).
Louis Berkhof. The History of Christian Doctrines (Baker).
Louis Berkhof. Systematic Theology (Eerdmans Publishing Co.).
John Calvin. Institutes of the Christian Religion (Eerdmans Publishing Co.).
Norman Geisler. A Popular Survey of the Old Testament (Baker Book House).
Henry H. Halley. Halley's Bible Handbook (Zondervan Publishing Co.).
E.H. Klotsche. The History of Christian Doctrine (Baker).
John R. Kohlenberger III and Edward Goodrick. The NIV Exhaustive Concordance
(Zondervan).
Orville J. Nave. Nave's Topical Bible: A Digest of the Holy Scriptures (Hendrickson).Merrill Tenney.
New Testament Survey (Wm. B. Eerdmans Publishing Co.)
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CHAPTER EIGHT
STUDIES IN THEOLOGY
BIBLIOLOGY: THE DOCTRINE OF THE SCRIPTURES
Definition
"Bibliology" involves the study of the origin, nature, and purpose of the Christian scriptures, known as
the Bible.
General Concepts
The Christian Bible presents itself as being the Word of God, written by men who were inspired by the
Holy Spirit to say precisely those things that God desired to communicate to all humankind. The belief of
Christians is that the Bible is completely true and contains no errors concerning the areas about which it speaks.
Relevant Bible Passages
1.
2.
3.
4.
5.

The Inspiration of the Bible. 2 Timothy 3:16-17; 2 Peter 1:16-21.
Internal Evidence for the Inspiration of the Bible. 2 Peter 3:15-16; John 10:35; Luke 24:27.
The Nature and Function of the Bible. Hebrews 4:12; Ephesians 6:17; James 1:22.
The Necessity of Study and Correct Interpretation of the Bible. 2 Timothy 2:15; Acts 17:11.
The Necessity of Applying the Teachings of the Bible to our lives. Joshua 1:8; Matthew 7:24-27.

Verses to Memorize
2 Timothy 3:16

Joshua 1:8

Questions for Discussion
1.
2.
3.

How can we know that the Bible is really the Word of God?
Why is it important to learn as much about the Bible as we can?
What should be our attitude towards the principles and commands of the Bible?

Recommended Reading
Bernard Ramm. Protestant Biblical Interpretation (Baker Book House).
Norman Geisler (ed.) Inerrancy (Zondervan Publishing Co.).
Henry H. Halley. Halley's Bible Handbook (Zondervan Publishing Co.).

THEOLOGY: THE DOCTRINE OF GOD
Definition
The word "theology" can be used in two different ways. It can be applied generally, as we have been
using it thus far, and in this sense it serves as an "umbrella" term covering all of the various theological topics
together. It can also be applied specifically, and it is in this sense that we are using the word in this section.
"Theology" comes from: "theos", meaning God, and "logos", meaning "word". Theology, then, is "words about
God."
General Concepts
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The study of God is at least a lifetime--and most likely an eternal--endeavor. It is not possible to
comprehend all there is to know about Him. The Bible speaks of Him in a variety of descriptive passages,
which may be categorized according to the topics listed below with appropriate Bible verses. According to
traditional Christian theology, God is personal and possesses intellect, emotions, and will. A personal pronoun
is always used in the Bible when speaking of Him; He is not reducible to an impersonal power or concept such
as the Hindu idea of Brahman. He is one being existing eternally in three persons: the Father, the Son, and the
Holy Spirit. This concept is called the doctrine of the Trinity and has the qualities of a mystery, being difficult
both to understand and to explain. The Bible also speaks of the names of God, and discusses His attributes
(characteristics or qualities).
Relevant Bible Passages
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.

God is approachable. Psalm 145:18; Matthew 6:6; John 14:6; Romans 5:2; Ephesians 2:13,18, 3:12;
Hebrews 4:16, 10:19; James 4:8; 1 Peter 3:18.
God is creator. Genesis 1-2; Nehemiah 9:6; Job 9:8-9, 38:4-10; Psalm 19:1, 89:11-12, 90:2, 95:4-5,
102:25, 104:2-6; Ecclesiastes 3:11; Isaiah 45:7,12,18; Acts 17:24-26; Romans 1:20; Hebrews 1:1-2,
11:3.
God is eternal. Genesis 21:33; Deuteronomy 33:27; Psalm 90:1-4; Daniel 4:34.
God is faithful. Psalm 89; Lamentations 3:22-23; 1 Corinthians 1:9, 10:13; 1 Thessalonians 5:24, 2
Timothy 2:13.
God is father. Matthew 5:45, 6:4, 7:11, 13:43; Mark 11:25; John 5:19-23, 10:15,29-30; Romans 8:15; 1
Corinthians 8:6; 2 Corinthians 1:3, 6:18; Galatians 4:4-7.
God is knows beforehand all things. Isaiah 42:9, 46:9-10, 48:5-6; Jeremiah 1:5; Matthew 6:8; Acts
15:18; Romans 8:29; 1 Peter 1:2.
God is good. Psalm 33:5, 34:8, 86:5, 100:5, 107:8-9; Lamentations 3:25; Matthew 7:11, 19:17; Romans
2:4, 11:22; 2 Thessalonians 1:11.
God is full of grace. Hebrews 4:16; Ephesians 1:6; 2 Corinthians 4:15.
God is a guide to humans. Psalm 23:2, 25:9, 32:8; Isaiah 40:11, 48:17, 58:11; John 10:3-4.
God is holy. Exodus 3:5; Leviticus 19:2; Psalm 30:4, 145:17; Proverbs 9:10; Isaiah 6:3; Isaiah 57:15; 1
Peter 1:15-16; 1 John 2:20.
God is immutable (unchanging). Numbers 23:19-20; Ecclesiastes 3:14; Malachi 3:6; Romans 11:29;
Hebrews 6:17-18.
God is impartial. Acts 10:34-35; Romans 2:6,11; 1 Peter 1:17.
God is incomprehensible. Job 11:7; Ecclesiastes 3:11; Isaiah 40:12-31, 55:8-9; 1 Corinthians 2:16.
God is invisible. John 1:18, 5:37, 6:46; Colossians 1:13-15; 1 Timothy 1:17; Hebrews 11:27.
God is just. Deuteronomy 32:4; Nehemiah 9:33; Job 34:10-23; Psalm 19:9, 62:12, 89:14, 96:13; Isaiah
30:18, 33:22; Acts 17:31; Romans 2:2-16, 3:4-6; Hebrews 10:30-31; 1 Peter 1:17; Revelation 19:2.
God is longsuffering (patient). Exodus 34:6; Numbers 14:18; Psalm 86:15; Romans 2:4, 9:22-23; 2
Peter 3:9, 15.
God is love. Psalm 146:8; Proverbs 15:9; Isaiah 43:4; Jeremiah 31:3; John 3:16, John 14:21-23; Romans
5:8; 2 Corinthians 9:7; Ephesians 2:4-5; Hebrews 12:6; 1 John 3:1, 4:8-19; Jude 21.
God is merciful. 1 Chronicles 16:34; Psalm 30:5, 86:5, 145:8; Proverbs 28:13; Isaiah 55:7;
Lamentations 3:22; Ezekiel 33:11; Luke 6:36; Romans 11:32; Ephesians 2:4; Titus 3:5; Hebrews 8:12;
James 5:11.
God is omnipotent (all-powerful). Genesis 17:1; 2 Chronicles 16:9; Psalm 29:3-5, 106:8, 115:3; Isaiah
14:24,27, 26:4, 46:10-11; Jeremiah 10:6-13; Matthew 19:26, 22:29; Romans 4:21; 1 Corinthians 6:14;
Ephesians 1:19, 3:20; 1 Peter 1:5; Revelation 19:6.
God is omnipresent (everywhere present). 1 Kings 8:27; Psalm 139; Acts 17:24-28.
God is the provider of all our needs. Genesis 1:29-30; Psalm 34:7-10, 145:15-16; Ecclesiastes 5:19;
Malachi 3:10-12; Matthew 5:45, 6:26-33; Acts 14:17; 1 Corinthians 2:9; 2 Corinthians 9:8-10.
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22.
23.
24.
25.

God is righteous. Psalm 50:6; Isaiah 41:10; Jeremiah 4:2; Matthew 6:33; Acts 17:31; Romans 1:17,
10:3-4.
God is the savior of those who turn to Him. Exodus 15:2; Isaiah 45:21, 59:1; Jonah 2:9; John 3:16-17;
Romans 1:16; 1 Thessalonians 5:9; 1 Timothy 2:4; 2 Timothy 1:9; Titus 1:2-3.
God is self-existent. Exodus 3:14; Isaiah 44:6.
God is sovereign. 1 Samuel 2:6-8; Psalm 24:1, 47:2,7-8, 115:3; Acts 17:24-26; Romans 9:19; Ephesians
4:6; 1 Timothy 6:15; Revelation 4:11.

Verses to Memorize
Lamentations 3:22-23
2 Peter 3:9

Romans 5:24 Titus 3:5
1 John 3:1

1 Peter 1:15-16

Questions for Discussion
1.
2.
3.
4.

How can we as human beings ever hope to understand an infinite God?
Upon what Biblical foundation does the traditional view of God as a Trinity rest?
Is God the author of evil? If not, from where does evil come?
How do we reconcile God's sovereignty (the fact that He controls the universe) with the responsibility
that we as humans have for the choices we make in life?

Recommended Reading
Charles Colson. Loving God (Zondervan Publishing House).
Garry Friesen. Decision Making and the Will of God (Multnomah Press).
J.I. Packer. Knowing God (InterVarsity Press).
Arthur W. Pink. The Attributes of God (Baker Book House).
A.W. Tozer. The Pursuit of God (Christian Publications).
Philip Yancey. Discovering God (Zondervan Publishing House).

CHRISTOLOGY: THE DOCTRINE OF CHRIST
Definition
Christology involves the study of the biblical revelation of Jesus the Christ, the Son of God, the second
member of the Trinity.
General Concepts
The study of Christology involves such issues as the incarnation (God becoming a human being), the
natures of Christ, how his humanity and divinity cohere together, his substitutionary atonement, his resurrection
from the dead, his ascension to heaven, his functions as a mediator and High Priest for those he has saved, and
other such concepts.
Relevant Bible Passages
1.

The sacrificial death of Christ. Matthew 20:28; Matthew 26:28; Acts 20:28; Romans 3:24-25, 5:6-11; 1
Corinthians 5:7, 6:20, 15:3; Galatians 3:13; Ephesians 1:7; Colossians 1:14, 2:14; Titus 2:14; Hebrews
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2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.
14.
15.
16.

1:3, 7:27, 9:12-28, 10:10-20; 1 Peter 1:18-21, 2:24; 1 John 1:7, 2:2, 3:16, 4:10;
The divinity of Christ. Matthew 1:23 (fr. Isaiah 7:14), 22:43-45; John 1:1-2, 5:23, 10:30-33, 12:45,
20:28; Romans 9:5; 2 Corinthians 4:4; Philippians 2:6; Hebrews 1:8.
The eternity of Christ. Isaiah 9:6; Micah 5:2; John 1:1-2, 8:58, 17:5, 24; Colossians 1:17; Hebrews 7:2425, 13:8; 1 John 1:1, 2:13; Revelation 1:8.
The holiness of Christ. Isaiah 11:4-5, 49:7; Mark 1:24; Luke 1:35; Acts 3:14, 4:27,30; Hebrews 7:26,
9:14; 1 Peter 1:19, 2:22; 1 John 3:5; Revelation 3:7.
The humanity and incarnation of Christ. Genesis 3:15; Luke 24:39; John 1:14; Acts 17:31; Romans 1:3,
8:3; Galatians 4:4; Philippians 2:7-8; Colossians 1:15; 1 Timothy 2:5, 3:16; Hebrews 1:3, 2:9-18; 1 John
4:2, 2 John 7.
Christ as our Judge. Psalm 96:13; Isaiah 2:4, 11:3-4; Malachi 3:2-3; Matthew 25:31-34; Luke 3:17;
Acts 10:42, 17:31; Romans 2:16, 14:10; 2 Corinthians 5:10; 2 Timothy 4:1; James 5:9.
Christ as our King. Isaiah 9:6-7, 32:1, 33:17; Jeremiah 23:5; Daniel 7:13-14; Matthew 2:2, 13:41, 19:28,
21:5, 25:31, 27:11; John 18:36-37, 19:19; Philippains 2:9-11; 1 Timothy 6:15-16; Revelation 11:15.
The love of Christ. Matthew 9:36, 14:14, 15:32, 23:37; Mark 9:36-37, 10:21; Luke 7:13; John 13:1,
15:9-13; Romans 8:35-39; Galatians 2:20; Ephesians 3:18-19; Ephesians 5:2; Hebrews 4:15; Revelation
1:5.
Christ as our mediator. John 14:6, 16:23-24; Romans 8:34; 1 Corinthians 6:11; Ephesians 2:13-18; 1
Timothy 2:5; Hebrews 4:14-15, 7:24-28, 10:11-21, 12:24; 1 John 2:1-2.
Jesus as Messiah (the Christ). Matthew 16:15-16; Luke 24:25-27; John 1:41-45, 4:25-42; Acts 9:22,
17:2-3; 2 Peter 1:16-18; i John 2:22-23.
The mission of Christ. Matthew 1:21, 3:11, 5:17, 9:13, 10:34-36, 20:28; Mark 1:38; Luke 4:18-20,
12:49-53; John 4:34, 9:39, 10:10, 18:37; Acts 5:31; Romans 14:9; Galatians 1:3-4, 4:4-5; Hebrews 2:9,
9:26; 1 John 3:5,8; 4:10.
Christ as omnipresent (everywhere present). Matthew 18:20, 28:20; Ephesians 1:23.
Christ as omniscient (all-knowing). Matthew 9:4, 11:27, 12:25; Mark 2:8; Luke 22:10-13; John 1:48,
4:16-29, 6:64, 18:4; Colossians 2:3.
Christ as savior. Matthew 1:21, 18:11; Luke 2:11, 5:31-32, 19:10; John 3:16-17, 4:42, 10:7, 12:47; Acts
4:12, 5:31, 15:11, 16:31; Romans 6:23, 10:9-10; Ephesians 5:23; 1 Thessalonians 5:9-10; 2 Timothy
2:10; Hebrews 5:9, 7:22-25
The second coming of Christ. Matthew 16:27-28, 24:37-39, 25:13; John 14:3; Acts 1:11; 1 Corinthians
11:26; 1 Thessalonians 4:15-17; 2 Timothy 4:1; Hebrews 9:28; James 5:7; 1 John 3:2.
Christ as the Son of God. Psalm 2:7; Matthew 10:40, 11:27, 14:33, 16:15-17, 17:5, 26:63-64; John 1:13, 3:16, 5:19-37, 9:35-37, 11:4, 17:1; Romans 1:3; 2 Corinthians 1:19; Hebrews 1:1-5, 5:5,8; 1 John 4:9,
5:5.

Verses to Memorize
John 1:1-2

John 14:6

1 Timothy 2:5

Acts 4:12

John 10:10

Questions for Discussion
1.
2.
3.

What does the title "Christ" mean?
How do we know that Jesus was indeed God, a member of the Trinity?
What Bible verses speak of Jesus as "fully human?" What verses speak of Him as "fully God?"

Recommended Reading
Millard Erickson. The Word Became Flesh: A Contemporary Incarnational Christo
Book House).
Malcolm Muggeridge. Jesus: The Man Who Lives (Harper SS).

logy (Baker
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N.T. Wright. Who Was Jesus? (Eerdmans).
PNEUMATOLOGY: THE DOCTRINE OF THE HOLY SPIRIT
Definition
The word "pneumatology" is derived from the Greek word "pneuma," which means "spirit."
Pneumatology thus involves a study of what the Bible says about the Holy Spirit, the third member of the
Trinity.
General Concepts
According to traditional Christian theology, the Holy Spirit is a divine person, the third member of the
Triune Godhead. He is not merely the power of God, as some Christian sects have taught. Some theologians
maintain that He is much more vitally connected to believers since Jesus's resurrection than He was prior to
Jesus's life here on earth. Others make very little distinction between His function in the Old Testament and in
the New. For all believers He acts as an advocate (a mediator), a comforter, a convicter of sin, and a dispenser
of spiritual gifts.
Relevant Bible Passages
1.
2.
3.
4.
5.
6.
7.
8.
9.
10.
11.
12.
13.

His role in Creation. Genesis 1:2; Job 33:4.
His divinity. Acts 5:3-4; Romans 5:5; 1 Corinthians 2:10-12.
His omniscience and omnipresence. Isaiah 40:13; Isaiah 40:13.
His indwelling of believers. Genesis 4:38; Numbers 27:18; Isaiah 63:11; Ezekiel 36:27, 37:14; Romans
8:9-15; 1 Corinthians 3:6,19.
His role in assuring of believers of their salvation. Acts 5:32, Romans 8:16; 2 Corinthians 3:3;
Galatians 4:6; 1 John 3:24; 1 John 5:6-8.
His role in convicting people of sin. John 16:7-14.
His role in giving guidance to believers. Acts 10:19-20, 13:2-4, 15:28, 16:6-7.
His role in empowering believers for service. Isaiah 61:1; Joel 2:28; Micah 3:8; Zechariah 4:6; Matthew
3:11, 12:28; Acts 1:8, 20:28.
His role as the giver of spiritual gifts. 1 Corinthians 12:4-11; Ephesians 4:11; Romans 12:3-8; Hebrews
2:4.
His role in inspiring persons with the Words of God. Matthew 10:20; Mark 12:36; Luke 2:26, 11:13,
12:12; Acts 1:2, 2:2-4; 1 Corinthians 2:10, 13-14; Ephesians 6:17; 1 Thessalonians 1:5; 1 Timothy 4:1; 2
Peter 1:21.
His role in producing the new birth. John 3:3-7, 6:63; 2 Thessalonians 2:13; Titus 3:5.
His role as a Comforter and Advocate for believers. John 14:16-26, 15:26; Romans 8:26-27.
The fruit of the Holy Spirit. Romans 8:23; Galatians 5:22-23; Ephesians 5:9.

Verses to Memorize
Galatians 5:22-23

1 Corinthians 3:19

Acts 1:8 1 John 3:24

John 3:3-6

Questions for Discussion
1.
2.
3.

How does the function of the Holy Spirit in the Old Testament compare with His role in the New
Testament?
What biblical evidence is there for claiming that the Holy Spirit is indeed God?
What does the Bible teach about "the baptism of the Holy Spirit" and the spiritual gift known as
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4.

"speaking in tongues?"
How does the Holy Spirit help us in our praying?

Suggestions for Further Reading
Dale Bruner. A Theology of the Holy Spirit (Eerdmans).
Don and Katie Fortune. Discover Your God-Given Gifts (Chosen Books).
Charles Ryrie. The Holy Spirit (Moody Press).
Merrill Ungar. The Baptism and Gifts of the Holy Spirit (Moody Press).
ANTHROPOLOGY: THE DOCTRINE OF THE HUMAN BEING
Definition
From a theological perspective, anthropology involves the study of the various aspects of the human
person. These include the creation of humans, their essential nature at the time of creation, their essential nature
now as a result of the Fall of the human race, and similar topics.
General Concepts
Traditional Christianity holds that human beings were originally created directly by God, apart from the
evolutionary hypothesis proposed by scientists during the last century. At the time of the original creation,
humans were made "in the image of God," bearing his likeness in a way that made them significantly different
from the members of the animal kingdom. Theologians are divided as to whether the essential components of a
human are two (body and soul) or three (body, soul and spirit). The original perfection was lost, however, when
the first man and woman deliberately rebelled against a command of God. This event brought about an
essential change in the nature of human beings in that the image of God was marred and the spiritual component
was rendered lifeless. Only the "born-again" believer, whose spirit has been regenerated through an inner work
of the Holy Spirit, is in any sense a "whole" person, capable of re-attaining (at least to some extent) the image of
God that was lost.
Relevant Bible Passages
1.
2.
3.
4.
5.
6.
7.
8.

Created in the image of God. Genesis 1:26-27, 31; Hebrews 2:7.
Original responsibilities and tasks. Genesis 1:27-28, Genesis 2:15.
Originally created as free beings with responsibility for choices. Genesis 2:16.
Fell into sin and were punished by God. Genesis 3:1-24.
Consequences of the fall into sin were inter-generational. Genesis 4:8; 4:23; 6:1-7; Isaiah 64:6; Romans
1-2; Romans 3:10-18; 23.
Consequences of the fall remain for Christians. Romans 7:14-25; 1 Timothy 1:15.
Humans originally composed of three distinct parts, the new birth restoring persons to fully functioning
humans. 1 Thessalonians 5:23; Hebrews 4:12; John 3:1-6.
Created for marriage and other interpersonal relationships. Gen 2:18-24; Rom 14:7; Heb 10:24-25.

Verses to Memorize
Genesis 1:27-28

Romans 3:23

1 Thessalonians 5:23

Questions for Discussion
1.

In what ways are human beings "fallen?" What is the extent of this fall? Are all aspects of the human
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2.
3.

affected, or are only some aspects affected?
Are humans in three parts (body/soul/spirit) or two (body/soul)? What difference would it make either
way?
To what extent can humans recover from their fallen condition after they have been born again? Is it
possible to recover completely and become restored to the way that Adam and Eve were before they fell
into sin?

Recommended Reading
J.I. Packer. Knowing Man (InterVarsity Press).
ANGELOLOGY: THE DOCTRINE OF ANGELIC BEINGS
Definition
Angelology involves the teachings of the Bible regarding another created class of beings that inhabit the
universe. Angels were created by God as spiritual beings that have powers and abilities beyond those of
humans. Angels are of two kinds: the elect angels, who are the ministering servants of God, and the fallen
angels (also called demons), who have rebelled against God and who live in active opposition to Him and to His
plans for humankind.
General Concepts
Traditional Christianity teaches that one of the angels that God originally created rebelled against Him,
becoming known by several names and titles such as Satan ("enemy"), The Evil One, the Serpent, etc. Satan
succeeded in leading a large number of angels astray. These beings are also known as "demons," and they are
characterized in the Bible as being altogether evil. They prey upon humans, leading them into all manner of
sins and producing in them diseases, mental disabilities and physical handicaps. The elect angels are sometimes
pictured as being engaged in a colossal war with the evil angels. At the end of this present age, Satan and his
angels will be defeated by Jesus and will be cast into the Lake of Fire ("Hell") where they will be tortured day
and night throughout eternity.
Relevant Bible Passages
1.
2.
3.

4.

Concerning the elect angels in general. Genesis 3:24; Galatians 3:19; Psalm 91:11; Matthew 18:10;
Luke 20:36; 1 Corinthians 6:3; 1 Thessalonians 4:16; Hebrews 1:14, 13:2; 1 Peter 1:12; Jude 9.
The elect angels as ministers of God to righteous humans. Genesis 16:7; 24:7; Exodus 23:20-23;
Numbers 20:16; 1 Kings 19:5-8; Psalm 34:7; Psalm 91:11; Daniel 6:22; Luke 16:22; Acts 5:19, 12:7-10;
Hebrews 1:7.
Concerning Satan as a fallen angel. Isaiah 14:12-15; Ezekiel 28:12-18; Genesis 3:1-5, 14-15; 1
Chronicles 21:1; Job 1:6-12; Psalm 109:6; Zechariah 3:1-2; Matthew 4:1-11; Matthew 13:19; Matthew
25:41; Luke 10:18; 13:16; 22:31; John 8:38-44; John 12:31; 13:2; 14:30; Acts 5:3; 2 Corinthians 11:1315; Ephesians 2:1-2; Ephesians 6:10-18; 1 Timothy 1:20; 3:6-7; 5:15; 2 Timothy 2:26; 1 Peter 5:8-9; 1
John 3:8; Revelation 12:9-12; 20:1-10.
Concerning the fallen angels, also known as demons. Matthew 8:28-34; Mark 5:2-20; Matthew 9:32-33;
12:22; (Luke 11:14); Matthew 15:22-29;(Mark 7:25-30); Matthew 17:14-18; Mark 9:17-27; Luke 9:3742; Mark 1:23-26; Luke 4:33-35; Mark 16:9 (Luke 8:2-3); Matthew 4:24; Matthew 8:16; Luke 4:41,
10:17-19; Acts 16:16-17; 19:11-16; 2 Corinthians 12:7; James 2:19; 2 Peter 2:4; Jude 6.

Verses to Memorize
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Psalm 91:11-12

2 Corinthians 11:13-15

James 2:19

Topics for Discussion
1.
2.
3.

In what ways are angels connected with human beings? Does every human being (or every Christian)
have a "guardian angel?" Can these be spoken to, relied upon, prayed to?
In what ways can demonic angels affect humans in general? How can they affect Christians? What
does "demon possession" mean, and can this occur in the case of Christians? What power do Christians
have over demons?
What is "spiritual warfare?" How is this conducted?

Recommended Reading
Neil T. Anderson. The Bondage Breaker (Harvest House).
C. Fred Dickason. Demon Possession and the Christian (Crossway Books).
Edward N. Gross. Miracles, Demons, and Spiritual Warfare (Baker).
Ed Murphy. The Handbook of Spiritual Warfare (Fleming H. Revell).
George Otis, Jr. The Last of the Giants (Chosen Books).
Frank Perretti. This Present Darkness (Crossway Books).
. Piercing the Darkness (Crossway Books).
C. Peter Wagner (ed.) Wrestling With Dark Angels.
Nigel Wright. The Satan Syndrome (Zondervan).

SOTERIOLOGY: THE DOCTRINE OF SALVATION
Definition
Soteriology is the study of the various aspects involved in God's plan to "redeem" (purchase) fallen
human beings and how persons acquire this redemption/salvation.
General Concepts
What role does God play in saving men and women? What role do humans play in their own salvation?
What does "salvation" actually consist of, and what are its results? Is it permanent once obtained, or can it be
lost? The study of soteriology seeks to answer these--and similar--questions. The topics of justification (the
pronouncement of human beings as righteous before God), sanctification (the transformation of justified human
beings into the image of Christ), and the assurance of salvation are included under this heading as well.
Relevant Bible Passages
1.
2.
3.
4.

The role of the human being in appropriating salvation. John 1:12; Romans 3:22; Romans 10:9-10.
The role of God in providing redemption. John 1:13; Romans 9:16; Ephesians 2:8-9; Titus 3:5.
The concepts of justification before God and reconciliation with God. Romans 3:21-26, 4:5-8, 5:18-19;
2 Corinthians 5:16-21; Galatians 2:17.
The concept of sanctification, or growth in the Christian life. Philippians 2:12-13; Ephesians 5:15-17;
Hebrews 5:11-14, 6:1-3; Romans 6:1-23; Romans 8:29; Romans 8:31-39; Romans 12:1-2; Ephesians
4:17-21; 1 Thessalonians 4:3-12; 2 Timothy 2:20-26; James 1:13-15; James 2:14-17; 1 Peter 4:11-12.
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5.

The assurance of salvation. John 10:27-30; John 3:36; Romans 5:9-10; Romans 8:1-2; Romans 8:15-16;
1 Corinthians 3:9-15.

Verses to Memorize
John 1:12
Philippians 2:12-13

Romans 10:9-10
Ephesians 5:15-17

Ephesians 2:8-9
John 10:27-30

Questions for Discussion
1.
2.

What role does God play in salvation? What role do humans play?
What is justification? What is sanctification? What are the differences between these concepts?

Recommended Reading:
Donald L. Alexander (ed.) Christian Spirituality: Five Views of Sanctification (IVP).
Lorraine Boettner. The Reformed Doctrine of Predestination (Presbyterian and Reformed Publishing
Company).
John Calvin. The Institutes of the Christian Religion (Eerdmans).
Arthur W. Pink. The Sovereignty of God (Banner of Truth).
Francis Schaeffer. True Spirituality (InterVarsity Press).
EXCURSUS: CALVINISM AND ARMINIANISM
The most famous theological debate regarding the doctrine of soteriology is often spoken of in terms of
the "Calvinist-Arminian debate," a title taken from the names of the chief spokesmen for the two sides of the
issue: John Calvin and Jacob Arminius. The views of Calvin are often summed up in an acrostic composed of
the letters TULIP. These letters stand for the basic doctrinal teachings of the Calvinists with regard to soteriology.
T = Total Depravity of Man. Due to the sin of Adam and Eve in the Garden of Eden, human beings have
become sinful in every aspect of their being. Spiritually they are "dead in trespasses and sins;" mentally
their thinking has become "darkened;" and physically, death is "at work in the members of their body."
U = Unconditional Election. Since human beings are "dead in trespasses and sins," they are unable to help
themselves in a spiritual sense. Therefore God has chosen to save certain individuals for reasons known
only to Himself.
L = Limited Atonement. The atonement of Christ is valid only for those whom God has chosen to save.
I = Irresistible Grace. Those whom God has chosen are "drawn" to Him through the power of the Holy
Spirit. The elect are made willing to receive Christ, and they are "born-again" by the Spirit.
P = Perseverance of the Saints. Those who are the elect and who are born-again will continue in their
salvation throughout their lives.
The views of Jacob Arminius are, in a sense, a mirror-opposite of Calvin's views. They may be summed
up thusly:
1.

2.
3.

Human beings did indeed become sinful as a result of the disobedience by Adam and Eve in the
Garden of Eden. But through the atoning work of Christ on the cross, a "common grace" has
restored all human beings to a position in which they can themselves choose to receive Christ or
to reject Him.
The election spoken of in the Bible is based upon the individual's choice to receive or reject
Christ. Those who choose to receive Him are the elect.
The atonement is not limited to the elect; it covers the sins of all human beings and is available
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4.
5.

to any person.
The grace of God can be resisted; a person can refuse the offer of salvation.
Since salvation is dependent upon a person's choice, it can be received and then lost at a later
time, should a person choose to reject Christ.
ECCLESIOLOGY: THE DOCTRINE OF THE CHURCH

Definition
"Ecclesia" is a Greek word meaning "assembly" and refers to a gathering of people for a specific
purpose. In Christian contexts the term was originally used in connection with the assemblies of believers in
Christ for worship, prayer, and study. Ecclesiology, then, involves all the various aspects that have to do with
what is today called "church." One can speak of the "local church," which involves the coming together of
individual believers in a specific place and time, and the "universal Church," which is composed of all believers
in all places and times.
General Concepts
The history of the Church is a long and complex study. It has developed in a variety of ways and has
taken many different forms, some in accordance with doctrinal differences, and some in accordance with
cultural differences. Even in the New Testament one finds a pronounced change in the form and structure of the
church from the time of its beginning to the close of the New Testament canon. This fact makes it impossible to
advocate a single model for the church today.
Relevant Bible Passages
1.
2.
3.
4.
5.
6.

The origin of the Church and its early characteristics. Acts 2:1-47; Ephesians 4:7-16; James 5:14-16; 1
Peter 5:1-4.
The purpose and functions of the Church. 1 Timothy 5:3-16; 1 Timothy 2:1-8; 1 Timothy 3:15; 1
Corinthians 16:1-2.
Leadership in the Church. Acts 20:28; 1 Corinthians 12:28; 1 Timothy 3:1-13; Titus 1:6-9; 1 Peter 5:14.
Jesus as the head of the Church; the Church as the body and bride of Christ. Matthew 16:15-18;
Ephesians 1:22-23; Ephesians 5:23-29; Colossians 1:24; Hebrews 3:6.
Discipline of members and leaders of the Church. 1 Corinthians 5:1-13; 2 Thessalonians 3:6-15; 1
Timothy 5:17-20; Titus 3:10-11.
The unity of the Body of Christ. John 17:11, 21-23; Romans 12:4-5; 1 Corinthians 10:17; 12:5, 12-13;
26-27; Galatians 3:26-28; Ephesians 2:14-21, 3:6; Ephesians 4:4-6, 12-13; Colossians 3:11, 15;
Revelation 7:9-17.

Verses to Memorize
Acts 2:42-47

1 Timothy 3:15

Ephesians 1:22-23

Questions For Discussion:
1.
2.
3.

What forms of structure do the New Testament churches take? Is there any one model that should be
used today?
What size should local churches be? What kind of leadership structure does the Bible teach?
What kinds of church discipline are seen in the New Testament? How well are these followed in today's
churches?
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4.

Does the New Testament say anything about the number of denominations that currently exist? What
should be the attitude of Christians toward this proliferation of churches?

Suggested Reading:
Francis Schaeffer. The Church at the End of the Twentieth Century (InterVarsity
Press).
Howard Snyder. The Problem of Wineskins (InterVarsity Press).
Howard Snyder. The Community of the King (InterVarsity Press).
Ralph Neighbour. Where Do We Go From Here? (Touch Ministries).
ESCHATOLOGY: THE DOCTRINE OF "LAST THINGS"
Definition
Literally, eschatology is "the study of last things." It involves the teachings of the Bible about death and
the afterlife, "heaven and hell," and the events surrounding the second coming of Jesus to Earth and His
establishment of the Kingdom of God.
General Concepts
The Bible speaks a great deal about the fact that the circumstances and situation of humankind will not
always be as they currently are. The destruction brought about by sin, including sickness, death, and the tragic
aspects of life on Earth, will one day be ended for believers in Christ. In both the Old and New Testaments,
scenarios are found describing various aspects of the events surrounding the transformation of the present Earth
and humankind to a final destiny planned by God.
Relevant Bible Passages
1.
2.
3.
4.
5.

6.
7.
8.
9.

Death and the Afterlife. Genesis 2:17, 3:19; 1 Samuel 2:6; Matthew 10:28; Romans 5:12-14; 1
Corinthians 15:12-57; 1 Timothy 6:7; 2 Timothy 1:10; Hebrews 2:14-15; Hebrews 9:27; Revelation
1:18; 20:12-14, 21:4.
"Heaven." Revelation 21-22; Matthew 6:20; Luke 16:22; Hebrews 11:10, 16; 12:22-24, 28; 13:14; 1
Peter 1:4; Revelation 2:7.
"Hell." Psalm 9:17; Proverbs 23:13-14; Matthew 5:29; 10:28; Matthew 16:18; 18:8-9; Luke 16:23-26; 2
Peter 2:4; Revelation 19:20; 20:10, 15; 21:8.
The Kingdom of Heaven. Matthew 5:3, 20; 13:30, 43; 16:28; 25:34; Luke 1:32-33; 12:32; 17:20-21;
20:34-36; 22:29-30; 23:43; Hebrews 1:8; 2 Peter 1:11.
The Second Coming of Jesus. Matthew 24-25, Mark 13, Luke 21; 1 Thessalonians 4:13-5:11;
Revelation 20; Matthew 16:27; 26:64; Luke 18:8; John 14:3; Acts 1:11; 1 Corinthians 11:26; Philippians
3:20; 1 Thessalonians 3:13; 2 Thessalonians 1:7-10; 2 Timothy 4:1; Hebrews 9:28; James 5:7; 1 John
2:28; Jude 14-15; Revelation 1:7; 22:12.
The Great Tribulation Period. Matthew 24:21-28; Revelation 4-19.
The Antichrist. 2 Thessalonians 2:3-12; 1 John 2:18, 22; 4:3; 2 John 7; Revelation 13:1-10; 19:20;
20:10, 15.
The Millennium. Isaiah 65:17-25; Zechariah 14:16-21; Revelation 20:1-7; Matthew 25:31-46.
The End Times in general. 1 Timothy 4:1-5; 2 Timothy 3:1-9; 2 Peter 3:3-13.
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Verses to Memorize
Hebrews 2:14-15
1 Thessalonians 4:16-17

Hebrews 9:27

Luke 17:20-21

Questions for Discussion
1.
2.
3.
4.

What happens to people who die before the second coming of Jesus? Where do believers go? Where do
unbelievers go?
For what reason is Jesus returning to earth a second time?
What are the events that will take place before, during, and after his coming?
When we speak of an eternal "heaven," what are we actually speaking of?

Recommended Reading
Gleason Archer et. al. The Rapture: Pre-, Mid-, or Post-Tribulational? (Zondervan
House).
Robert Clouse (ed.) The Meaning of the Millennium (InterVarsity Press).
William Crockett (ed.). Four Views on Hell (Zondervan Publishing House).
Millard J. Eriksen. Contemporary Options in Eschatology (Baker Book House).
Robert Gundry. The Church and the Tribulation (Baker Book House).
George Eldon Ladd. The Blessed Hope (Eerdmans).

Publishing

EXCURSUS: VIEWS OF THE MILLENNIUM
AND RAPTURE OF THE CHURCH
Premillennialism is based on the belief that prophecies in the Old and New Testaments have (in many
cases) double fulfillments. Matthew 24, for instance, was partially fulfilled in A.D. 70 but has a future
fulfillment as well. Premillennialists are pessimistic with regard to history; they do not believe in the possibility
of political, economic or social reform of the peoples of the earth. The modern premillennialist movement grew
out of Pietism, which has always been more concerned with humankind's inner rather than outer condition.
Therefore the emphasis of evangelicals--the heirs of the Pietists--has been upon "saving souls," and waiting for
the return of Christ to take care of the external conditions of society. Logically it would be a waste of time to
concentrate upon political, economic, or social work, since whatever the Church might build in the way of
"Christian" institutions would be destroyed and replaced by Christ when He returns. Premillennialists also
emphasize the fact that human beings are not restored to Edenic perfection until after the final Resurrection.
Therefore all of the Christian's works are still ultimately tainted by sin.
Premillennialists believe that humans will grow steadily worse in their rebellion against God and His
laws as history progresses. At a future point, God will bring judgment upon humankind during a time
designated as "The Great Tribulation." Revelation 4 - 20 is interpreted by premillennialists as providing a
graphic account of the events of this period. Premillennialists are also characterized by a belief in what is
generally known as "the rapture of the Church." This involves a literal understanding of 1 Thessalonians 4:13 5:11, which indicates that both dead and living believers in Christ will be "caught up" at a future time to meet
Jesus in the air. There are differing views as to the timing of this event in relation to the Great Tribulation
period and the Millennium. The main views are:
a.

The Pre-Tribulation Rapture. According to this view, the "rapture" occurs prior to or at the
beginning of the Great Tribulation period. It is believed that God will not require His children to
undergo the plagues and catastrophes that will afflict the residents of Earth during His time of
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judgment. Until very recent times this has been the view of most evangelicals, and it still enjoys
a strong popularity.
b.

The Mid-Tribulation Rapture. Proponents of this view divide the Great Tribulation period
(allegedly seven years in duration) into two three-and-a-half year segments. During the first 3
1/2 year period, natural catastrophes will occur, and Christians will be on Earth during these
trials. The second half, however, will contain direct judgments and punishments from God, and
Christians will be taken from the Earth before these events occur.

c.

The Post-Tribulation Rapture. Those who hold this view believe that in those places where the
Bible provides an eschatological chronology, the "rapture" is located at the end of the Tribulation
period. Christians will be empowered by the Holy Spirit to endure the sufferings of the
Tribulation period and will stand as witnesses to God's grace in the midst of His judgments.
They will be rescued, however, before these judgments become too severe.

Amillennialism and postmillennialism do not recognize double fulfillments of prophecy (generally
speaking). The prophecies in the Old Testament relating to Israel's captivity were fulfilled in 721 B.C. and 586
B.C. with the Assyrian and Babylonian captivities; Matthew 24 and the book of Revelation were fulfilled in
A.D. 70 with the destruction of Jerusalem by Titus or during the A.D. 90s during the persecution initiated by the
Roman Emperor Domitian. There remains nothing of Biblical prophecy to be fulfilled with the exception of the
final resurrection and judgment. The "Great Tribulation" took place during the period leading up to the
destruction of Jerusalem and the Jewish Temple in A.D. 70 or during Domitian's persecution. The millennium-directly spoken of only in Rev. 20--is interpreted as being symbolic of the victorious life that the Christian
enjoys by virtue of his being in Christ. For the Christian, Christ is reigning now, and Satan has already been
defeated. The evils which exist on earth are only his death throes.
The main difference between amillennialism and postmillennialism is that the former, while
acknowledging that Christ is indeed reigning now, does not believe in a gradual, historical conquest of earthly
kingdoms and institutions by the Church. There is always a radical separation between "the wheat and the
tares," so to speak, which will continue to exist until the end of time. Christ reigns in the Church and for the
Church, but secular institutions will remain until the end. Postmillennialists believe that the Church will
gradually grow and spread to cover the entire earth, winning victory after victory. Christian institutions will
replace secular institutions; political, economic, judicial and social systems will be formed based upon the
model revealed in Exodus-Deuteronomy (the covenant made with Moses that became the Constitution of Old
Testament Israel). This will take a long period of time, and consequently it is believed that thousands of years
yet remain in human history. Postmillennialists claim that even though things currently look bleak, the world is
infinitely better than at the time of Christ's first advent. There will be ups and downs, but the general, overall
trend will be upward.
Postmillennialists (and to a large extent amillennialists) are thus much more optimistic as to the results
of the new birth than are premillennialists. Reformed theology has always seen greater potential in the renewed
human nature than has Lutheran, Catholic, or Anabaptist theology. In Christ humans are restored to almost
Adamic purity; sin indeed remains in the flesh, making necessary its eventual death, but sin can be overcome by
the victorious Christian and real progress can be made even during earthly life. Many modern postmillennialists see signs of Christian progress in capitalism, free enterprise, and conservative politics, and they believe
that all of the above are grounded in Christian principles.
Postmillennialists (and amillennialists) are thus far more relaxed with regard to the future. They are
untroubled by eschatological hysteria and do not fear an imminent "tribulation." They find the thinking
regarding the "rapture" of the Church to be incredible fiction. They are settled in for a long period of existence
on earth and feel that each of their lives contributes in a small way toward the building of the Kingdom of God,
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which is, according to the Bible, built of "living stones" into one large "temple".
MISSIOLOGY: THE DOCTRINE OF THE MISSION OF THE CHURCH
Definition
"Missiology" involves the study of the strategies and methods which God is using to reach out to and
bring back to Himself members of the sinful human race.
General Concepts
God created humankind originally as perfect beings, as recorded in the book of Genesis. But the first
man and woman disobeyed a direct command of God, thereby plunging the human race into sin. God
immediately initiated a plan for the salvation of human beings based on the atoning work of Jesus the Christ,
and the Bible reveals many insights regarding the role of the Church in this plan.
Relevant Bible Passages
1.
2.
3.
4.
5.
6.

Old Testament missions. Genesis 3:15; 12:1-3; Isaiah 43:10-13; 44:6-8.
New Testament missions. Matthew 28:19-20; Mark 16:15; The Book of Acts (in general); Acts 1:8;
Acts 13:1-5ff; 2 Corinthians 5:11-21.
The Gift of Apostleship (missionary). Luke 6:12-16; 1 Corinthians 9:1-27; 12: 28-2; Ephesians 4:11ff.
Evangelism. Mark 16:15; Matthew 5:16; 2 Corinthians 5:11.
Disciplemaking. Matthew 28:19-20; 1 Thessalonians 2:7-11; 2 Timothy 2:2.
Churchplanting. Matthew 16:18; Acts 13-28; Titus 1:5.

Verses to Memorize
Matthew 28:19-20

2 Timothy 2:2

Mark 16:15

Questions for Discussion
1.
2.
3.

Upon what biblical basis is the idea of missions founded?
What does the gift of apostleship (missionary) include? Is everyone a missionary?
What are three basic components of biblical missions?

Recommended Reading
Robert Coleman. The Master Plan of Evangelism (Revell).
Elizabeth Elliott. No Graven Image (Crossway Books).
David J. Hesselgrave. Communicating Christ Cross-Culturally (Zondervan).
J. Herbert Kane. Understanding Christian Missions (Baker Book House).
Patrick Johnstone. Operation World (Zondervan Publishing House).
K.S. Latourette. A History of the Expansion of Christianity (7 volumes) (Zondervan).
J.I. Packer. Evangelism and the Sovereignty of God (InterVarsity Press).
Don Richardson. Eternity in Their Hearts (Gospel Light).
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PART FOUR
LIFESTYLE ISSUES

"Strive harder for virtue than for wisdom."
"Wherever rules and standards are lacking, there good will become evil, and virtue will become a painful
burden."
Ignatius of Loyola

If our goal is to live the life of a disciple in accordance with the biblical definition of that term, we will
need to recognize the importance of what could be called "lifestyle issues." Some have used the terms "values
and ethics", others have spoken about these issues under a title such as "worldviews," but in each case, what we
are talking about is the interfacing of our Christianity with the world around us; the daily, even hourly,
decisions that we are all faced with as we live our lives in the world.
There are two aspects to any discussion of lifestyle. The one is our Christianity, which includes our
theology and our faith as an internal and personal expression of our commitment to Jesus the Christ. The other
aspect is "the world;" the people and the institutions of the culture that surrounds us. Lifestyle issues arise out
of the tension between our faith and the world.
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CHAPTER NINE
"LIVING IN ORDER TO PLEASE GOD"
In a book entitled Christ and Culture, H. Richard Niebuhr has defined five positions that Christians have
taken throughout history with regard to how the tension between an individual's commitment to Christ and his
or her involvement with the world can be resolved. His thesis is that every Christian takes one of these
positions, knowingly or unknowingly. It is better that one study these matters and deliberately choose a position
based upon its biblical merits rather than falling into one of these categories by default. The five positions that
Niebuhr proposes are these:
1. Christ against culture. This is also known as the separatist position, in which Christians choose to
separate themselves from "the world" by establishing their own communities. Groups such as the Anabaptists,
the most famous of which are the Amish in Pennsylvania, hold to this position.
2. Christ of culture. This is the culturalist position, and represents the opposite of the separatist position.
Those who hold this view believe that God is working out His divine plan in and through the institutions of
human culture. Those who are theologically liberal, including many of the older Protestant denominations,
believe in this view.
3. Christ above culture. This is known as the synthesist position. Advocates of this view hold that
Christ and human culture meet together in the institutional church. Everything outside church structures is "the
world." This has been the historic position of the Roman Catholic Church.
4. Christ and culture in paradox. This is often called the "dualist" position, and was originally outlined
by the great church reformer Martin Luther. Luther believed that Christians live their lives on earth managing a
tension that exists between two aspects of our being. First, we were originally created to be caretakers of the
earth and stewards of the environment. The desire to fulfill this "cultural mandate" is rooted in all human
beings. But the ability to fulfill these functions was crippled by the Fall of the original man and woman into
sin. As a result, Christians are now under a new mandate: the Great Commission. We live our lives torn
between these two often-opposing mandates, and must therefore resign ourselves to do "the best we can."
5. Christ the transformer of culture. This, as its title suggests, is the transformational position. It was
originally outlined by John Calvin and held by Presbyterian and the Reformed churches. Calvin believed that in
Christ, Christians have regained the power and authority needed to fulfill the original "cultural mandate." The
Church now has the responsibility to transform earthly cultural institutions into Christian institutions.
Decisions with regard to ethical and moral issues are determined by our "Christ and Culture" position.
If we are separatists, we will make very different decisions than those we would make if we were culturalists. If
we are resigned to live a paradoxical existence, we will act and react much differently than if we believe that we
are to be transformers of the culture around us. It therefore becomes essential that we study the Bible carefully
in order to determine the position that we should live by.
Decisionmaking with regard to these issues is also quite different from decisionmaking in theological
areas in that our ethical choices are most often made "on the go." In the area of theology, we can reach our
conclusions in the privacy of a bedroom, a library, or a den. If we choose incorrectly, there is usually little (if
any) direct harm. We can change our minds later on the basis of new information, or other influences. This is
not the case with ethical decisions. While it is true that we can still forge our convictions while sitting at a desk
in a bedroom, a library, or a den, actual decisions are made out in real life, and the consequences can be
immediate and serious. Sometimes it is not so easy to change our minds; in certain situations, it is impossible.
Consequently, even looking at this issue from a purely rational perspective, the wisest approach to
ethical decisionmaking is a conservative approach. We should step out slowly and carefully. Impulsive or
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careless ethical decisionmaking is unacceptable because it can often lead to disastrous results. If the possibility
for error exists in your decisionmaking, err on the safer side.
Obviously from a Christian perspective we want all of our decisionmaking to be based on the precepts
of the Bible. This will require a careful and thorough study of all the passages that pertain to any particular
issue. A proper hermeneutic must be used and a ruthless objectivity must be applied with regard to these
passages.
The Bible portrays ethical decisionmaking as a process involving practice. One will not know
instinctively or immediately how to choose between "right" and "wrong." Hebrews 5:14 says: "But solid food is
for full-grown men, for those whose senses and mental faculties are trained by practice to discriminate and
distinguish between what is morally good and noble and what is evil and contrary either to divine or human
law" (The Amplified Bible)
Our "senses and mental faculties," then, must be trained by practice. In other words, the way to learn to make
correct decisions is to practice making decisions deliberately and carefully. Reading books, newspapers and
magazine articles and engaging in conversation with both Christians and non-Christians, then thinking through
the views presented by all sides is a good method for engaging in this kind of practice.
Some of the lifestyle areas that we should concentrate on would include the following:
* Politics
* Economics (including matters of personal finance)
* Educational issues
* Criminal justice and related issues
* Gender issues
* Issues concerning art and music
* Ecological issues
* Issues of health and physical fitness
* Issues of work and career in connection with ministry concerns
* Issues regarding the social science disciplines, such as psychology and counseling
* Moral issues, such as sexuality, war, marriage, divorce, abortion, substance abuse and the like
We should come to conclusions regarding our beliefs in each of these areas on two levels: first, on the
individual and personal level, as it relates to us as individuals and to our immediate families. Second, on the
societal level, seeking to give a Christian response to these issues beyond the purely individual level.
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CHAPTER TEN
STUDIES IN LIFESTYLE ISSUES
The following pages are designed to be used as topical Bible studies in the same way as those designed
to introduce Christians to the various theological disciplines. Again, a suggested approach would be the
following:
1.
2.
3.
4.

Study carefully each of the Bible passages listed for the various topics, using the Bible study
method described in Chapter Four ("What does the text say? What does it mean? How do I
apply it to my life?")
Memorize the passages listed under "Verses to Memorize."
Answer the questions that are suggested. This can be done individually or in a group study.
Record your answers in your notebook/journal.
Purchase or borrow from a library or friend the recommended reading material if you wish to
study a specific topic further.

Obviously there are other issues which could have been included, and, for those issues we have chosen
to discuss, other passages could have offered additional insights. Students should feel free to add to these lists
from their own studies and experiences. Groups will have the advantage of being able to consider a larger
selection of observations and applications in order to gain insights from each individual involved.
THE ABORTION ISSUE
Introduction
One of the greatest sources of controversy in modern times has been the Supreme Court decision in
1973 entitled "Roe versus Wade." This decision made abortion legal in the United States. Christians have
opposed this decision from its inception, and in recent years have taken an ever more activistic stance regarding
the issue. The Bible says nothing directly regarding abortion, making it difficult to use specific passages to
oppose it. The presupposition of Christians is that the fetus is a living being, and that termination of a
pregnancy is thus murder. On this basis, passages against murder can, of course, be used. Below are other
passages which are applicable to this discussion.
Relevant Bible Passages for Study and Memorization
Ecclesiastes 11:5

Psalm 139:13-16

Jeremiah 1:5

Questions for Discussion
1.
2.

Even if it cannot be scientifically proven that abortion involves the murder of a fetus, what other
grounds may be used to oppose this practice?
What measures may a Christian use to oppose abortion? Picketing abortion clinics? Violence against
medical doctors who perform or who are proponents of abortions?

Recommended Reading
Randy Alcorn. Is Rescuing Right? (InterVarsity Press).
Randy Alcorn. Pro-Life Answers to Pro-Choice Arguments (Multnomah).
Michael J. Gorman. "Why is the New Testament Silent About Abortion?" Christianity Today (January
11, 1993): 27ff.
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C. Everett Koop. "Deception on Demand," Moody Monthly (May 1980): 24ff.
John Warwick Montgomery. Slaughter of the Innocents (Crossway Books).
Marvin Olasky. Abortion Rites: A Social History of Abortion in America (Crossway Books).
ISSUES CONCERNING ART AND MUSIC
Introduction
The fine arts have been controversial since the earliest Christian centuries. Still today one finds many
Christians who are unsure as to how they should view these aspects of culture. For instance, from time to time
in the history of the Church, various groups have suggested that the painting of portraits violates the second
commandment ("You shall not make graven images"). Some have suggested that contemporary forms of
abstract art indicate the decline of formerly great cultures. Modern forms of music and the use of certain kinds
of musical instruments have been stumbling blocks for many. Thus it is important for all Christians to give
careful thought to each of these areas.
Relevant Bible Passages for Study and Memorization
1 Corinthians 14:26
Hebrews 2:12
1 Chronicles 15:16
1 Chronicles 6:31-32

Ephesians 5:19
Genesis 4:21-22
Exodus 15:1, 20-21

Colossians 3:16
1 Samuel 18:6
Judges 5:1-3

Questions for Discussion
1.
2.
3.

How can musical and artistic talents be used to fulfill the Great Commission (Matthew 28:18-20)?
What biblical principles should apply in the production and performance of music by Christians?
What biblical principles should apply in the production of works of art by Christians?

Recommended Reading
Charles Colson. "Is Art Above Ethics?" Christianity Today (February 21, 1986): 64.
Kenneth Myers. All God's Children and Blue Suede Shoes (Zondervan).
H.R. Rookmacher. Art and the Death of a Culture (InterVarsity Press).
Kenneth L. Woodward. "The New Christian Minstrels," Newsweek (August 19, 1985): 70ff.

ISSUES CONCERNING CAPITAL PUNISHMENT
Introduction
Christians today are divided over whether or not people should be put to death for certain criminal acts.
Some believe that this is a barbaric practice, incompatible with the grace and love that Christians are called
upon to exhibit. Others believe that this issue involves matters of justice, and that in certain situations the death
penalty would be the only just course of action that could be taken. The Mosaic Covenant definitely commands
the death penalty for several crimes, such as those enumerated in the passages below.
Relevant Bible Passages for Study and Memorization
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Exodus 21:12-14 (premeditated murder)
Exodus 21:15 (striking one's parents)
Exodus 21:17; Deuteronomy 21:18-21 (rebelling against or cursing one's parents)
Exodus 21:16 (kidnapping)
Exodus 21:28-31 (repeated negligence in connection with the ownership of animals)
Exodus 22:18 (sorcery)
Exodus 22:20 (sacrificing to other gods)
Leviticus 20:2 (sacrifice of a child [to Molech])
Deuteronomy 13:1-10 (attempting to lead people to follow false gods)
Leviticus 24:16 (blaspheming the name of the Lord)
Exodus 31:14 (profaning the Sabbath)
Leviticus 20:10 (adultery)
Leviticus 20:11 (incest)
Leviticus 20:12 (sexual intercourse with near relatives not related by blood)
Exodus 22:19 (bestiality)
Leviticus 20:13 (homosexual relations)
Deuteronomy 22:13-21 (premarital sexual relations)
Leviticus 21:9 (certain cases of prostitution)
Deuteronomy 22:23-24 (certain situations of rape)
Deuteronomy 17:8-12 (failure to abide by a judgment of the priests or Judge)
Questions for Discussion
1.
2.

All of the verses above have been taken from the Old Testament. What--if anything--does the New
Testament have to say regarding this issue? Could Romans 13:1-4 be understood as New Testament
support for capital punishment?
If one is in favor of the death penalty, for which crimes and under what circumstances should such a
penalty be carried out in today's society?

Recommended Reading
Marshall Shelley. "The Death Penalty: Two Sides of a Growing Issue," Christianity
2, 1984): 14ff.

Today (March

ISSUES CONCERNING DIVORCE AND REMARRIAGE
Introduction
As an increasing number of Christians obtain divorces, and a growing number of divorced persons
become Christians and members of evangelical churches, questions are being raised as to what biblical
requirements should be imposed upon such persons. Does it make a difference whether a divorce (and
remarriage, if applicable) occurred prior to one's becoming a Christian? Or are the biblical standards regarding
divorce applicable both before and after the new birth? These are some of the questions that contemporary
Christians must wrestle with.
Relevant Bible Passages for Study and Memorization
Matthew 5:31-32

1 Corinthians 7:10-17 Deuteronomy 24:1-4

69
Mark 10:2-12
1 Timothy 3:2

Matthew 19:2-9

Romans 7:1-3

Questions for Discussion
In addition to the questions mentioned in the introduction above, the following are important to discuss:
1.
2.
3.

Under what circumstances (if any) does the Bible permit divorce?
Under what circumstances (if any) does the Bible permit remarriage after divorce?
Does the Bible permit divorced persons to hold church offices?

Recommended Reading
H. Wayne House, ed. Divorce and Remarriage: Four Christian Views (Downers
Grove, IL:
IVP, 1990).
Barbara Kantrowitz et al. "Breaking the Divorce Cycle," Newsweek (January 13, 1992): 48ff.
John Murray. Divorce (Grand Rapids, MI: Baker Book House, 1961?)
Robert J. Stout. "Clergy Divorce Spills Into the Aisle," Christianity Today (February
5, 1982): 20ff.
EXCURSUS: THE ISSUE OF DIVORCE
The issue of divorce is a complicated one, and the opinions offered by contemporary Christians are often
contradictory. Generally speaking, the positions that are currently held are the following:
1.

Divorce is not permissible under any circumstances. According to this view, Christians may not divorce
for any reason. One who was divorced prior to becoming a Christian should seek reconciliation with his
or her former spouse or remain unmarried. Remarriage is only permissible after the death of a spouse.
Christians who experience physical or psychological difficulties with their spouses may separate but not
divorce. They are to work toward reconciliation. Divorced persons may not hold any church office.

2.

Divorce is permissible only if acquired during the pre-Christian state; reconciliation is to be effected if
at all possible. Remarriage is not permissible unless this has already occurred, also in the pre-Christian
state. No church offices may be held by persons in these circumstances. Divorce is not permitted for
Christians under any circumstances.

3.

Divorce is allowed only in cases of proven adultery; remarriage is not allowable. Matthew 5:32 is
interpreted as teaching that divorce is justified in cases of marital unfaithfulness, but remarriage is not
permissible until the former spouse dies.

4.

Divorce is allowed only in cases of proven adultery, and in such situations remarriage is allowable.
This position is based on the fact that according to the Mosaic Covenant, adultery severs the marriage
bond. This was literally true in Old Testament times, since adulterers were executed. Some Christians
infer from this that even today adultery ends the marriage bond, freeing the partners to remarry. Such a
situation is not, however, in accord with the basic moral standards of God, repentance and reconciliation
being the preferred solution.

5.

Divorce is allowed in cases of adultery and abuse, and also in the situation where one spouse is a
Christian and the other not. This position is based upon an open-minded interpretation of 1 Corinthians
7:10-16. Here remarriage is permissible in any case.
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6.

Divorce and remarriage are permitted on the same basis as in secular society. In other words, for any
and every reason, such as incompatibility, irreconcilable differences, and the like.
ECOLOGICAL ISSUES

Introduction
According to the Bible, the original responsibilities given to human beings at the time of their creation
by God included "subduing the earth" and "taking care of the Garden of Eden" (Genesis 1:28, 2:15). These
passages indicate that principles of ecology are an important part of earthly life. This should be particularly true
of Christians, who are in the process of following Jesus ("the second Adam") as he leads his people back
towards several aspects of the original perfection that existed in Eden.
Relevant Bible Passages for Study and Memorization
Genesis 1:28
Romans 8:19-23
1 Timothy 6:17

Genesis 2:15
Isaiah 45:18

Matthew 5:45-46
Nehemiah 9:6

Questions for Discussion
1.
2.
3.

What were the four original purposes of God for humankind as seen in Genesis 1:28 and Genesis 2:15?
Do the original purposes of God for humankind seen in Genesis 1:28 still apply to Christians today?
How might they have been altered?
Should Christians participate in environmental causes today? If yes, in any and all causes? Under what
circumstances might a Christian choose not to participate?

Recommended Reading
Francis Schaeffer. Pollution and the Death of Man (Tyndale).
Ronald Sider. "Redeeming the Environment," Christianity Today (June 21, 1993):
Arthur Simon. Bread for the World (Paulist Press).
Loren Wilkinson. "How Christian Is the Green Agenda?" Christianity Today (January
16ff.

26ff.
11, 1993):

ISSUES OF ECONOMICS AND FINANCE
Introduction
Jesus and Paul both spoke more about economics and personal finances than any other single subject.
"Where your treasure is, there will your heart be also," said Jesus (Matthew 6:19-21). Mastery of money is thus
an important aspect of Christian discipleship. Issues such as whether or not Christians should "tithe," whether
or not they should purchase insurance policies, and the matter of living within a budget would all come under
this subject.
Relevant Bible Passages for Study and Memorization
Proverbs 13:11
Ecclesiastes 4:6
2 Corinthians 9

Proverbs 23:4-5
Ecclesiastes 11:1-2
Philippians 4:11-12

Ecclesiastes 5:19
Matthew 6:19-21
1 Timothy 2:9-10
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1 Timothy 5:17-18
1 John 3:16-18

1 Timothy 6:6-10, 17-19

Hebrews 13:5-6

Questions for Discussion
1.
2.
3.
4.
5.
6.
7.

How should Christians view such issues as salary expectations, home and car ownership, and material
possessions in general?
What would a "biblical lifestyle of simplicity" consist of?
Should Christians invest money in stocks? Any stocks or only certain stocks?
Should Christians purchase insurance policies?
What does the New Testament teach about giving to the needs of God's people?
What is a "tithe?" What did the Old Testament system of tithing involve? Does the Old Testament
system of tithing still apply in New Testament times?
Should Christians develop a budget and live accordingly? What items should be included?

Recommended Reading
David Chilton. Productive Christians in An Age of Guilt Manipulators (Institute of
Christian Economics).
Rodney Clapp. "Where Capitalism and Christianity Meet," Christianity Today (Febru
22ff.
Robert Clouse (ed). Wealth and Poverty (IVP).
Arthur Gish. Beyond the Rat Race (Herald Press).
Ronald Sider. Rich Christians in an Age of Hunger (IVP).
Ronald Sider (ed.) Living More Simply (IVP).
Philip Yancey. "Learning to Live With Money," Christianity Today (December 14,

ary 4, 1983):

1984): 30ff.

EDUCATIONAL ISSUES
Introduction
In the fallen state in which we find ourselves, humanity understands the vital need for education.
Learning is necessary for every aspect of life; we are constantly studying one thing or another. The art and
science of learning can be approached from a theistic perspective, acknowledging that God exists and reigns
over his creation and that all meaning and purpose in the acquisition of knowledge ultimately is traceable to
Him. Or it may be seen from an a-theistic perspective, which acknowledges only the human and earthly
dimensions of existence.
Relevant Bible Passages for Study and Memorization
Deuteronomy 6:6-9
2 Timothy 3:15

Ephesians 6:4
Acts 19:9

Proverbs 22:6

Questions for Discussion
1.
2.

What would be a biblical philosophy of education?
What would be the advantages and disadvantages of Christian parents sending their children to a public
school? To a private school? To a private Christian school? Or should Christian parents school their
children at home?
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3.
4.
5.

How much education should Christians seek to obtain? Are there disadvantages to obtaining too much
education? Too little?
What role should the Bible play in the education of children?
Should prayer be allowed in public schools? Why or why not?

Recommended Reading
Joel Carpenter and Ken Shipps (eds.) Making Higher Education Christian (Eerdmans,
Richard Kriegbaum. "Christian Colleges: Some Will Not Survive," Christianity Today
12, 1982): 36ff.
John A. McIntyre. "Calls of Ivy," Christianity Today (November 5, 1990): 31ff.
Paul F. Parsons. "The Fourth 'R'," Christianity Today (September 4, 1987).
Leland Ryken. "The Student's Calling," Christianity Today (January 18, 1985): 28ff.
George Sweeting. "Bible Colleges and Institutes: Chronicling the Vision of a Centu
Christianity Today (February 5, 1982): 38ff.

1987).
(November

ry,"

GENDER ISSUES
Introduction
Known by various names such as "The Women's Liberation Movement" and "The Feminist Movement,"
a current trend in Western society is the attempt by women to establish absolute equality between males and
females. The rhetoric on both sides of the issue has produced heated debate, and within Christian circles the
debate is not less, and in some respects even greater, than in secular society. Leadership roles of women in the
Church, the ordination of women and other such issues are those with which contemporary Christians must
deal.
Relevant Bible Passages for Study and Memorization
Genesis 3:16
Colossians 3:18-21
Galatians 3:28

1 Corinthians 11:3-16 Ephesians 5:22-33
1 Timothy 2:9-15
1 Peter 3:1-6
Proverbs 31:10-31

Questions for Discussion
1.
2.
3.

Are the teachings of the Bible concerning the role and function of women meant only for the time in
which they were written or are they valid for all times and places? On what basis should this question
be decided?
According to the Bible passages listed above, what kinds of ministry functions are permitted for
women? What kinds are not?
How do we explain the almost universal rejection in Western society of the teaching of 1 Corinthians 11
regarding the head covering to be worn by women in certain situations?

Recommended Reading
Elizabeth Achtemeier. "Why God Is Not Mother," Christianity Today (August 16, 1993): 16ff.
Robert and Bonnidell Clouse. Women in Ministry: Four Christian Views (IVP).
Cynthia Heald. Becoming a Woman of Excellence (NavPress).
Roberta Hestenes. "Women in Leadership: Finding Ways to Serve the Church," Christianity Today
(October 3, 1986): Insert.
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George S. Knight. The New Testament Teaching of the Role Relationship of Men and Women (Baker).
J.I. Packer. "Let's Stop Making Women Presbyters," Christianity Today (February 11, 1991): 8ff.
John Piper and Wayne Grudem. Recovering Biblical Manhood and Womanhood (Crossway).
Carl W. Wilson. Our Dance Has Turned to Death (Renewal Publ.)
ISSUES OF HISTORY
Introduction
God appears to be very interested in keeping an accurate record of His dealings with the human race.
The Bible is full of historical accounts. The Old Testament is largely a history of God's relationship with the
Jewish people, and the New Testament contains the story of the development of the Christian Church. The
evangelists of the Bible almost invariably included appeals to history or historical events in their preaching.
Thus a basic mastery of history is essential to contemporary discipleship.
Relevant Bible Passages for Study and Memorization
The Old Testament Historical Books (Joshua, Judges, 1 & 2 Samuel, 1 & 2 Kings, 1 & 2 Chronicles)
Acts 2 Acts 7 Acts 13
Questions for Discussion
1.
2.
3.
4.

What do we mean when we say that Christianity is a faith rooted in history?
What evidence is there that God has been and is still involved in historical events of the past and of the
present?
Some Christians have spoken of a "salvation history" that runs parallel to and "behind the scenes" of the
history that we read about in our textbooks and newspapers. What evidence is there for this distinction?
Should Christians be students of history? Why or why not? Of what value would the reading of
newspapers or news magazines be to the Christian?

Recommended Reading
Sydney E. Ahlstrom. A Religious History of the American People (2 volumes) (Image Books).
Robert Clouse. Two Kingdoms: The Church and Culture Through the Ages (Moody Press).
Tim Dowley, ed. Eerdmans Handbook to the History of Christianity (Eerdmans Publishing Company).
Douglas W. Frank. Less Than Conquerors (Eerdmans Publishing Co.).
James Davison Hunter. Evangelicalism: The Coming Generation (University of Chicago Press).
K.S. Latourette. A History of Christianity (2 volumes) (Harper & Row).
Rousas John Rushdoony. The Biblical Philosophy of History (Presbyterian and Reformed Publ. Co.).

ISSUES CONCERNING HOMOSEXUALITY
Introduction
Because of the increasing number of persons "coming out of the closet" in today's society, all Christians
will be forced to confront the issue of homosexuality sooner or later. Many church denominations now ordain
practicing homosexuals and denounce any criticism of this practice as "homophobia." Biblical passages such as
those mentioned below are ignored or are interpreted in ways radically different from how they have
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traditionally been interpreted. How should those of us who are committed to the inerrancy of God's Word deal
with these passages?
Relevant Bible Passages for Study and Memorization
Genesis 19:1-29
Romans 1:26-27

Leviticus 18:22

Leviticus 20:13

Questions for Discussion
1.
2.
3.

Does the Bible allow homosexual behavior? What does God's word specifically say about such activity?
According to the Bible's teachings, could homosexuality be a genetic predisposition, or it is a sinful
choice that persons make?
What should be the attitude of Christians regarding the practice of homosexuality? What should their
attitude not be?

Recommended Reading
Greg Bahnsen. Homosexuality: A Biblical View (Baker).
Joe Dallas. "Born Gay?" Christianity Today (June 22, 1992): 20ff.
Randy Frame. "The Homosexual Lifestyle: Is There a Way Out?" Christianity Today (August 9, 1985):
32ff.
Stanton L. Jones. "The Loving Opposition," Christianity Today (July 19, 1993): 18ff.
Tom Minnery. "Homosexuals Can Change," Christianity Today (February 6, 1981): 36ff.
ISSUES CONCERNING MARRIAGE AND THE FAMILY
Introduction
Everywhere today one finds discussions concerning the breakdown of the traditional family. The time is
rapidly approaching--and in some urban locations is already here--when single-parent homes will be the norm.
Christian bookstores are full of books which seek to deal with this issue, and the quality of the advice given
varies widely. It is important that Christians carefully study and seek to identify a truly biblical view of the
family and not allow cultural interpretations to become normative.
Relevant Bible Passages for Study and Memorization
1 Corinthians 7:1-9, 29-40
Colossians 3:18-21
1 Peter 3:1-7
Deuteronomy 24:5
1 Corinthians 9:5
1 Timothy 4:1

2 Corinthians 6:14-18
1 Timothy 5:3-14
Ecclesiastes 9:7-9
Proverbs 18:22
1 Corinthians 11:11-12
1 Timothy 5:14

Ephesians 5:22-6:4
Hebrews 13:4
Genesis 2:23-24
1 Corinthians 7:1-40
1 Timothy 3:2

Questions for Discussion
1.
2.
3.

What is the Biblical view of marriage? On what basis should one choose a spouse?
What does the Bible say about family life and relations between husbands and wives and between
parents and children?
What implications does the passage in Ephesians 5 and 6 have for marriage and the family?
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Recommended Reading
Rodney Clapp. "Habits of the Hearth" (An Interview with Robert Bellah), Christianity Today (February
3, 1989): 20ff.
Rodney Clapp. "Is the Traditional Family Biblical?" Christianity Today (September 16, 1988): 24ff.
Rodney Clapp. "Vanishing Childhood," Christianity Today (May 18, 1984): 12ff.
Larry Crabb. The Marriage Builder (Zondervan Publishing House).
Stephanie Coontz. The Way We Never Were: American Families and the Nostalgia Trap (Basic Books).
The Family Matters Handbook (Nelson).
Fred Herwaldt. "The Ideal Relationship and Other Myths About Marriage," Christianity Today (April 9,
1982): 30-31.
David and Ruth Rupprecht. Radical Hospitality (Presbyterian and Reformed Publ. Company)
EXCURSUS: ISSUES REGARDING THE FAMILY
It would be very helpful if we could turn to a passage in the Bible which tells us clearly what the
concept of "family" should consist of. Unfortunately, such a passage does not exist, and for this reason we find
several ideas in contemporary Christian subcultures concerning what "family" should consist of. There are
many evangelical writers and speakers today who claim to know what "the traditional family" is. In most cases,
however, the model they are using is a culturally-derived model which was limited to some specific era of
Western history. Note these remarks by James Davison Hunter in his book Evangelicalism: The Coming
Generation (University of Chicago Press):
"... two things should be plain. The first is that there has been enough variability in family
structure and relations in the last several centuries in the (predominantly Christian) West that it is
not entirely clear what the traditional family is. One could make a plausible case, however, that
the traditional model really is a strong patriarchal model (repressive by contemporary standards)
where both husbands and wives are engaged in economically productive (not just consumptive)
labor, where the marital relationship is largely unromantic and instrumental, where parents are
generally indifferent to the emotional, psychological, and sometimes physical needs of their
children, and where the boundaries between home and the world of work and public concourse
are thin or nonexistent. Certainly these features have characterized family life for a longer
period in Western history than they have not.
The second point to be made is that when contemporary Evangelicals (preachers,
spokesmen, family experts, lobbyists, and politicians) speak of the Christian family, the
traditional family, or traditional family values, they are really referring to the prototypical
nineteenth-century bourgeois family ... the association of the traditional and Christian family
with the bourgeois family is even explicit (though undoubtedly unconscious)" (pages 91-92).
With regard to the roles of various family members and the expectations which are placed upon
Christians in family structures, we should be careful before we draw hard and fast conclusions. What is the
biblical role of the woman in the household? Is she to stay at home and raise the children while the husband
brings home the paycheck? Should working mothers be castigated as they often are for "neglecting their clear
biblical duty?" What shall we say then of the Proverbs 31 wife and mother, who is involved in an enormous
number of economic and even political activities connected with the home and who has her own sources of
income, and of the woman's role in history, which has always (except for a very brief period of time following
World War II) been as a partner with the husband in providing basic needs for the home? Perhaps the most
significant problem today has to do with the fact that the structure of modern society in its move from an
agriculturally-based to an industrially-based culture has left us with a number of problems regarding child care.
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Here is an area where Christians have an unprecedented opportunity to influence our society, and in too many
cases we are letting this opportunity go untapped. One thing to note is that a few Christian writers are beginning
to speculate that some teachings by Christian family experts are actually leading to an increase in the number of
problems rather than helping to resolve them. By creating an idealized, impractical model which Christians are
expected to follow, they are multiplying the frustrations and tensions that already exist in the contemporary
family due to the pressures of modern society.
ISSUES CONCERNING THE MEDIA
Introduction
Contemporary human beings live in a world that is greatly affected by a variety of media forms. This is
particularly true of those who live in Western countries, but it is rapidly becoming true of persons living in other
parts of the world as well. Television (including video), motion pictures and radio have become highly
influential, even more so than the printed word. These media shape worldviews and, in a sense, create an
artificial reality for billions of people.
Relevant Bible Passages for Study and Memorization
Matthew 6:22
Philippians 4:8
1 Thessalonians 4:3-8 2 Timothy 3:1-5

Galatians 5:19-21

Questions for Discussion
1.
2.
3.

What positive and negative aspects exist for Christians with regard to visual media such as television
and motion pictures? Should Christians even watch T.V. or movies?
What positive and negative aspects exist for Christians with regard to media such as stereo and radio?
What biblical principles should be applied in selecting which media a Christian should view or listen to?

Recommended Reading
J. Thomas Bisset. "Religious Broadcasting: Assessing the State of the Art," Christian
ity Today
(December 12, 1980): 28ff.
Jerry Mander. Four Arguments for the Elimination of Television (Morrow Quill).
Joe Maxwell. "The New Hollywood Watchdogs," Christianity Today (April 27, 1992): 38ff.
Malcolm Muggeridge. Christ and the Media (Eerdmans).
Harry F. Waters et al. "Trash TV," Newsweek (November 14, 1988): 72 ff.
ISSUES OF PHYSICAL FITNESS AND DIET
Introduction
There is a tendency among Christians to neglect their physical condition because of the Bible's teachings
regarding the mortality and sinfulness of the human body. The apostle Paul connects the body with the sin
nature (see Romans 7:14-25). Christians have therefore tended to concentrate more on the soul and spirit than
on the physical aspects of their being. But is this a proper view of human existence? The Bible also presents
teaching regarding our bodies which has implications for keeping them fit and not becoming gluttonous lovers
of food.
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Relevant Bible Passages for Study and Memorization
1 Timothy 4:8
Philippians 3:19

1 Corinthians 9:25-27

Proverbs 23:20-21

Questions for Discussion
1.
2.
3.

What implications for life are there in the fact that sin dwells within the members of our bodies (Romans
7:14-25)?
How does the Bible define the concept of gluttony?
For what purpose(s) should one pursue physical fitness? How far should one pursue the building up and
care of one's body?

Recommended Reading
Stephen Arterburn et al. Gentle-Eating (Nelson).
Mary Ann Howard. Blueprint for Health: How Does Your Nutrition Stack Up?
(Zondervan).
Laura Shapiro et al. "Feeding Frenzy," Newsweek (May 27, 1991): 46ff.
Pamela M. Smith. Eat Well -- Live Well (Creation House).

ISSUES OF POLITICS
Introduction
Politics form an important part of the daily life of every citizen of any country. The political situation in
most countries is a significant factor in the ability of Christians to communicate the gospel, train disciples, and
plant churches. "Give to Caesar what is Caesar's, and to God what is God's," said Jesus. But it is not always
easy to distinguish the one from the other.
Relevant Bible Passages for Study and Memorization
Psalm 22:8
1 Corinthians 6:1-8
Matthew 22:17-21

Proverbs 8:15-16
1 Timothy 2:1-4
Titus 3:1

Daniel 2:20-21
1 Peter 2:13-17

Questions for Discussion
1.
2.
3.
4.

Should Christians be involved in politics, at the local, state, or national level? Why or why not?
If Christians should be involved in politics, to what extent? How would involvement in politics relate to
the Great Commission (to make disciples in all nations)?
If Christians should be involved in the political process, what political system in today's world comes
the closest to biblical teaching?
Should Christians in America side with the Democratic Party or the Republican Party?

Recommended Reading
Vernard Eller. Christian Anarchy (Eerdmans).
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Adam Finnerty. No More Plastic Jesus (Orbis).
Os Guinness. The American Hour (Free Press).
John Whitehead. The Second American Revolution (Crossway).
PSYCHOLOGICAL ISSUES
Introduction
Psychology, or "the science of the mind," has become one of the most popular academic disciplines on
college campuses today. Among contemporary Christians, the popularity of Christian counseling as an intended
vocation is widespread, and considering the kinds of situations out of which many Christians have come, there
is indeed a great need for gifted and trained counselors. Some critics, however, believe that preoccupation with
the mind has led many non-Christians and even some Christians to neglect the spiritual aspects of the human
being. Such a preoccupation, according to these critics, has produced a new form of humanism.
Relevant Bible Passages for Study and Memorization
Romans 12:2
Matthew 22:37
Romans 7:23-25
Ephesians 4:23

Isaiah 26:3
Mark 5:15
Romans 8:7
Titus 1:15

1 Peter 1:13
Romans 1:28
1 Corinthians 2:16
Hebrews 8:10

Questions for Discussion
1.
2.
3.
4.

What--if any--are the main differences between "secular psychology" and "Christian psychology?" Who
would be the chief personages connected with each?
In what ways could a knowledge of general psychological principles be helpful for Christian
discipleship and disciplemaking? How might these principles be harmful?
What should be the ultimate goals of Christian counseling?
What would be the advantages and disadvantages of Christian counselors working within a nonChristian counseling center with non-Christian colleagues? In a purely Christian clinic with Christian
colleagues?

Recommended Reading
Jay Adams. Competent to Counsel (Presbyterian and Reformed Publishing Co.).
David Benner. The Baker Encyclopedia of Psychology (Baker Book House).
Gary Collins. The Biblical Basis of Christian Counseling for People Helpers (Nav Press).
Os Guinness. "America's Last Men and Their Magnificent Talking Cure," in No God But God, ed. Os
Guinness and John Seel (Moody Press).
Paul C. Vitz. "Leaving Psychology Behind," in No God But God, ed. Os Guinness and John Seel (Moody
Press).
ISSUES OF RACE AND ETHNICITY
Introduction
Despite the fact that the Bible clearly teaches the equality of all races, classes, and ethnic groups, many-perhaps most--Christians have been influenced more by the beliefs and worldview of the society that surrounds
them than they have by the Bible. There is a strong need for Christians today who can "rightly divide the Word

79
of Truth" in this area and who can propose radically new church structures which incorporate the precepts of the
Bible.
Relevant Bible Passages for Study and Memorization
Galatians 3:28
Acts 20:4

Acts 13:1
James 4:1-3

Revelation 7:9
1 Corinthians 7:17-24

Questions for Discussion
1.
2.
3.

Why does racial and ethnic prejudice exist? From where does it come?
What kinds of churches does the New Testament appear to promote? Homogeneous (all one race or
ethnic group)? Or multi-ethnic/multi-racial?
What biblical principles would apply in a discussion of inter-racial dating and marriage?

Recommended Reading
William Pannell. The Coming Race Wars? (Zondervan).
Andres Tapia. "The Myth of Racial Progress," Christianity Today (October 4, 1993): 16ff.
Raleigh Washington and Glen Kehrein. Breaking Down Walls: A Model for Reconciliation in an Age of
Racial Strife (Moody Press).
ISSUES OF SEXUALITY
Introduction
The issues surrounding the topic of human sexuality have always been difficult to deal with, and yet at
the same time they are vitally important, since all Christians are affected in some way by them. Secular society,
through its blatant disregard of traditional biblical morals and ethics, has made issues of sexuality one of the
leading topics of discussion in today's world. And with the large number of Christian celebrities who have
fallen into sexual sin, it is clear that Christians need to deal seriously and soberly with these matters.

Relevant Bible Passages for Study and Memorization
Ecclesiastes 7:26
Ephesians 5:3
Exodus 22:19
Galatians 5:19

1 Corinthians 6:12-20
Leviticus 20:10-13
Leviticus 21:9

Proverbs 6:32-33
Deuteronomy 22:13-24
1 Thessalonians 4:3-8

Questions for Discussion
1.
2.
3.

What does the Bible say about premarital sex? About extra-marital sex?
What biblical standards should govern a Christian's dating and courtship relationships?
Where should education regarding sexuality primarily take place? In the home? In public schools? In
the church?
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Recommended Reading
Jan Ankerberg et al. The Myth of Safe Sex: Tragic Consequences for Violating God's Plan (Moody
Press).
Joy Jordan-Lake. "Conduct Unbecoming a Preacher," Christianity Today (February 10, 1992): 26ff.
Tim Stafford. "Great Sex: Reclaiming a Christian Sexual Ethic," Christianity Today (October 2, 1987):
23ff.
Andres Tapia. "Abstinence: The Radical Choice for Sex Ed," Christianity Today (February 8, 1993):
24ff.
John White. Eros Defiled (InterVarsity Press).
John White. Eros Redeemed (InterVarsity Press).
ISSUES CONCERNING SUBSTANCE ABUSE
Introduction
Substance abuse is certainly not new; the use--and abuse--of alcohol and drugs have been recorded since
the beginning of human history. The Bible records how even Noah, a righteous man, became drunk after
surviving the great flood. Other biblical accounts reveal that men and women of God are not immune to the
tragedies connected with this issue. But there are several passages that can help Christians form solid
convictions and deal with chemical substances.
Relevant Bible Passages for Study and Memorization
Proverbs 23:20-21
Deuteronomy 21:18-21
Luke 21:34
Galatians 5:19-21
Romans 14:20-21

Proverbs 20:1
Isaiah 5:11
Romans 13:13
1 Thessalonians 5:7

Proverbs 31:4
Habakkuk 2:15
1 Corinthians 5:11
1 Peter 4:3

Questions for Discussion
1.
2.

Does the Bible absolutely forbid the drinking of all alcoholic beverages?
Under what circumstances might a Christian choose to abstain from alcohol and other such substances
completely?
3.
Since the Bible says nothing directly regarding the use of drugs, what passages would a Christian rely on
to teach about this issue?
Recommended Reading
Stephen Apthorp. "Drug Abuse and the Church," Christian Century (November 9, 1988).
Michael Maudlin. "Addicts in the Pew," Christianity Today (July 22, 1991).
Stanton Peale. The Diseasing of America: Addiction Treatment Out of Control (Lexington Books).
Jean Rhodes. Preventing Substance Abuse Among Children and Adolescents (Pergamon Press).
ISSUES OF WAR
Introduction
Early Christians refused to serve in the imperial armies of Rome. Some historians have stated that this
was due to the oath that soldiers were required to swear to the emperor; others state that it was due to an
opposition to war rooted in the teachings of Jesus. Today Christians are found on both sides of this issue.
There are some who see no problem with serving in the military and fighting for one's country, and others who
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refuse to participate. The Bible's position is not at all clear, and consequently this is an issue that must be
studied with care.
Relevant Bible Passages for Study and Memorization
1.
2.

Divine approval of war. 2 Samuel 22:33-35; Deuteronomy 20:13-18; Joshua 10:7-40; Luke 22:36;
Romans 13:1-5.
Divine disapproval of war. 1 Chronicles 22:8-10; Psalm 68:30; Psalm 120:6-7.

Questions for Discussion
1.
2.
3.
4.

Is it possible to "love your enemies" as Jesus commanded and at the same time war against them?
The wars of the Old Testament were commanded by God to be performed by the Israelites, his chosen
people. Do any of the peoples on earth today have the status that Israel once had?
Should Christians who decide to enter the military in order to witness to non-Christians seek positions
that do not require them to bear arms, or does this matter?
Some Christians distinguish between "just wars," in which Christians may--and even should-participate, and "unjust wars," in which Christians may not participate. Is this a valid distinction from
the perspective of the Bible?

Recommended Reading
Robert Clouse (ed.) War: Four Christian Views (IVP).
Robert Culver. "Between War and Peace: Old Debate in a New Age," Christianity Today (October 24,
1980): 30ff.
Ronald Sider and Richard Taylor. Nuclear Holocaust and Christian Hope (Paulist Press).
ISSUES CONCERNING WORK
Introduction
In contemporary Western society, work is often viewed as a means of receiving a paycheck so that one
can "enjoy life" during the time when one is not working. Work is even viewed as completely meaningless and
a "necessary evil." Is this the view that Christians should have of a career, a profession, or labor in general?
What does the Bible teach concerning work?
Relevant Bible Passages for Study and Memorization
Ephesians 6:5-9
Exodus 23:12
Proverbs 27:23-24
1 Thessalonians 4:11-12
1 Timothy 5:8
Proverbs 12:9
Ecclesiastes 2:24

Colossians 3:22 - 4:1
Proverbs 10:4
Ecclesiastes 11:6
1 Thessalonians 5:12-14
1 Timothy 6:1-2
Proverbs 24:27

Genesis 2:15
Proverbs 22:29
Ephesians 4:28
2 Thessalonians 3:6-12
Ecclesiastes 5:12
Ecclesiastes 9:10

Questions for Discussion
1.
2.

What is the biblical view of work? Can it be said to be only a "necessary evil?"
What is meant by the concept of "slavery" in the Bible? Does the Bible actually support the idea of the
slave trade as it existed in colonial times?
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3.
4.

What does it mean practically to "work for the Lord, not for men," as stated in Colossians 3:23 and
Ephesians 6:7?
What are the social implications of Paul's rule: "If a man will not work, he shall not eat" (2
Thessalonians 3:10)?

Recommended Reading
Charles Colson and Jack Eckerd. Why America Doesn't Work (Word).
Leland Ryken. "Puritan Work Ethic: The Dignity of Life's Labors," Christianity Today (October 19,
1979): 14ff.
Doug Sherman and William Hendricks. Your Work Matters to God (Navpress, 1987).
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PART FIVE
INDIVIDUAL SPECIALIZATIONS
"It is dangerous to want to force all persons to attain perfection in the same way.
The one who intends this does not realize how many
and how various the gifts of the Holy Spirit are."
Ignatius of Loyola
Thus far we have described aspects of discipleship that apply to all Christians. It is God's desire that
each of His children fulfill the prerequisites for discipleship, display its primary characteristics, develop a
biblical system of theology, and live a lifestyle pleasing to Him in all respects. Obviously there will be some
differences in the way that individual Christians carry out these tasks; the theological beliefs and lifestyle
convictions of some, for instance, will not match those of others. There is some latitude for diversity in these
areas, although Ephesians 4:13 makes it clear that God's overall goal for His Church is a maturity characterized
by togetherness: "until we all reach unity in the faith and in the knowledge of the Son of God and become
mature, attaining to the whole measure of the fullness of Christ." Unity, however, is not the same as uniformity.
The Bible does not require all Christians to be carbon copies of each other. On the contrary, it celebrates the
diversity that exists within the people of God, and indicates that there are important reasons why such diversity
should be allowed to flourish.
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CHAPTER ELEVEN
THE SPIRITUAL GIFTS
In our physical life here on earth, we develop under the guidance and care of our parents until we reach
a point where our individuality begins to distinguish itself. Siblings raised by the same parents show drastic
differences by the time they are ready to leave home and establish their own families. The same is true of the
spiritual life. Once we have begun to grow in our discipleship, developing the foundational characteristics and
acquiring theological and lifestyle convictions, unique qualities begin to be seen. This is as God intended, for it
is He who has sovereignly combined the ingredients that make each of us who we are. We as individuals are
actually combinations of a number of factors. There are at least eight different items that have gone into the
background of each of us, including the following.
1. Heredity. This aspect involves the physical and, to an extent, the mental and psychological
characteristics we have received from our parents. Your physical features, such as height, skin color, the shape
of your feet and your facial features, are all the result of specific combinations of genes contributed by your
father and mother.
2. Upbringing. The family and home situation in which we were raised as children has affected us
significantly. Were you raised in a two-parent home? A single-parent home? As a step-child? Were you
raised strictly, or were you "spoiled?" Do you have many brothers and sisters? Few? None? If you have
siblings, are you the oldest? Youngest? In the middle? Each of these factors influences our personal and
spiritual formation.
3. Environment. This aspect involves the geographic location in which we were raised, and the circumstances that were connected with that location. Were you raised in an urban, suburban, or rural setting? Were
you raised in a large house or a small house? Did you grow up in a wealthy neighborhood or a poor one?
4. Education. The kind of formal training we receive in our youth certainly helps to determine our role
as adults. Was your education received in a public school? In a private school? Were you home schooled?
Was the education you received generally a good one or a poor one? How much education have you obtained?
5. Friends/Peers. The kind of people we associated with helped to shape many of our convictions
regarding life. What kinds of people were your friends and school classmates? Were you a part of a particular
"group" or "clique?" If so, what kind? Were the people you associated with generally a good influence or a bad
influence on you?
6. Religious background. Obvously, the religious influences of our youth--or lack of them--play a major
role in how we view spiritual things as adults. Did you attend any kind of church or other religious institution
regularly when you were young? If so, what kind? Was this a good experience or a bad one? Did you undergo
a period of rebellion against the church or religious institution you attended?
7. Natural abilities. What special abilities, or talents, do you have? Music? Art? Speaking? Writing?
Mechanics?
8. Spiritual gifts. These are abilities or functions either imparted directly by the Holy Spirit to
Christians, or abilities which the Holy Spirit empowers and directs when a person becomes a Christian.
Each of us is a specific combination of all of these factors, and each combination is unique. No two
people on earth have exactly the same set of characteristics. The implications of this are many.
First, the fact that God in His sovereignty has allowed each of us to have precisely the characteristics
that we have should cause us to be more accepting of our past lives. Even those who have experienced the pain
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of broken homes, physical and psychological abuse, or other negative factors should be able to find some
measure of comfort in the fact that God has permitted--if not directly caused--all of these circumstances, and He
has done so for His own specific purposes. Since we know that He is powerful enough to have prevented any
situation in our lives from happening, we can deduce that since He has allowed certain less-than-desirable
occurrences, there is some unique quality that He desired to produce in us through that situation. Our part is to
learn what we can from even the evil circumstances of our past lives, and to use that understanding in our
evangelism, our disciplemaking, and in our service to others.
Secondly, we should understand that this individualized set of characteristics gives us a unique place in
God's plan for human history. No one else has ever had or ever will have precisely the same role that each of us
currently has. We could compare the plan of God to a many-pieced jigsaw puzzle that forms one complete
picture when assembled. No other piece of the puzzle can fit into my spot, nor can I fit into anyone else's spot.
I have been uniquely fitted for the role that I have, and this fact should contribute to my overall sense of
identity, purpose, and place.
Thirdly, all of this means that I am responsible to fulfill the role that I have been designed for. I must
bring to a clear focus all the aspects of my heredity, upbringing, environmental influences, education, peer
relationships, religious background, natural abilities and spiritual gifts. Then I am to develop, train, and sharpen
the abilities and character qualities that have been given to me by God. I am to be an expert, a master of each of
these aspects. Then I must deliberately place myself in the midst of social settings where these abilities and
qualities can have an impact and produce the "fruit" that God intends my life to bear.
THE SPIRITUAL GIFTS
Of the eight factors mentioned above that have gone into the formation of any single individual, perhaps
the one that is least familiar is the last: the spiritual gifts. For this reason we will spend some time discussing
what these abilities are, how they are to be used, and how we can know which of these abilities are ours.
Our main texts for this discussion will be the twelfth chapters of Romans and of 1 Corinthians, along
with the fourth chapters of Ephesians and 1 Peter. In Romans 12:4-6, Paul explains that "just as each of us has
one body with many members, and these members do not all have the same function, so in Christ we who are
many form one body, and each member belongs to all the others. We have different gifts, according to the
grace given us." In 1 Corinthians 12:4-6 he says similarly: "there are different kinds of gifts, but the same
Spirit. There are different kinds of service, but the same Lord. There are different kinds of working, but the
same God works all of them in all men." And finally in Ephesians 4:7-11 he states that "to each one of us grace
has been given as Christ apportioned it ... 'when he ascended on high, he led captives in his train and gave gifts
to men' ... it was he who gave some to be apostles, some to be prophets, some to be evangelists, and some to be
pastors and teachers ..." In each of these chapters Paul proceeds to list various "gifts" that the Holy Spirit
imparts to Christians. These are a major part of our "individual specializations," as I have chosen to call them.
Combining the lists mentioned above yields a total of 19 different "gifts" or abilities that God gives to
His people. Every Christian has been endowed with at least one of the abilities listed in the three chapters
quoted from above. No one person has all of these abilities, but everyone has at least one of these abilities. The
Holy Spirit distributes these gifts in accordance with His own design and purpose, and it is His intention that
each of us learn what our gift is and work at developing, sharpening, and honing that ability so that He can use
us with devastating effectiveness to accomplish the plan of God in the world around us.
There are several fine books available on the subject of spiritual gifts (see the list included in the Bible
study section on Pneumatology in Chapter Nine). A casual reading of them will immediately bring out a
problem that is difficult to resolve: namely, that the definitions of what these gifts involve differ from book to
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book. This is due to the fact that the original letters of Paul simply contain (in most cases) a single Greek word
for each of the gifts, with no amplification of its meaning. Therefore there is some speculation involved as to
what was meant when the apostle wrote to the churches, but the following definitions appear to be the most
commonly accepted.
1. Apostle (Ephesians 4:11, 1 Corinthians 12:28). This is the biblical word for "missionary"; a "special
messenger" who is sent to specific groups of people in order to evangelize (proclaim the message about
salvation through Jesus the Christ), make disciples (teach new converts the principles and commands that Jesus
left us), and plant churches (gathering disciples together for worship and service). 1 Corinthians 9 contains
several characteristics of apostleship.
2. Prophet (Ephesians 4:11, Romans 12:6, 1 Corinthians 12:10, 28). A prophet is a person who has
received an ability to see and understand the plan of God, past, present, and future. This gift also includes the
ability to interpret to others through speech or writing that which the prophet sees and understands.
3. Evangelist (Ephesians 4:11). Evangelists have received an ability to communicate the gospel ("the
good news") about Jesus in a way that is understandable to the hearer. They have also received a measure of
boldness to proclaim this good news, and they are highly effective in bringing others to Christ.
4. Pastor (Ephesians 4:11). Pastors are Christians who have received an ability to guide (shepherd) and
counsel other Christians and who are able to shoulder the responsibility of seeing to their spiritual needs. This
gift should not be confused with the Protestant Church's use of the word "pastor." The Protestant "pastor" is,
biblically speaking, really an overseer (elder, presbyter, or bishop, to use the biblical terms) rather than a
"pastor." While an overseer may indeed have the spiritual gift of pastor, it is not necessary that this be the case.
5. Teacher (Romans 12:7, 1 Corinthians 12:28, Ephesians 4:11). Teachers receive an ability to
understand and to communicate information in a relevant and systematic fashion. They can take seemingly
unrelated pieces of information and weave them into a coherent whole.
6. Practical Service (Romans 12:7). The Greek word used for this gift comes from the same root as the
word translated "deacon." Acts 6:1-6 gives an account of what most believe to be the first group of deacons.
These persons waited on tables, supervised food distribution, and performed other similar practical tasks. We
deduce from this that the gift involves performing practical functions in ministerial contexts, such as those
necessary for the smooth operation of a Christian organization or institution.
7. Exhortation/Encouragement (Romans 12:8). Those who have received this gift are skillful at
encouraging and challenging Christians. They help others remain eager and enthusiastic in their work for God.
8. Contributing (Romans 12:8). This gift involves a special ability to earn money, perhaps to invest it
wisely, and to use it generously in furthering the work of the people of God.
9. Administration (Romans 12:8, 1 Corinthians 12: 28). Administrators are Christians who have
received an ability to organize, lead, and direct groups of individuals. As such this might also be called a gift of
leadership.
10. Mercy (Romans 12:8). The gift of mercy implies an ability to have compassion on, to sympathize
and to empathize with others. More practically, it is a gift that could be used to take care of people who are
outcasts from society.
11. Wisdom (1 Corinthians 12:8). Christians whose gift is wisdom can understand and make clear
abstract, theoretical and philosophical truths.
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12. Knowledge (1 Corinthians 12:8). Those with this gift can retain information easily and can
categorize it into concise compartments in their minds. Such persons can also make clear to others these truths
in practical and systematic ways.
13. Faith (1 Corinthians 12:9). Faith involves an ability to think in terms of large and even supernatural
items or events which are needed in the Church. Christians with this gift are able to believe that God will
provide all of these items or events in accordance with His own will and plan for humanity.
14. Healing (1 Corinthians 12:9, 28). This is the only gift which is mentioned in the plural, which
implies that there is more than one kind of "healing." We could perhaps distinguish between a supernatural gift
of healing, in which God heals illnesses or disabilities directly through gifted Christians apart from the use of
medical techniques or medicines. There is in addition what might be considered a more "natural" aspect in
which God gives certain Christians wisdom and skill to heal through such techniques and medicines. This gift
may also imply an ability to heal psychological illnesses as well as physical ailments.
15. Miracles (1 Corinthians 12:10, 28). Those who have this gift are able to perform supernatural deeds
by God's grace and power.
16. Discerning of spirits (1 Corinthians 12:10). In a broad sense, this gift involves an ability to
distinguish between good and evil as seen in trends, fads, thought patterns, philosophies, and historical events,
both in the past and present. In a narrower sense, the gift may include an ability to recognize demonic agents
that are in control of or that are directly influencing humans.
17. Tongues (1 Corinthians 12:10). The gift of tongues involves an ability to speak in languages which
are not known to the speaker. The first incidence of this gift in the Bible is found in Acts 2:1-12, where the
original disciples of Jesus "declared the wonders of God" in the languages of various groups of people who had
come to Jerusalem for the celebration of Pentecost. In 1 Corinthians 14:1-40 Paul gives specific commands
regarding the exercise of this gift in church contexts. Note particularly verses 27 and 28.
18. Interpretation of Tongues (1 Corinthians 12:10). This gift involves an ability to interpret the languages which are used in the exercise of the gift of tongues. These languages are unknown to the interpreter,
but the gift allows him or her to know what is being said.
19. Helps (1 Corinthians 12:28). This gift is sometimes considered to be synonymous with the "gift of
practical service" described above, but there is a slight difference between the word used here and the one used
in Romans 12. This is not the word for deacon, which we have said seems to have the meaning of practical
service performed in ministerial contexts. This gift is rather an ability to perform tasks for the poor, starving, or
outcast members of society.
There are several questions that are usually asked in connection with the subject of the spiritual gifts,
and we will try to answer each of these.
1. Are the nineteen gifts listed above the only spiritual gifts? Each of the lists--Romans 12, 1
Corinthians 12, Ephesians 4, and 1 Peter 4--appear to be composed of randomly selected examples from a long
list of gifts. Is it possible that there are other gifts that Christians can receive which may be considered
"spiritual gifts?" This question is difficult to answer. If we take the position that the lists are not exhaustive and
that there are other gifts, how would we determine which abilities should be considered spiritual gifts and which
should not be? It is hard to imagine that Paul would consider any and every human ability to fall into this
category. Perhaps it is safest to conclude that the collection represented by the nineteen listed above should be
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the only abilities actually called "spiritual gifts," while at the same time acknowledging that God is sovereign
over every aspect of our lives and that all of our talents and abilities--whether they are called spiritual gifts are
not--ultimately come from Him.
2. How do spiritual gifts differ from "talents" and other natural abilities? Most of the spiritual gifts
probably do not on the surface differ greatly from the talents and natural abilities that even non-Christians
possess. There are obviously gifted teachers and administrators who are not Christians. But at the point of the
new birth, when the Holy Spirit enters to dwell permanently inside each believer, some of these "natural"
abilities become energized and directed by a supernatural force, and thus become "spiritual gifts." The Holy
Spirit motivates Christians in the use of their gifts, lends direction and inspiration, and causes the exercise of
these abilities to be effective. Thus Christian teachers or administrators possess advantages that non-Christian
teachers or administrators do not have.
Even the more supernaturally oriented gifts, such as miracles, miraculous healing, speaking in tongues
and the interpretation of tongues are duplicated in the non-Christian world. Adherents of many of the nonChristian religions have some of these abilities to a greater or lesser degree. But in cases of non-Christians
performing these functions, their source of power is something other than the Holy Spirit. These actions are
most likely due either to their own psychological state or to demonic influence. In any case, the exercise of
these gifts by Christians is qualitatively different from their exercise by non-Christians.
3. Does the Holy Spirit still give all of the spiritual gifts listed above to the members of the Church?
Some Christians today teach that at least six of the spiritual gifts were of a temporary nature and were used by
God as "signs" to give credibility to the newly founded Church. The gifts said to fall into this category are
those of apostleship, prophecy, miracles, healing, tongues, and the interpretation of tongues. It is claimed that
these functions were withdrawn from the Church and ceased with the death of the last apostle (John) in A.D. 95.
There is, however, no solid Scriptural or historical evidence to support this claim. While it is true that
during the course of the history of the Church some of these gifts have been misunderstood and misused,
making their exercise either uncomfortable or embarrassing, this in itself provides no reason for inventing a
system of thought that simply does away with them altogether. Instead we should be cautious regarding our
involvement with the exercise of these gifts and our relationship with those who practice them, and be careful to
apply any and all biblical principles regarding their use. As mentioned earlier, Paul gives very strict regulations
with regard to the practice of tongues in 1 Corinthians 14, but concludes this chapter with the command that we
are not to forbid people to speak in tongues (1 Corinthians 14:39).
4. Can Christians pray for and receive other gifts than those they have? Some have believed that Paul's
command in 1 Corinthians 12:31 indicates that a person can ask for additional--and "better"--gifts. But the
exhortation to "eagerly desire the greater gifts" is addressed to the Corinthian church as a whole. Paul is saying
that the Corinthian Christians as a group should desire a congregation in which a wide variety of gifts are
displayed. Rather than emphasizing a single gift, and having a church composed primarily of people who speak
in tongues, for instance, he is saying that there needs to be a full complement of teachers, evangelists, pastors,
and the like in order to be a balanced and fully functioning assembly.
Many Christians in recent times have become confused and have been made to feel uncomfortable and
even guilty by those who teach that any Christian can, and that all Christians should, receive the gift of tongues.
But the apostle Paul makes it very clear that the Holy Spirit gives gifts as He determines (1 Corinthians 12:11)
and that no one gift is available to all Christians (1 Corinthians 12:29-30). If you are confronted by persons
who insist that you must receive a particular gift in order to become mature, you should direct them to these
passages.
There are certainly other questions that we could attempt to deal with, but these four appear to be the
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most frequently asked. One very important question remains, however: How can I know what my spiritual gifts
are?
Before we begin to answer this question, let me first say that I do not believe that it is absolutely
necessary for a Christian to be able to say what his or her spiritual gifts are. Throughout the history of the
Church, probably a majority of Christians would have been unable to respond had they been asked concerning
these abilities. Remember that the tendency of Christianity has been to make a drastic division between "the
laity" and "the clergy," with the latter group being expected to perform all the functions of ministry. Such a
situation has prevented "the laity" from considering that they might even have a ministerial function, let alone
what that function might be.
But despite these circumstances, many Christians in the course of day-to-day living have exercised their
gifts in some capacity. Those with the gift of wisdom have been wise; those with the gift of mercy have been
merciful. These Christians simply lived their lives and expressed their giftedness, even if they would have been
unable to explain the biblical teaching being expressed in their lives.
This point needs to be emphasized so that Christians will not become overly preoccupied with
discovering and exercising their spiritual gifts. The danger exists that individuals might become obsessed with
the idea that they have been gifted to perform a certain function, and that this fact excuses them from all other
involvement in the work of the Church. This idea is completely wrong, and the following approach to
discovering our spiritual gifts is suggested partly in order to prevent this kind of narrowmindedness.
When we look at the functions of the different spiritual gifts--in other words, what one does in the
course of exercising them--we find that nearly all of these functions appear in the New Testament as commands
for all Christians alike. Thus we find that although there is a gift of evangelism, imparted to specific persons by
the Holy Spirit in accordance with the plan of God, there is also a sense in which all Christians are to be
"evangelists;" we are all to be witnesses concerning our faith in Jesus the Christ. In the same way, some Christians have received the gift of giving (or contributing), but the New Testament makes it clear that all Christians
are to contribute financially to the work of the people of God. Some Christians have received the gift of mercy,
but all Christians are to be merciful towards others. And so on. Following is a list of the spiritual gifts along
with what may be called the "general commands regarding the spiritual gift functions."
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GENERAL COMMANDS REGARDING SPIRITUAL GIFT FUNCTIONS
SPIRITUAL GIFTS
GENERAL COMMANDS AND EXAMPLES
1.
Apostle
All Christians are sent by God
(Luke 10:2; 2 Cor. 2:17; Rom. 10:15)
2.

Prophet

Many or all are to prophesy
(Acts 2:17-18; 1 Cor. 14:24)

3.

Evangelist

All are to witness
(Philemon 6; Acts 2:32; Rom. 10:15; Acts 11:19-20; Mark 16:15)

4.

Pastor

All are to counsel and shepherd
(Heb. 10:24,25; Gal. 6:1-5)

5.

Teacher

All are to teach
(Heb. 5:12; Heb. 8:11; Col. 3:16; Rom. 2:21; 2 Tim. 2:3)

6.

Wisdom

All are to be wise
(James 1:5; Col. 3:16; Eph. 1:17; Eph. 5:15; Col. 4:5; Rom. 16:19;
Matt. 10:16)

7.

Knowledge

All are to have knowledge
(2 Pet. 1:5; 1 Cor. 8:1; Col. 1:9-10)

8.

Faith

All are to have faith
(2 Pet. 1:5; Heb. 11:6; Heb. 10:38)

9.

Administration

All are to lead/administrate
(Col. 3:20; 1 Tim. 3:4-5; 2 Tim. 2:3)

10.

Mercy

All are to be merciful
(Luke 6:36; Jude 23)

11.

Practical Service

All are to serve (within the Body)
(Gal. 5:13; Eph. 4:12)

12.

Encouragement/
Exhortation

All are to be encouragers
(Heb. 10:24-25; Heb. 3:13; 1 Thess. 4:18; 1 Thess. 5:11,14)

13.

Helps

All are to serve (to those outside the Body)
(Gal. 1:10; Matt. 25:31-46)

14.

Discerning of spirits

All are to be discerning
(Heb. 5:14; 1 Jn. 4:1; 1 Thess. 5:21)

15.

Contributing

All are to contribute
(2 Cor. 9:6-7; Gal. 6:6)

16.

Healing

All are to be healers (at least in a spiritual sense)
(2 Corinthians 5:16-21)
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It is important that we understand these general commands for two reasons. First, knowledge and
awareness of them together with obedience to them will prevent us from becoming too narrow in our Christian
service, for these commands apply to all Christians, in all times and in all places. Even after Christians have
discerned and begun to exercise their spiritual gifts, they are still responsible to perform the functions of the
general commands. Thus we are all commanded to be witnesses, whether or not evangelism is our spiritual gift.
We must be merciful, regardless of whether mercy is our spiritual gift.
Secondly, obedience to these general commands forms an important first step in the discovery of our
spiritual gifts. Whenever I am asked concerning how one learns to know what his or her gifts are, I respond that
first one needs to concentrate on obeying the commands of the New Testament that involve spiritual gift
functions. When the opportunity arises to teach, one should teach. When one has a chance to witness, one
should do so. In a situation calling for mercy, one should exercise mercy; and so on down the list. Christians
who set their heart to know and obey these commands will soon be living the kind of "full" life that Jesus
speaks of in John 10:10.
Once you have begun to obey these commands, in the midst of your obedience, step back and examine
yourself. Ask yourself the following questions:
1.
2.
3.
4.

What seems to come naturally for me? What seems just to flow from me?
What seems to be relatively easy for me to do? What seems to be effortless?
What do I enjoy doing? What is satisfying and deeply fulfilling for me?
What produces results? What am I good at?

Your answers to these questions are what might be called a first indication of what your spiritual gifts
may be. But these indications need to be verified by persons other than yourself. We are often blind
concerning abilities that we have, or we tend to overestimate our abilities in certain areas. A final step in the
gift discovery process is to seek out persons who know you well and who know the spiritual gifts well. Both of
these qualifications are essential. One without the other will not really be adequate, although sometimes you
can get some ideas from persons who are close acquaintances. Approach these persons openly and honestly and
request openness and honesty from them regarding their estimation and evaluation of your abilities. Remember
that it can be just as important to determine what your gifts are not as to learn what they are, so be sure to ask
concerning this aspect as well.
Once you have some ideas and initial confirmation regarding your gifts, it is then your responsibility to
develop, sharpen, and refine them. Your aim should be to become a master of whatever abilities God has given
you. You should seek to become an expert; to be the best there is. Such development can be pursued in a
variety of ways, including the following:
1. Formal education. For some gifts, such as teaching, administration, healing (in a non-supernatural
sense) and the like, you can pursue degree programs or other courses of study in the appropriate field in a
college or university.
2. Apprenticeship under an older, more experienced Christian with the same gift. If you find that you
have the gift of evangelist, for instance, you can become the "disciple" of one who has and who is experienced
in the use of that gift.
3. Informal, independent study. You can locate books and articles written about the exercise of your gift
and design your own techniques and strategies for development from these sources.
The development and refinement of your spiritual gifts will be a lifelong project. No one can say that he
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or she has arrived at absolute mastery and is unable to learn anything more regarding the spiritual gifts. Such an
attitude would be dangerous indeed.
Next we need to talk about where we should exercise our gifts. Should they be confined only to church
situations and other Christian contexts? Or are these abilities intended to be used at all levels of society and in
all contexts, both Christian and non-Christian? To answer these questions it will be necessary to examine the
concepts of vocation and ministry, and it is to these aspects of life that we turn in the following chapter.
Suggestions
1.

Study carefully the following passages using the Bible study method discussed in Chapter Four.
1 Corinthians 12-14
Romans 12:3-8
Ephesians 4:7-16
1 Peter 4:10-11

2.

Memorize the following verses:
Romans 12:4-6
Romans 8:28

3.

1 Corinthians 12:4-7

Add to your prayer list the following items:
a.
b.

That you will learn to know what your spiritual gifts are, and that your eyes will be opened to
opportunities to develop them through practice.
Praise for all the physical, mental, and spiritual factors that God has allowed to be incorporated
into your life to make you His unique instrument.

4.

Take an afternoon and write out all the characteristics of your own self, using the list of background
factors provided in this chapter. Write down ways that each of the characteristics might be useful in
your Christian life of service to others.

5.

Using the list of "General Commands Regarding Spiritual Gift Functions," determine which of these
commands you are already fulfilling, and which ones you need to begin to implement in your life.
Develop a plan for how you will begin to fulfill each of these commands on a regular basis.
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CHAPTER TWELVE
VOCATION AND MINISTRY
One of the most confusing aspects of the Christian life is the distinction between the concepts of
vocation and ministry. While the teaching of the Bible is fairly clear regarding these, Christians throughout the
ages have either misunderstood or deliberately distorted this teaching. The goal of this chapter is to provide a
correct understanding of the differences between the two and to show how they relate to each other in the lives
of Christians everywhere.
The word vocation is defined in Webster's dictionary as "the career toward which one believes himself
to be called; any trade, profession, or occupation." The general idea is clearly that of a career, a trade, a
profession, or an occupation. In other words, we are talking about work; in particular, and from a biblical
perspective, the work that one performs in order to provide the basic needs of life for oneself and for one's
family. It is interesting that the apostle Paul becomes authoritative--even stern--when he speaks about this
subject. For instance, he says to the members of the Thessalonian church: "make it your ambition to lead a
quiet life, to mind your own business and to work with your hands ... so that your daily life may win the respect
of outsiders and so that you will not be dependent on anybody" (1 Thessalonians 4:11-12). Further, he warns
them in his second letter not to neglect ordinary work, and even commands that Christians refuse to associate
with persons who do not have a proper attitude toward work:
In the name of the Lord Jesus Christ, we command you, brothers, to keep away from every
brother who is idle and does not live according to the teaching you received from us. For you
yourselves know how you ought to follow our example. We were not idle when we were with
you, nor did we eat anyone's food without paying for it. On the contrary, we worked night and
day, laboring and toiling so that we would not be a burden to any of you. We did this, not
because we do not have the right to such help, but in order to make ourselves a model for you to
follow. For even when we were with you, we gave you this rule: "If a man will not work, he shall
not eat. We hear that some among you are idle. They are not busy; they are busybodies. Such
people we command and urge in the Lord Jesus Christ to settle down and earn the bread they eat
(2 Thessalonians 3:6-12).
The Bible makes it clear that while we as Christians are to care for each other and to share our material
goods when necessity arises, we are not to adopt economic policies that undermine a work ethic that is
essentially individualistic. We are not to be "dependent on anybody" for the necessities of life; we are to
provide them for ourselves and for those for whom we have direct responsibility. As Paul later says to
Timothy: "If anyone does not provide for his relatives, and especially for his immediate family, he has denied
the faith, and is worse than an unbeliever" (1 Timothy 5:8).
Ministry, on the other hand, is defined by Webster as "the function of a minister of religion." While this
definition offers us very little in the way of details as to what this function might include, it at least makes us
aware of the spiritual (or "religious") dimension involved. We could perhaps amplify the definition by
suggesting that ministry consists of the functions that one performs in order to further the expansion of the
Kingdom of God. Essentially, any and all acts that one does that contribute to people's awareness of the
Kingdom of God, to their entrance into the Kingdom, or to their development while living as citizens of the
Kingdom may be considered ministry.
To summarize somewhat simplistically, we can say that vocation is work performed that puts food on
one's table, while ministry is work performed that leads to an expansion of God's kingdom. Using these
definitions as a starting point, we can proceed to lay out some biblical principles regarding both of these
concepts.
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Principle 1 -- All Christians are to be involved in both vocation and ministry. There has been a
tendency for centuries to divide between these two concepts. Some claim that a minority of Christians are
"called" to minister in "spiritual" areas while the majority work at occupations that are essentially "secular."
The Bible knows nothing of such a dichotomy. Indeed, we find that the apostle Paul--perhaps the supreme New
Testament "minister" next to Jesus--pursued as his vocation the craft of making tents (see Acts 18:2-3). He
worked at this trade in order to provide for himself the basic necessities of life, while during this time, "every
Sabbath, he reasoned in the synagogue, trying to persuade Jews and Greeks" (verse 4). This was his ministry.
For Paul, the pursuit of a vocation to provide his essential needs was a matter of personal conviction.
He desired that no individual to whom he ministered would have any grounds for saying that he was ministering
only in order to "make money." He explained to the Thessalonians how he, Silas, and Timothy had "worked
night and day in order not to be a burden to anyone," this work going on while they "preached the gospel of
God" (1 Thessalonians 2:9).
Paul was not, then, what we would call a "full-time, professional Christian worker" since he was not
paid wages for performing ministry functions. He took no money, as far as we know, from the church in
Antioch that had originally commissioned him to be a missionary, nor did he regularly accept financial support
from the converts he had made or the churches he had planted. He and his companions provided for their needs
through the manual labor of making tents, and Paul gloried in his ability to offer the Gospel free of charge and
in his freedom from accusations of "money-grubbing."
In today's world we find a very different situation, for the overwhelming majority of "full-time
professional Christian workers" receive their wages from the churches to whom they minister or from which
they are sent. Is this state of affairs unbiblical, and therefore wrong? Not necessarily, as we will see in the
discussion of our second principle.
Principle 2 -- For some Christians, there will be a more direct linkage between vocation and ministry
than there will be for others. In 1 Corinthians 9:3-18, Paul gives a long discourse concerning how even though
he personally refused to be supported financially by those to whom he ministered and from whom he was sent,
there is nothing intrinsically wrong with such a support system. On the contrary, he provides justification for it
from common cultural practice (verse 7), from the Mosaic law (verses 9-10), and from common sense (verses
11-12). He later tells his disciple Timothy that the leaders of churches are worthy of wages, and again quotes
the same Old Testament passage that he quoted to the Corinthians (see 1 Timothy 5:17-18). So the system of
financial support for Christian "professionals" with which we are familiar does have biblical support, and under
such a system, vocation and ministry might be considered to be one and the same. I would argue, however, that
it is important that we retain a distinction between the two and insist that our Christian "professionals"
understand and be held accountable for this distinction.
Why should this be the case? Because those whom we today call "pastors" and "missionaries" all
appear to have ministry as their vocation. This may be true, but it is not necessarily so in every case. Probably
most of us know of people within specific churches or denominations who have careers as pastors or
missionaries but who are not actually even Christians in the biblical sense of the word. Such persons can indeed
perform certain functions that on the outside look like ministerial functions, but can such people truly minister?
Can they contribute to the expansion of the kingdom of God? Jesus makes it clear that on the day of judgment,
many (not a few) will come to him and will claim to have preached, cast out demons, and even performed
miracles in his name. His response? "I never knew you. Depart from me, you evildoers" (Matthew 7:21-23).
Thus it is possible to be involved in a pastoral or missionary vocation but never truly minister, and this situation
must be avoided at all costs. It is tragic when those for whom the linkage should be the clearest and strongest
are able to "hide" within a ministerial vocation and never truly minister.
Principle 3 -- In choosing both vocation and ministry, it is one's giftedness that should be the
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determining factor in the decisionmaking process. In the previous chapter we spoke at length of the sovereignty
of God in combining all the various factors that have gone into making us who we are. We noted that none of
these factors is to be considered accidental, but that each has its purpose. This giftedness should be seen as the
"call" of God upon one's life. What God has gifted us to do is what He is "calling" us to do, and we should not
look for or expect the kind of supernatural experience that some have spoken of, particularly in connection with
the vocation/ministries of "pastor" and "missionary." The Bible nowhere indicates that either of these requires a
supernatural "call." Indeed, Paul makes it clear that becoming an overseer (or "pastor," to use the Protestant
terminology) is a matter of "setting one's heart upon" such a position and "desiring a noble task" (see 1
Timothy 3:1). Certain stringent qualifications must be met, but nothing is said about a "call." With regard to
missionaries, in the Bible these are always selected either by individuals, as when Jesus selected the twelve
apostles, and Paul selected Silas and Timothy to accompany him, or by a church, as when Paul and Barnabas
were selected by the church at Antioch. These selections are based upon specific characteristics or qualities,
some of which may be found in 1 Corinthians 9.
Thus Christians should choose both their vocation and ministry in accordance with their background,
abilities, and spiritual gifts. It is tragic that today so many persons choose their life's work for very different
reasons. But the Bible makes it clear that Christians, at least, should never choose a vocation or ministry on the
basis of a current trend, a fad, or the pressures of society or culture. Neither should these be chosen solely on
the basis of the amount of wages or salary one will receive, and neither should Christians yield to parental
desires when those desires are in direct conflict with the will of God for a person as shown through that person's
gifts. What you choose to do should be determined first and foremost by who you are, and that is determined
by a knowledge of the factors we have discussed previously.
Which of the two alternatives is preferable? Vocation and ministry as distinct, as they were in the case
of Paul, or linked together, as in the case of today's "pastors" and "missionaries?" The Bible does not provide a
ranking of these two options, and thus it becomes a matter of choice, pure and simple. A Christian may choose
a vocation and a ministry that are not closely linked, or may choose a position in which they appear to be one
and the same. There are advantages and disadvantages involved with either choice. The following is a partial
list of some aspects to consider.
Advantages of Vocation and Ministry Being Separate
1.
2.
3.
4.

Many natural contacts with non-Christians
Less stigma of being identified as "clergy" and being associated with Christians involved in
recent scandals
Better financial remuneration for work
Easier division of time commitments
Disadvantages of Vocation and Ministry Being Separate

1.
2.
3.

Lack of accountability to other Christians
Increased temptations to become involved in the worldliness and materialism of the secular
lifestyle
Greater difficulty deriving satisfaction from one's work
Advantages of Vocation and Ministry Being Closely Linked

1.
2.
3.

Greater accountability to other Christians, particularly if one is part of a team
Increased ability to withstand the temptations of a secular lifestyle
Increased satisfaction from one's work from a Christian perspective
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Disadvantages of Vocation and Ministry Being Closely Linked
1.
2.
3.
4.

Few natural contacts with non-Christians
Must endure the social stigma of being identified as "clergy" or associated with Christians
involved in recent scandals
Increased financial difficulties due to low remuneration for Christian work
Difficulty preventing vocation/ministry from becoming a round-the-clock time commitment

It is evident that neither choice is without problematic aspects. Here again, individuals will need to
examine themselves to know which of the two will be most suitable. Of course, one may always choose to try
both options at different times. This is one of the advantages of living in a day and age in which there are so
many alternatives from which to choose. For instance, one who has the gift of teaching (see Romans 12:7, 1
Corinthians 12:28, and Ephesians 4:11) could conceivably choose any of the following:
1. Public school teacher at the elementary or secondary level. Here vocation and ministry would be
separate, as teaching in the school would be the vocation, and ministry--not allowed in American public school
classrooms--would of necessity take place in another context.
2. Private Christian school teacher at the elementary or secondary level. Here vocation and ministry
could be much more closely linked, since one would be permitted--even expected--to minister to students while
in the classroom.
3. Professor at a secular college or university. Here vocation and ministry would again be separate.
4. Professor at a Bible college, Christian Liberal Arts college, or Seminary. Here vocation and ministry
would be more closely linked again.
5. Sunday School teacher in a local church. Here one would be using one's teaching gift as ministry
only, since being a Sunday School teacher is not a paid vocation. One's vocation in this case might or might not
have to do with teaching.
These are only a few examples for the purpose of illustration. There are many other situations in which
a gift of teaching might be utilized, such as in a missionary context overseas, or in a job training situation within
a non-Christian corporation. In any case, it is important that we understand that any of the above positions
could be chosen by a Christian with the gift of teaching; any choice within these parameters would be within the
will of God. It may even be that the individual will choose to move from one to another at different points in
his or her life. It may be, too, that multi-gifted persons will choose to emphasize one particular gift within a
vocation and/or a ministry at a particular time, and then choose at another time to make use of a different gift.
Thus there is room for flexibility and freedom within the Christian life. No child of God needs to remain in a
situation until either burnout or boredom occurs. We have freedom to move within the parameters that our
giftedness defines for us.
What of the person who becomes a Christian later in life, someone who is already solidly involved in a
chosen profession? Should such a person immediately seek to change to a different vocation and pursue an
entirely different path? Our answer would be that, biblically speaking, it is certainly not necessary that one
make such a change--unless, of course, the vocation that he or she is pursuing involves violations of biblical
principles and commands. Otherwise, the apostle Paul indicates that one should think primarily in terms of
remaining in the position occupied when he or she became a Christian. In 1 Corinthians 7:17-24, Paul repeats
this principle three times: "each one should retain the place in life that the Lord assigned to him and to which
God has called him ... each one should remain in the situation which he was in when God called him ... each
man, as responsible to God, should remain in the situation God called him to."
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This could be considered a general rule. Obviously, new Christians would become responsible to begin
to involve ministry in their work or to develop a ministry alongside a secular occupation. And as time and
study reveal additional areas of giftedness, these persons may seek different vocations and/or ministries, or they
may seek to combine the two in a position involving church leadership, missionary work, or some other "full
time professional Christian work." As long as Christians choose within the parameters defined by their gifts,
they can be assured of being within God's will for their lives.
VOCATION AND MINISTRY COMBINED
For all trades, professions, and occupations, there are well-defined avenues for entrance and
advancement. One learns as one progresses through high school, technical school, college or graduate school
what the requirements are for the various kinds of employment that exist in today's world. One learns about
resumé-writing, cover letters, the application process, interviews, and the like. When it comes to ministry--at
least in a general sense--we have explained in earlier chapters some of the more fundamental aspects of
"bearing fruit" as a disciple of Jesus. Many persons, however, are unfamiliar with the steps that one must take
in order to obtain positions that combine vocation and ministry, positions having to do with church leadership,
missionary work, and the like. The following is a summary of what one can expect when one begins to pursue
such a vocation and ministry combination. But before one begins, careful study of the following passages is
recommended, using the Bible study method discussed in Chapter Five.
1 Timothy 3:1-13
1 Corinthians 9:1-27
Matthew 23:1-36
Titus 1:5-9
1 Peter 5:1-4
Acts 20:17-36
STEPS TO PROFESSIONAL MINISTRY
Graduating from a college with a Bachelor's degree is usually the first step that must be taken. But
while making progress toward that goal, there are several questions that students aiming at professional ministry
should consider, including the following:
1. Are you getting the maximum benefit from the electives in your major field and from your
miscellaneous electives? The courses you select can make a tremendous difference in what you are prepared to
do, in what you are able to include on your resumé, and how a prospective employer will view your abilities.
2. Are you achieving the best grades you are capable of? Grades are not only indicative of your
intellectual ability. They are also used in determining scholarships and other financial aid awards, as well as
one's eligibility for graduate school.
Speaking of graduate school, it is a fact that graduate study is now considered essential for most pastors
and the majority of missionaries. Your scores on the Graduate Record Exam (a test similar to the SAT or ACT
College Entrance Exams but on a much higher level) and your college grade point average are usually the
deciding factors as to whether you are admitted to a school for graduate study or not.
Foreign languages are often required for graduate studies. Many doctoral programs, for instance,
assume that a candidate has mastered both German and French, or some other language (or languages),
depending on the field in which you plan to study.
Two requirements for the completion of nearly all graduate programs are:
1)

Comprehensive examinations, usually both written and oral, of the information you have
acquired in your graduate level courses.
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2)

A thesis (at the Master's level) and a dissertation (at the doctoral level). This requirement
involves original research and the ability to record the results of such research accurately in
writing.

All of these steps involve writing. Your ability to handle words will determine your success or failure in
preparing academically for vocation and ministry. Take the time and submit yourself to the discipline necessary
to gain good writing skills. Also learn to submit yourself to the criticism of your teachers. Learn from them
and apply their corrections.
For any professional Christian position, there is a candidacy procedure. Depending on what kind of
position is desired, this process will include several steps. For instance, to become a pastor (as the position of
overseer is called in Protestant churches), you can expect the following requirements.
1. Submission of an application, including a resumé. What will be looked for in particular are ministry
experiences, such as evangelistic endeavors, teaching Sunday School classes, leading Bible studies, and youth
work.
2. An initial interview with personnel from the agency or institution to which application is being made.
3. Licensing. This is a pre-ordination procedure which involves both doctrinal and lifestyle
examinations and interviews. Similar to an apprenticeship, licensing allows a person to perform ministerial
functions under the supervision of an ordained minister.
4. Ordination. This is a procedure involving extensive testing concerning one's doctrinal beliefs,
lifestyle convictions, and philosophy of ministry, conducted by a group of ordained individuals who represent
the ordaining church or denomination.
The various denominations have their own specific requirements; all candidates should request this
information as soon as possible from the organization they are interested in. The earlier one makes contact with
denominational officials regarding ordination, the more help one will receive in fulfilling the necessary
requirements.
Those contemplating missionary service should begin to think as soon as possible about the type of
ministry, the kind of agency, and the place of service they are interested in. With regard to these categories, the
following are some factors to consider:
1. Type of Ministry. Nearly all missionary work falls under one or the other of the following groupings.
a.
b.
c.

General missionary work, consisting of evangelism, disciplemaking, and churchplanting. These are still the primary functions of most mission agencies today.
Teaching in one of the numerous Bible Institutes, Bible Colleges, or Seminaries that
have been established in other countries by missionary personnel.
Service-oriented ministries, including such tasks as relief and development work,
aviation, radio/video production, Bible translation, teaching English as a second
language, medicine, literacy work, graphic arts, journalism, administration, building
construction, accounting and the like.

2. Type of Mission Agency. Currently there are basically two kinds of mission agencies to choose from:
a.

Denominational Mission Agencies. These organizations function as extensions of
specific church denominations, such as the Christian and Missionary Alliance, The
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b.

Evangelical Free Church, The Assemblies of God, The Southern Baptist Convention, and
others). Generally speaking, these agencies appoint missionaries who are members of
their denomination and often require attendance at denominationally sponsored
educational institutions. Missionaries receive financial support from the sponsoring
denomination.
Interdenominational Mission Agencies. These organizations have specific
requirements with regard to the theological beliefs and lifestyle convictions of their
missionaries, and each is characterized by distinctive missiological strategies and
methodologies. They are not, however, connected with specific denominations, but
instead appoint personnel from a variety of backgrounds. Having no sponsoring body,
each missionary is responsible for raising his or her own financial support. Some wellknown interdenominational agencies include Africa Inland Mission, SIM International,
Wycliffe Bible Translators, The Evangelical Alliance Mission, Greater Europe Mission,
and Campus Crusade for Christ.

3. Geographic Location or People Group. During the 1800s--often called "The Great Century" of
missionary activity--the majority of missionaries chose their ministries on the basis of what they felt to be a
"call" to a particular geographic location or people group. While this no longer seems to be the chief
consideration of those planning on missionary service, one will eventually have to settle upon a specific area in
which to work, since no one agency works in every country or with every people group. From the standpoint of
Americans, cross-cultural or pioneer ministry conducted in the United States or Canada is usually considered
"home missions" or "ethnic ministry." Ministry conducted in any other country is considered "foreign" or
"overseas" missions.
As with those intending pastoral ministry, there is a series of steps one must take to become a
missionary under the auspices of a mission agency. These steps include:
a.

An initial letter of interest. This tells who you are, where and what you are studying, your expected
date of graduation, your interest in working overseas, and a request for basic information and an application.

b. An application. This will include biographical information, a personal testimony, a statement of your
theological beliefs, a medical examination, and personal references.
c. Candidate school. Most mission agencies conduct a special program for several missionary candidates
at the same time. This is usually held during the summer months, although some agencies now have a
smaller candidate school in winter during the Christmas break. The time will usually include the
following: language aptitude testing, spiritual gift testing, personality testing, a physical examination,
testimonies before an examining body, observations of interpersonal relationships, and at least three
interviews with administrative personnel, dealing with one's salvation experience, theological beliefs,
and philosophy of ministry.
d. Appointment. One will be appointed a missionary candidate either with or without further requirements,
such as completing schooling, gaining additional ministry experience and the like.
e. Raising support, or "deputation." This would normally apply only to candidates with
interdenominational mission agencies. Candidates are responsible for contacting churches, families, and
individuals, all of whom are asked to pledge a certain amount of money per month toward the
candidate's financial support. The amount pledged must total a figure determined by the mission
agency.
f. Pre-departure orientation. This will include clarification of one's assignment and preparations for
overseas living.
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We have spent a great deal of time discussing the steps to full-time professional Christian service. Let
me once again emphasize that I am not saying that vocation and ministry combined is in any way superior to a
vocation and ministry which are not so closely linked. As we have seen, there are advantages and
disadvantages to both situations. But I have taken the time to detail the steps above because I believe that we
are currently experiencing a decline in the number of people who will even consider the option of combining
vocation and ministry into professional Christian service, and so as a partial measure I have tried to familiarize
the reader with the procedure one will need to follow to obtain a position as a pastor or missionary. Christian
disciples in today's world need to be reminded of Paul's words to Timothy in the third chapter of his first letter:
"if anyone sets his heart on being an overseer, he desires a noble task."
Suggestions
1.

Study carefully the following passages using the Bible study method discussed in Chapter Four.
2 Thessalonians 3:6-12
1 Corinthians 9:3-18
Matthew 7:21-23
1 Corinthians 7:17-24

2.

Memorize the following passages:
1 Thessalonians 4:11-12
Ephesians 4:11-12

2 Thessalonians 3:6,10

1 Timothy 5:8

3.

Add to your prayer list the following items:
a.
If you already have a vocation, that God will show you how ministry can be incorporated into it
or what kind of ministry you can have outside your vocational activities.
b.
If you have not yet chosen a vocation, that God will help you to discover who you are so that you
can know what you are to do.

4.

List your gifts and abilities, and then list for each one all the kinds of vocational opportunities that
would allow you to make use of your gifts. Do the same with regard to ministry opportunities. Keep
these lists and add to them when you become aware of new possibilities.
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PART SIX
REPRODUCTIVE IMPERATIVES
"Workers in the Lord's vineyard should stand with only one foot upon the earth.
The other should always be lifted, ready to go."
Ignatius of Loyola
In the preceding chapters we have sought to give a detailed picture of biblical discipleship. We have
attempted to portray this concept in its most fundamental dimensions. Those who take seriously the suggestions at
the end of the various chapters and who begin to implement them will see fundamental changes in their lives.
Concentrating upon your physical, mental, and spiritual development will result in a well-balanced wholeness to
your life that will, as Paul put it, "win the respect of outsiders" (1 Thessalonians 4:12). But there is a danger in this
approach to discipleship; the same danger that we encounter anytime we give ourselves to a new fad or a new
cause. Disciples of Jesus who devote themselves to a regimen of Bible study, Scripture memory, prayer, topical
reading and physical exercise can spend so much time striving for mastery in each of these areas that they forget
their reason for subjecting themselves to these disciplines. Our goal as Christians must never be limited to bringing
to perfection the various dimensions of our own persons. The goal of Christian disciples must always extend
further, to include the items that Jesus spoke of in his final charge to his first disciples. We have a mission to
accomplish, a task to perform. The results of developing ourselves spiritually, mentally, and physically are not to
be hidden, in the words of Jesus, like a lamp over which a bowl has been placed. We are to let our light shine
(Matthew 5:16), and deliberately influence people with whom we come in contact. We are to make a difference
wherever we go.
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CHAPTER THIRTEEN
FROM DISCIPLE TO DISCIPLEMAKER
Biblical discipleship is both introverted (focused inward towards ourselves) and extroverted (focused
outward toward others). Through the disciplines we have discussed in the preceding chapters, aspects of our
inner lives are created, transformed, developed, and/or controlled. But the "instruments" that are thus
formed--ourselves as disciples wholly given to God--are not to be maintained just for the purpose of display.
They are to be sent out into the world, among people of all cultures, races, and ethnic backgrounds.
The apostle Matthew has recorded the most well-known version of Jesus's final commission to his
disciples. The essence of this command, given with the characteristic simplicity of his other speeches, was that
in light of their own discipleship, the apostles were to go and disciple others. This change in the concept of
"disciple" from a noun (something they were) to a verb (something they were to do) is one of the most
significant aspects of biblical discipleship.
From the context of the passage it is clear that here again Jesus is thinking of his departure from the
earth and the fact that He would no longer be physically present among his followers. And just as we noted in
an earlier discussion that Jesus told his disciples to love one another as he had loved them because he would not
be here any longer to show the world what love truly is, so here he is turning over to his disciples yet another
function. "I will not be here any longer to make disciples, " he says. "So you must take over and continue that
task."
The commission as recorded by Luke in Acts 1:8 promises the apostles an additional resource--the Holy
Spirit--to help them accomplish the task, but little else is said. "Go and make disciples of all peoples" was the
primary mission. "Baptize them--set them apart, initiate them into the new family." This forms a second aspect.
"Then teach them everything I taught you." He did not make it complicated. He did not speak of building
architecturally extravagant church buildings, organizational structures, monasteries, or educational institutions.
He said nothing about writing books, performing songs, or developing computer programs. He outlined no
political, economic, or social patterns to follow. He simply told them to make disciples of all peoples, to baptize
them and to teach them everything he had taught. Consequently, all that would be needed to fulfill this
command would be a good pair of feet (for "going"), some water (for baptizing), a good memory (to recall all
the things Jesus had taught), and some effective teaching techniques. Nothing more--and nothing less.
In this chapter we want to discuss the three aspects of the Great Commission brought out in the phrase
quoted above: "going, " "making disciples of all peoples," and "teaching everything Jesus commanded." The
word "going" implies first and foremost activity and mobility. As we discussed in the Introduction, disciples of
Jesus are to be activists in their approach to life. Now while Jesus undoubtedly meant for his disciples to
interpret the word "going" in a literal sense, this does not necessarily imply that all Christians are to pursue a
travelling ministry. Probably very few disciples have been or will be called to that kind of activism. A "going"
disciple can also be one who is an activist in his or her mind and heart, who is characterized by an optimistic
and enthusiastic interest in immediate family members, in the local community, and in the world as a whole.
One who, while perhaps living in the same locality throughout life, is nevertheless constantly moving on to new
horizons through study, prayer, and general concern for the peoples of the world. And so while most of us will
remain in a specific and limited geographical territory, our concern should become and remain global in scope.
Some are called to be "goers" in a literal sense, but all disciples are to be "goers" in their hearts.
We will need to evaluate our commitment to this kind of activism often. Have we concluded that the
world is too large and that evil is too rampant? Have we made up our minds that we are just single individuals,
helpless against the billions that surround us? If so, we need to be rid of such an attitude as quickly as possible.
The phrase "make disciples" is the actual command or commission that Jesus left his followers. In his
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absence they were to continue the task that he himself had undertaken: helping men and women bring their lives
into conformity to the precepts of godly faith. Even as Jesus modelled the kind of lifestyle that should
characterize a citizen of the Kingdom of Heaven, so his followers were now to model that same lifestyle to
others. They were to be witnesses of Jesus's life, his actions, and his teachings. They were to ignite interest in
others concerning these, and then develop that interest into a dynamic commitment and willingness to
acknowledge Jesus as the sovereign ruler of life. As much as they could, they were to bring about the kind of
relationship between individual persons and the resurrected Jesus that they had enjoyed while he was here.
To accomplish this with even a single person is a daunting task. Few are able or willing to enter into the
personal space of others to the extent necessary to produce disciples. We Westerners in particular are
introspective, selfish, withdrawn and survival-oriented. We are reluctant to share with others. Those of us who
are raised in democratic societies have been educated from birth about the sanctity of personal autonomy. The
right to privacy has been raised to the level of a universal, absolute right. It is difficult, if not impossible, even
for those few Christians who remain convinced of the need for salvation in Christ to break into the lives of other
people.
To make matters worse, Jesus does not allow us the privilege of limiting ourselves to one or even a few
individuals. He delivers to the eleven men standing before him what must have been an utterly
incomprehensible statement: they were to make disciples "among all peoples." So that we could not fail to
understand, an expansion of this statement is recorded by Luke in the book of Acts: "you will be my witnesses in
Jerusalem, and in all Judea and Samaria, and to the ends of the earth." The movement that Jesus had begun
was not to be limited to Palestine, or even to the various groups of people dwelling in the region of the Middle
East. These eleven men were commissioned to carry the message about salvation in Jesus to the farthest points
of the planet.
Was this another instance of hyperbole--of exaggeration to make a point? Or was it merely a form of
spiritual "pep talk;" that if you aim for the stars and only reach the moon, you have in any case reached much
further than most are ever able to do? Or is it conceivable that Jesus actually meant for these men to have such
a widespread influence? The Bible, as well as the history of the Church, indicate that this last is what he meant.
And if this is the case, he must still desire each of his present-day disciples to exercise this same kind of
influence. But how is it possible for a single individual to leave any noticeable mark in a world where nearly 6
billion people reside?
First and foremost, it is possible because it is God who desires that it be so. The verse quoted above
from the book of Acts is prefaced by the statement: "you will receive power when the Holy Spirit comes on
you." As we noted in previous discussions, the Holy Spirit, the third member of the Godhead, dwells inside
every born-again believer in Christ. Jesus explained this truth to his original disciples and we find this
explanation recorded in the 14th chapter of John's Gospel: "I will ask the Father, and he will give you another
Counselor to be with you forever--the Spirit of truth. The world cannot accept him , because it neither sees him
nor knows him. But you know him, for he lives with you and will be in you." Paul adds later that He is a Spirit of
"power, of love, and of self-discipline" (2 Timothy 1 :7). All of these attributes are available to those who have
discovered the way to avail themselves of the Spirit's power.
This is not a secret. It is not a matter of needing to add something to the Spirit' s presence in order to
experience his attributes. It is rather a matter of not "subtracting him" from our lives. To use the biblical
words: we are not to put out the Spirit's fire (1 Thessalonians 5:19), nor are we to grieve him (Ephesians 4:30).
Either one of these serves to sever the connection between him and us. The natural state of the Christian is the
Spirit-filled life; it is natural for us to experience the power, the love, and the ability to discipline ourselves that
he imparts to us. Only when we stifle him and/or grieve him--through negligence, laziness, willfulness, or
deliberate rejection--are we unable to live the powerful, loving, and disciplined life he intends.
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There are, of course, dynamic and influential personalities among non-believers as well. What sets
Christians apart from these persons? Obviously, the source of their dynamicity and influence must be different,
since no non-Christian can claim to have the vital relationship with the Holy Spirit that the Christian has. But
the aim and purpose of the Christian's dynamicity and influence are also different from those of the nonChristian. Christians have--or should have--concrete goals and objectives concerning what they want to see
accomplished in their own lives, in the lives of individuals around them, and in society at large. They wish to
see specific changes in the spiritual, mental, and physical aspects of their fellow humans, and they wish to see
fundamental transformations within the institutions and ethics of the surrounding society.
This goal-consciousness sets Christians apart from most members of society. The focusing of our time,
abilities, and resources to contribute to the plan of God for humanity lends to committed Christians an air of
singlemindedness and determination which, if properly displayed, is remarkably attractive. The world seeks
this kind of focused leadership, and rarely finds it. Thus the truly committed Christian who places himself or
herself in the midst of secular society will usually find an interested audience.
In addition to the power, love, and self-discipline of the Spirit, and the attractiveness of a focused and
committed life, the Christian who understands the principles of biblical discipleship has another advantage: that
of the mathematical principle known as exponential growth. Deliberate, determined, and effective use of this
principle can result in an influence that at first glance defies belief. In order to make clear the effectiveness of
the methodology involved in this principle, we will use a comparative illustration.
For the last 300 years or so, Christian workers have become famous for their use of open air,
"tent-meeting" campaigns. These meetings involve the gathering together of thousands of individuals who are
seated in one location and who then are exposed to a program consisting (usually) of Christian music,
testimonies, and a presentation of the gospel in the form of a sermon. Champions of this method list among its
advantages the number of people who hear the gospel simultaneously and the "atmosphere" that is present at
such events. The visible commitment of numbers of people who stream to the speaker's platform at the
conclusion of these programs serves to stimulate others who might be more hesitant in less-crowded situations.
Such a psychological effect may indeed be helpful, although not all who are thus "moved" actually make the
decision that the speakers are seeking to elicit. But under certain circumstances, "tent-meeting campaigns" have
resulted in great numbers of people becoming followers of Jesus.
Even if we were to make extensive use of such campaigns, however, the overall effectiveness of such a
methodology may be criticized due to its inability to take into account the sheer number of people who inhabit
the earth. Let us suppose, for instance, that we were to construct a portable "tent" that could be easily moved
from place to place, and that we began in a specific location one morning with 1000 non-Christians, all of
whom had been invited to a one-hour program. And let us suppose that by a miracle of God's grace all 1000
people in attendance decided at the end of the program to become followers of Jesus. If we were to repeat this
same program once again in the afternoon and once more in the evening, we could conceivably reach 3000
persons in a single day--approximately the same number who became believers on the day of Pentecost.
But even if we were to repeat these performances seven days a week, 52 weeks per year, how long
would it take to reach the population of planet Earth? More than 5000 years! And this applies to reaching only
the present population; the figure does not anticipate the number of persons that would be born during the next
5000 years.
Of course we could increase the size of the audience, increase the number of meetings or even the
number of tents and thus shorten the length of time involved in reaching the world's population. But there is
another factor to consider. What happens to these one thousand newly born-again persons after each meeting is
over? Where do they get help learning how to live the Christian life? How do they learn about biblical
discipleship, as we have tried to describe it in this book? Is there any assurance that these people will be
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established in a supportive fellowship, such as a church? Is it not more likely that they will end up as spiritual
"drop-outs," slipping back into the secular world out of which they came?
The mathematical principle known as exponential growth provides us a better alternative. And to show
just how effective it can be in theory, rather than beginning with a thousand individuals, we will begin our next
illustration with just one Christian who is committed to following Jesus and who is knowledgeable concerning
the principles of biblical discipleship. In obedience to the Great Commission left by Jesus to his disciples, this
person witnesses to and leads one other person to make a commitment to Jesus. Then for an entire year, he or
she disciples the new Christian, teaching that person how to read, study, and memorize the Bible, how to pray,
about aspects of the Christian's identity in Christ, about biblical theology and lifestyle issues, about how to
discern what spiritual gifts the person might possess, about how to witness to others, and so on. At the end of
an entire year of teaching and training, praying and enjoying fellowship together, the new Christian begins to
witness to others, and succeeds in convincing one other person to commit their life to Christ. At the same time,
the original Christian has won another person to Christ, and so the two have become four. For another year, the
two older Christians disciple the two new Christians concerning the aspects of the Christian life mentioned
above. At the end of this second year, all four make it their aim to bring just one other person to Christ. The
group then becomes eight in number, and for another year the training process continues. Then the eight
become 16, the 16 become 32, then 64, then 128, then 256, and so on. The number of Christians expands
exponentially and, theoretically, it becomes possible for the entire population of the world to be converted and
discipled in just 33 years. Rather than the 5000 years involved in using the tent-meeting method, exponential
growth can fulfill the Great Commission in a single generation.
Obviously this is only a hypothetical illustration, since we know from the Bible that not everyone will
choose to follow Jesus, nor will everyone who chooses to follow him become a discipler of others.
Consequently, most of the "chains" of disciples will break at some point. But even if this turns out to be the
case, this method is still superior to the other for at least three reasons. First, it is obviously faster, at least
potentially. It is the only method that has any reasonable chance of success in fulfilling the command to reach
"all peoples." Secondly, and perhaps more importantly, it provides an answer to the question asked in
conjunction with the tent-meeting method: what happens to the converts after the tent has moved on? The
method we have just described involves the careful discipling of new Christians by older, more experienced
adherents of the faith. Some may argue that a single year is not a very long time, but it is certainly better than no
time at all, and there is nothing to limit the involvement of disciplers and disciples to a single year. Teaching,
training and support can continue even after one has become responsible for other, newer Christians.
Lastly, this method commends itself because of the support found for it in the Bible. The principles
contained here are suggested in Barnabas' dealings with Paul (Acts 9:27; 11:25-26); in Paul's dealings with
Timothy and Titus (1 and 2 Timothy, Titus); and in Priscilla and Aquila's dealings with Apollos (Acts 18:26).
The method is seen most clearly in Paul's second letter to Timothy, in which he gives the following directive:
"And the things you have heard me say in the presence of many witnesses entrust to reliable men who will also
be qualified to teach others" (2 Timothy 2:2). Here are four "generations" of Christians in one verse: Paul -->
Timothy --> "faithful men" --> "others also." Paul's intent was that these chains continue to expand. Thus our
concern with the influence of a single Christian takes on a completely new meaning when viewed in light of the
possibilities opened up by the principle of exponential growth. It is conceivable that a single individual can
have an effect upon the entire world in the course of a single generation. Commitment to such a strategy can
erase the sense of helpless frustration that most feel when confronted with the conditions and numbers of people
faced in modern society.
But how do we begin to put this principle into practice? Perhaps a better question would be: with whom
do we begin? Assuming that we have made the decision to set the exponential discipleship process in motion,
which will involve leading to Christ and aiding in the spiritual growth of at least one person per year, how do
we decide to whom we should commit our time and efforts?
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Perhaps it would be wise to begin first with a person who is already a young Christian. Helping such a
person to develop his or her Christian life will allow us to develop our own philosophy and approach to
discipleship, with regard to content (what does the new Christian need to know and do?) and methodology (how
do we communicate to new Christians what they need to know and do?) Once we have established a general
outline of a discipleship philosophy, it will be easier for us to know how to help persons that we lead to faith in
Christ.
There are several formulas for choosing people to disciple. But it is not as simple as applying one of
these formulas and then beginning a study program with the person chosen. The best discipling relations often
seem just to "happen." They simply grow over time, and it is often difficult to point to a specific "beginning."
Here we see the power of God in bringing together people as He chooses. We do not necessarily need to
establish our own agenda or "vision." We need rather to begin each day with a commitment to whatever agenda
God has for us. This does not mean that we should not make plans. But we should allow God in His
sovereignty to control which persons we come in contact with as well as the events that take place in our lives,
and then proceed through each day with an air of constant watchfulness, waiting to see whom we will meet and
what will happen in the course of these contacts. Thus we find that the people to whom we are able to witness
and with whom we enter into a discipling relationship are those to whom we have been specifically directed by
God. But to live this way requires that we be instantly ready to take hold of the opportunities that present
themselves; to witness, to disciple, and to serve others.
A question that often arises in connection with this matter of discipling others concerns the kind of
relationship that should exist between the discipler and the one being discipled. Some Christian organizations
have been severely criticized in recent years for using a very totalitarian form of organization. These agencies
emphasize total subordination to the group's leaders, and the relation of disciplers to disciples becomes
hierarchical and even militaristic. In these groups, Christians are divided into "leaders" and "followers," with
the former often having complete control over the lives of the latter. This is not the model that Paul presents in
the New Testament. In his first letter to the church in Thessalonica he speaks of the kind of relationship that he
and his colleagues had with those they had led to Christ there. In chapter 2, verse 7, he states that "we were
gentle among you, like a mother caring for her little children." And four verses later, in verse 11, he continues:
"for you know that we dealt with each of you as a father deals with his own children, encouraging, comforting,
and urging you to live lives worthy of God." Paul obviously did not think in terms of a totalitarian or military
model, but rather in terms of a family model. He considered himself both a mother and a father to those with
whom he had a discipling relationship. In the one passage he emphasizes the gentleness and the care that are
normally associated with motherhood, and in the second passage he emphasizes encouragement, comfort, and
exhortation, qualities often associated with fatherhood.
We should concentrate on developing this kind of family model. We should see ourselves as parents of
those we disciple. Of course even using this model we will need to be careful; children can often be resentful of
their parents if they are too domineering. We can understand ourselves as having this role with regard to
specific individuals but we need not insist on it to them. Instead we should allow the relationship to grow, with
us as "discipling parents" assuming responsibility to pray, to be gentle and caring, to encourage, to comfort, and
to exhort. We will, of course, also need to act as teachers and advisors from time to time, just as all parents
must. But raising children does not usually occur according to a program or a planned sequence of events. It is
mostly spontaneous and open-ended, taking advantage of opportunities that arise to teach and to demonstrate. It
is a relationship, a constant, day-by- day modeling of a lifestyle that is gradually absorbed by one's children.
This is the way that Jesus taught the twelve. He used opportunities as they presented themselves through
contacts with people all over Palestine. Our discipling should never be allowed to sink to the level of being
merely a "program;" it should instead remain focused upon a relationship that is to be continuously developed.
A relationship involves first and foremost spending time and communicating with individuals, talking about
one's own thoughts, ideas, experiences, interpersonal relationships, and the like.
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Such a relationship has two significant effects. First, it produces change and growth in the lives of
persons being discipled as they seek to imitate the various aspects of physical, mental, and spiritual life spoken
of and displayed by the discipler. But second--and just as important--is the effect that such a relationship has on
the discipler. Knowing that we are being watched, that our actions and ideas are being observed, imitated, and
absorbed, we become far more aware of our Christian life. We walk more carefully, stay more vitally alive, and
remain on "the cutting edge." As a result, our own spiritual development is aided greatly and we become more
closely conformed to the image of Jesus.
THE PROCESS OF DISCIPLING OTHERS
This entire book is about becoming a disciple--a follower--of Jesus. Hopefully, each person who reads
these chapters will respond by putting into practice the suggestions contained at the end of each. But once you
have begun to be established in your own discipleship--once you have begun to study the Bible, to memorize
verses, to pray consistently, to form theological and lifestyle convictions, and to use your spiritual gifts, you
will discover that you have learned what all new Christians need to know in order to grow. And by going back
through the material we have covered, you have everything you need to help others begin a life of discipleship
as well.
You know that they will need a plan for growth, and the diagram in the introductory chapter showing a
contemporary model for biblical discipleship provides just such a plan. You know that to be disciples they will
need to understand the concept of discipline, and the introductory chapter also contains an explanation of this
word. This same chapter also suggests areas in which disciplines will need to be developed, and provides a
chart which can be used to record progress. Suggestions for spiritual disciplines, mental disciplines, and
physical disciplines are also included.
You know that they will need to begin reading the Bible, memorizing verses, and praying, and
suggestions are made at the end of most of the previous chapters regarding each of these. They will need to
understand the implications of the prerequisites for discipleship, and these are fully explained in Chapters One,
Two, and Three. They will need to understand and exhibit the primary characteristics of discipleship:
commitment to the Word of God, loving one another, and bearing fruit. To fulfill these characteristics, they will
need to learn a method for studying the Bible and some basic principles of Bible interpretation. These are
included in Chapter Five. To love one another they will need to know the Bible's teaching regarding their new
identity in Christ, and this is explained in Chapter Six. They will need to be aware of the various ways that
Christians can bear fruit in their lives, and principles of evangelism, disciplemaking and prayer are all found in
Chapter Seven.
They will need to develop convictions concerning theological and lifestyle issues, and the Bible studies
included in Chapters Nine and Eleven will enable them to learn the basic principles of the most significant areas
of discussion today. They will need to know what the spiritual gifts are and how to discover their own; Chapter
Twelve will aid them in these endeavors. They will also need to understand the distinction between vocation
and ministry and how to choose among many alternatives so that they will make maximal use of their spiritual
gifts. Chapter Thirteen covers these topics.
Finally, they too will need to become disciplemakers, so that the exponential growth pattern can
continue and the Great Commission be fulfilled. These final chapters are designed both to inspire and direct
those who have become disciples to go on to the next stage of disciplemaking.
You have in your hands all the basic material you will need to help others on their way to becoming both
disciples and disciplemakers. The one thing that no book can provide, however, is the motivation and actual
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decisions that must be made in order to accomplish such tasks. For these we will need to rely primarily on the
conviction of the Holy Spirit, who is, after all, the supreme motivator; and secondarily upon our interaction with
other Christians, for we have been told to "spur one another to love and good deeds" (Hebrews 10:24-25).
Suggestions
1.

Read and study the book of 1 Thessalonians, the book of 1 Timothy, the book of 2 Timothy, and the
book of Titus. From these books, identify Paul's philosophy of disciplemaking.

2.

Memorize the following passages:
Matthew 28:18-20
2 Timothy 2:2

3.

1 Thessalonians 2:7-11

Add to your prayer list the following items:
a. That God will use you to lead at least one other person to faith in Jesus during the next six months.
b. That God will give you wisdom and boldness to begin discipling a new or young believer within the
next six months.

4.

Study carefully the model for discipleship found in the introductory chapter. Learn it so that you can
recite all of the stages of Christian growth, including each of the topics included under the various
stages.
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CHAPTER FOURTEEN
DISCIPLESHIP AND THE CHURCH
We have discussed the meaning of "go and make disciples of all peoples," but we have yet to discuss the
phrase that follows: "baptizing them in the name of the Father, the Son, and the Holy Spirit." Jesus seems to be
saying here that his disciples are to be distinguished from other people by means of a special ritual ceremony.
Baptism is a public declaration that an individual has chosen to become a follower of Jesus and has undergone a
process of spiritual death, burial, and resurrection (illustrated by immersion in water and being raised up out of
it). Thus baptism becomes an initial means of identification with a new group of persons, actually a new
subculture: the followers of Jesus. This group was given various names by the writers of the New Testament:
followers of the Way (Acts 9:2), the Church (Ephesians 5:23), and the Body of Christ (1 Corinthians 12:27).
Generally, the word Church (with a capital "C") is used to designate all believers in Christ in all times and
places, whereas the word church (with a small "c") is used when speaking of a specific local congregation of
believers. This latter word is also used to designate the institution or the building in which believers assemble.
But no matter what terminology is used, the message of the Bible is clear: God expects born-again believers to
assemble together and identify with each other in a special relationship and in order to perform specific
functions. The issue we will seek to deal with in this chapter is the relationship of discipleship to the concept of
the church.
In recent years much discussion has taken place regarding the distinction between "denominational
church structures" and "parachurch" organizations. The former, due to the length of their existence and their
historic connection with even older institutional structures, have generally enjoyed greater credibility as
"bonafide" Christian organizations. Parachurch organizations, like the interdenominational mission agencies we
spoke of in the last chapter, are not directly connected with these older denominational structures and are even
considered by some to be in competition with them. Even the very name "parachurch" suggests an agency that
is not really a church because somehow it does not fit the "standard" definition of a true church structure. We
need to ask ourselves, however, what the basis is for this "standard" definition. Is it a biblical, supracultural
definition, or a culturally and historically determined definition? Christians throughout their history have been
notoriously prone to adapt pagan or secular structures to their own purposes, even when such structures directly
oppose biblical principles of theology and lifestyle.
The recent revival of interest in the subject of discipleship and discipling is often labeled as a parachurch
phenomenon, since the majority of activities, conferences, books, and articles on this subject are conducted by
members of such organizations. Since parachurch organizations are by definition not directly connected with
denominational church agencies, the discipling concepts they espouse are also seen to be disconnected from
"true" church structures. This is highly unfortunate, since the second aspect of the Great Commission-commanding that believers be baptized in the name of the Trinity--implies a direct and necessary connection
between "making disciples of all peoples" and the gathering of these disciples into local assemblies. The rite of
baptism serves as a public initiation of the new follower of Christ into the Church as a whole, and often it marks
as well the entrance of the believer into a specific local fellowship. The writer of the letter to the Hebrews
exhorts his readers in strong terms: "Let us consider how we may spur one another on toward love and good
deeds. Let us not give up meeting together, as some are in the habit of doing, but let us encourage one another."
In order to establish the biblical connection between discipleship and the local church, it is necessary to
disconnect our thinking regarding "church " from the historical and culturally shaped institutions we find today
and return instead to a more biblical model. Careful examination of pertinent Bible passages allows us to form a
definition of "church" that shows how the two concepts are actually inseparable. Our definition uses as its
foundation Luke's description of the events that immediately followed the return of Jesus to the presence of
God: the book of the Acts of the Apostles. In the second chapter of his account, Luke tells of the 3000 persons
who had become followers of Jesus on the day of Pentecost:
They devoted themselves to the apostles' teaching and to the fellowship, to the breaking of bread and to
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prayer ... all the believers were together and had everything in common. Selling their possessions and
goods, they gave to anyone as he had need. Every day they continued to meet together in the temple
courts. They broke bread in their homes and ate together with glad and sincere hearts, praising God
and enjoying the favor of all the people (Acts 2:42-47).
Now it is true that the early church did not remain in precisely the same form for very long. For
instance, when conversions began to take place outside the immediate vicinity of Jerusalem, and particularly
after the destruction of the Jewish Temple by the Roman general Titus in A.D. 70, "meeting in the temple
courts" was no longer a possibility. New structures, such as the private homes of believers, became the
alternative meeting places for the assemblies. We see also how an increasing amount of structure was added
even as the New Testament period unfolded. Qualifications for overseers, deacons, and deaconnesses were
developed (1 Timothy 3 and Titus 1), as were general regulations for corporate worship (1 Corinthians 14). The
church structure of the New Testament was dynamic and fluid, adapting itself to circumstances and to continued
revelations from God. At the same time, it consistently held to certain principles, which could not to be
compromised with the variations in cultures encountered by the apostles in their ministries. The passage in Acts
2 may be looked at as providing some fundamental principles that should be applied to church structures in all
times and in all places. Using these verses, we will propose the following definition of the biblical church:
The local church is an organized and orderly gathering of Christian disciples and
disciplemakers, who assemble in order to continue their development in discipleship through (1) educating
themselves concerning the Christian truths found in the Bible, (2) praying together about common needs, (3)
participating together in the worship of God, including communion, and (4) experiencing Christian fellowship.
Examining each of these aspects one at a time, we can determine the following:
1. The church is an assembly of disciples and disciplemakers. The first church was composed of
disciples. It began with the eleven apostles who had been trained by Jesus for a period of approximately two
and a half years along with 120 others, of which at least a few had also been with Jesus from the beginning of
his ministry (Acts 2:21-22).
Probably nearly all of the problems found in today's churches can be traced to the fact that they are not
assemblies of disciples and disciplemakers. There are large buildings full of non-Christians and immature
Christians, who have little, if any, idea of what it means to follow Christ and live in obedience to biblical
precepts. Problems between church leaders and church members and among church members themselves are
almost always due to the fact that so many are ignorant of the biblical concept of discipleship. They have
understood nothing of the prerequisites for discipleship, they do not hold fast to the teachings of Christ, they do
not love one another, and they bear no fruit. They have never developed the practice of praying to God for His
help and wisdom in dealing with situations that arise in their lives, nor do they understand who they are in
relation to others in the Body of Christ. They have not developed theological convictions, and they have not
consulted the Bible in the development of their lifestyles. Few have discerned their spiritual gifts and chosen a
vocation and ministry in light of those gifts. And fewer still have assumed direct responsibility for the spiritual
growth and development of other Christians.
But as we see in the verses quoted above, on the day of Pentecost some three thousand people became
Christians, and these were then discipled by the apostles. These three thousand gave themselves to God's Word
(Acts 2:42), to prayer (v. 42), to fellowship and a Christian lifestyle (vv. 42, 44-47); they lived goal-oriented
and disciplined lives (v. 42,46), active lives (vv. 42,45,46), joyous and loving lives (vv. 45-47) and productive
lives (v.47). And this was not an isolated case. Throughout the book of Acts we find that it was not just
converts to Christianity who multiplied in number, but rather the number of disciples that increased:
Acts 6:1 -- "... when the number of the disciples was increasing ..."
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Acts 6:7 -- "... the number of disciples in Jerusalem increased rapidly ... "
Acts 9:19 -- "... Saul spent several days with the disciples in Damascus ..."
Acts 11:26 -- "The disciples were first called Christians at Antioch ..."
Acts 14:20 -- "But after the disciples had gathered ..."
Acts 14:22 -- " ... strengthening the disciples (Lystra, Iconium, Derbe)..."
Acts 18:27 -- " ... and wrote to the disciples there (Achaea)..."
Acts 19:1 -- "... at Ephesus. There he found some disciples."
Acts 21:4 -- "Finding the disciples there (Tyre)..."
Acts 21:16 -- "... some of the disciples from Caesarea."
In Jerusalem, Damascus, Antioch, Lystra, Iconium, Derbe, Achaea, Ephesus, Tyre, and Caesarea we
find disciples. Not just "Christians," but disciples. Even after the followers of Jesus began to be called
"Christians" in Antioch, Luke continues to use the word "disciples" instead. "Disciple" was thus the primary
term used to describe a person of God.
How different the church would be today if it consisted of biblical disciples rather than immature
Christians. What a difference there would be in the relationships between believers if all were committed to
fulfilling the primary responsibilities of discipleship; if they were studying and obeying God's Word, loving one
another, and bearing fruit. What a difference we would see if worship services were designed to allow all to
participate, as the Bible directs in 1 Corinthians 14:26, and if every Christian during the preceding week had
been involved in Bible study and could share what he or she had learned, had prayed and could share answers to
those prayers, had witnessed to non-believers and had seen some come to Christ. The excitement would be both
overwhelming and infectious.
2. The church is an organized and orderly assembly. Some younger Christians today believe that the
original church was a kind of commune in which all of the members did more or less as they wished, everything
being held together by a glue called "love." Others have been brought up with a much more "traditional"
structure that allows a minimum of audience participation and emphasizes ritual and ceremony instead. The
biblical model shows that there were a number of rules and regulations concerning Christian worship services,
expectations regarding the lifestyles of church members, the management of finances, and the like. There were
rules regarding the discipline of both leaders and members in the church and rules against discrimination on the
basis of race, ethnic background, gender, or social status. The biblical picture is of an ordered and organized
group that used this orderliness as a part of its testimony before a watching world. Paul in particular was
extremely concerned about the reputation of his churches. A few examples of these regulations are included
below:
a.
Instructions concerning the worship service and the use of spiritual gifts. 1 Corinthians
14:26-40, 1 Corinthians 11:23-30.
b.

Instructions regarding the discipline of church members. Matthew 18:15-17, Titus 3:10-11, 1
Corinthians 5:11, 2 Thessalonians 3:6,14-15.

c.

Instructions regarding the discipline of spiritual leaders. 1 Timothy 5:17-22.

d.

Instructions concerning the management of finances. 2 Corinthians 9:6-15, 1 Timothy 5:9-13.

e.

Prohibitions against discrimination. James 2:1-9, 1 Timothy 5:21.

f.

Instructions regarding relationships between church members. 1 Timothy 5:1-8; 1 Corinthians 6.

A very simple leadership structure was used in New Testament churches. Two kinds of Ieaders were
designated, the first being elders (also called presbyters and bishops but often translated in today's English
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versions of the Bible as "overseers") which we find described in 1 Timothy 3:1-7 and Titus 1:7-9. These are
men who are chosen by a congregation on the basis of the qualifications found in these two chapters. They are
responsible to see that the functions which local churches are to perform are actually carried out, and that
discipline is forthcoming when it is needed.
The second office is that of deacon or deaconness as seen in 1 Timothy 3:8-13 and (according to many)
Acts 6:1-6. While elders are responsible for a church's spiritual condition, deacons and deaconnesses have
traditionally been responsible for its physical and structural condition, and are chosen to meet needs which arise
in these areas. In Acts 6, for example, the need was for someone to manage certain aspects of the church's social
ministry as justly and fairly as possible.
God gives some very strict commands regarding obedience to these leaders. Examples of these
commands are Hebrews 13:17, 1 Corinthians 16:15-16, and 1 Thessalonians 5:12- 13. This does not mean,
however, that these leaders cannot be exhorted and disciplined themselves (see 1 Timothy 5:17-22 and
Galatians 2:11-14).
Today we are a long way from the simplicity seen in these passages. Christianity has become needlessly
complicated by the introduction of a large number of religious practices and traditions borrowed from the pagan
cultures with which it has come in contact. We find hierarchical leadership structures with multiple levels of
authority, buildings that are architectural showpieces but which in many cases lack a congregation of believers,
heavily regimented and ritualistic liturgies and ceremonies, and church members who are more often spectators
than participants in worship and ministry.
Are all of these things wrong? Not necessarily. But they are not biblical, for they do not follow--and in
many cases actually oppose--the patterns established by biblical revelation. Paul, for instance, gives the
following directions concerning corporate worship: "When you come together, everyone has a hymn, or a word
of instruction, a revelation, a tongue or an interpretation. All of these must be done for the strengthening of the
church" (1 Corinthians 14-:26). This implies individual participation by the entire congregation in worship
services--but this is rarely or never seen in the majority of denominational structures today. Why not? Because
we have allowed cultural traditions to replace biblical precedents, thereby committing the same mistakes that
Jesus condemned the Pharisees and lawyers for committing (see Matthew 15:1-20). What we desperately need
is a return to the simpler patterns of the Bible, which, because of their supracultural nature, will appeal to a far
greater number of persons in our societies than do our contemporary structures--most of which are considered
outdated and irrelevant.
3. The church is an assembly that assembles. A danger exists that the "discipleship chains" mentioned
in the discussion of exponential growth will become isolated and independent of each other, and the entire
process will thus become too individualized. We mentioned in an earlier context the words of the writer of
Hebrews in chapter 10:24-25: "And let us consider how we may spur one another on toward love and good
deeds. Let us not give up meeting together, as some are in the habit of doing, but let us encourage one another."
Paul, in his letter to the Galatians, states that each Christian is responsible to carry his or her own load (verse 5),
but also that Christians are to be prepared to carry each other's burdens (verse 2). This was made easier by the
fact that the early church appears to have assembled every day (Acts 2:46). This is not a command, but it should
at least make us realize that the traditional Western times of assembly--Sunday morning and evening and
Wednesday evening--are not biblically required times. Disciples of Jesus should assemble as often as is
desirable and possible.
4. The church is an assembly that is continuing its development in discipleship. Acts 2:42 gives four
purposes for which the first disciples assembled together. These should be used as a starting point for the
proper functioning of today's churches.
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a. The Apostles' Teaching. Luke states that the disciples devoted themselves to the teaching of
the apostles--those who had walked with Jesus and had therefore understood more of his teaching than anyone
else. Churches must give opportunity for modern day disciples to study the Bible, systematic theology, lifestyle
issues, and other such subjects. According to Ephesians 4:11-16, God has equipped the church with gifted
individuals--apostles, prophets, evangelists, pastors and teachers--to help other Christians develop their gifts
and reach maturity in the Christian life.
b. Fellowship. Fellowship is the intermingling and interaction of Christians with each other.
Through such close contact we can see and hear whether others are continuing to live the Christian life. Those
who are not are to be "spurred" to love and good works (Hebrews 10:24-25). Through contacts with other
Christians, we can be held within the boundaries of correct and Godly living, as differing interpretations of the
Bible and our experiences in day-to-day living can be checked against other's interpretations and experiences.
It is also encouraging to hear of successes in winning others to Christ, and of Christians who have overcome
temptations or sinful habits in their lives. One of the main functions of fellowship is for individual Christians to
take comfort in the fact that they are not alone in the midst of a sinful world.
c. The Breaking of Bread. The phrase used here could imply either sharing together common
meals, the celebration of the Communion service or both. Dining together is another way of enjoying
fellowship with other Christians, and the barriers that divide us often are lowered during a shared meal. The
communion service is a way of covenanting together to remember why it is we bear the name Christian. It
signifies the special bond that unites born-again believers into an elite group. Participating in the communion
ceremony on a regular basis is a way of renewing our commitment both to Jesus and to our fellow Christians.
d. Prayers. In Matthew 18:19-20 Jesus said, "I tell you that if two of you on earth agree about
anything you ask for, it will be done for you by my Father in heaven. For where two or three come together in
my name, there am I with them." The unity expressed by two or more persons praying together is pleasing to
and desired by God. An entire assembly praying together for specific needs can powerfully influence historical
events; in Acts 12:5-17, for instance, we see how Peter was rescued from prison by an angel because of the
prayers of assembled Christians.
Even with our brief observations regarding the biblical doctrine of the church, it is easy to see how the
characteristics we have discussed are closely related to the concept of discipleship. The Bible presents the
church as an assembly of disciples and disciplemakers. The church is to be characterized by order, and this
quality presupposes disciplined participants in church functions. The church is an assembly in which members
are continuing to develop in their discipleship. In the early years, disciples devoted themselves to the apostles'
teaching, which, of course, consisted of "everything that Jesus had commanded them." This was delivered
orally and by writing, and the main precepts of both forms have been preserved for us in the pages of the Bible.
Since one of the primary characteristics of discipleship is to "hold to the teachings of Jesus" (John 8:31), in
living as disciples today, we duplicate this function of the early church. "Fellowship" and "the breaking of
bread" together as an assembly are both implied in the second primary characteristic: to love one another (John
13:34-35). And the early Christians' commitment to prayer is reflected in the third primary characteristic as one
of the ways disciples can "bear much fruit" (John 15:8).

We conclude, then, that no contradiction is to be found between the functioning of a biblical local
church and an emphasis upon biblical discipleship. On the contrary, neither can truly exist without the other.
Discipleship and disciplemaking, if they are to continue and thrive, should be carried on within the context of a
local assembly of believers. And no assembly of believers is a truly biblical church unless its members are
developing the primary characteristics of discipleship as Jesus taught them. Every effort needs to be made to
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seal this breach where it currently exists. Men and women who have been disciples in parachurch contexts
must not neglect the teachings of the Bible regarding involvement in an assembly of believers that is committed
to all of the functions of the New Testament church. And denominational churches must carefully examine the
cultural aspects that have been added to their structures over the centuries and be willing to return to a form that
allows for biblical functions to be revived and maintained. Perhaps we will then rediscover the excitement that
must have existed in the days when
All the believers were one in heart and mind ... They shared everything they had ... and much
grace was upon them (Acts 4:32-33)
Suggestions
1.

Read and study the book of Acts, tracing the development of the institutional church in the New
Testament period.

2.

Memorize the following passages:
Hebrews 10:24-25

3.

1 Corinthians 14:26

Acts 2:42-47

Add to your prayer list the following items:
a.
If you are not a member of a local assembly of believers, that God will lead you to a church
where you can continue to grow in your own discipleship and where you can disciple others.
b.
If you are a member of a local assembly, that God will give you wisdom and boldness to be able
to begin to apply principles of biblical discipleship within that church.

